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In the beginning of February 1831^ I received 
a note from a Shastri resident in Bombay, in- 
forming me, that one of his friends, who had late- 
ly arrived at the seat of the Presidency, conceiv- 
ing that he w^as able to refute all the objections 
which have been brought against the Hindu re- 
ligion, was desirous of having an interview with 
me. I immediately granted him an opportunity 
of fulfilling his wish; and, finding him desirous 
of a public discussion, I readily consented to en- 
gage with him. The debate, which was attended 
by a great number of Brahmans and other respec- 
table natives, continued during six successive 
evenings. It referred principally to the character 
of the Divine Being, the means of salvation, the 
principles of morals, and the allotment of rewards 
and punishments. The doctrines of Christian- 
ity, and their claims to attention, were amply 
stated; and many objections were urged against 
the reigning superstition of India. Mora Bhatta 
Dandekara, who was the prime mover of the dis- 
cussion, received much aid from several of his 
friends. I enjoyed the assistance of a converted 
Brahman who some months before had publicly 
entered the lists with a Puranika. Good order 
was preserved, through the instrumentality of my 
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highly valued friend Mr. Webb^ who, at the re- 
quest of both parties, had kindly consented to 
preside. The Brahmans were the first to solicit 
a cessation of hostilities. 

It was the intention of Mora Bhatta to have 
published an account of the debate; and, encour- 
aged by the donations of some of the wealthy 
Hindus in this city, he made considerable pro- 
gress in preparing a narrative of the proceed- 
ings. The difficulty of preserving fidelity, how- 
ever, arising from his having neglected to take 
notes, induced him to desist, and to resort to 
another expedient in defence of Hinduism. 
After the labour of a few months, he produced 
the Hindu'dharmastjidpana; and challenged me 
to write a reply, which I accordingly publish in 
Marat,hi and English. 

At the request of the Bhatta, and with the 
view of satisfying the curiosity of many of the 
friends of the propagation of the gospel, as well 

as affording my readers an opportunity of judg- 
ing of the fairness of rny remarks; I have prefix- 
ed to the "Exposure'*, a ti-anslation of his pamph- 
let. It is almost verbatim a copy of one which 
was prepared by my highly respected fellow la- 
bourer the Rev. Robert Nesbit^ for the gratifica- 
tion of a few of his acquaintances. 

The Bhatta, though^ as will be observed^ he 
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has, in some instances^ disguised the truths writes 
o-cnerally in support of what has been called the 
exoteric system of Hinduism; and a little reflec- 
tion will shew, that the attempt to uphold any 
other can only be made with the sacrifice of the 
pretensions to inspiration on the part of the Fliu- 
du Scriptures^ and with admissions which must 
prove destructive to the popular superstition. 
The efforts which have been made to refine on 
the Brahmauical faith have hitherto proved, and 
must ever prove, completely abortive. It is es- 
sentially distinguished by exaggeration, confu- 
sion, contradiction, puerility^ and immorality. 
Imagination itself cannot forn> a fabric out of its 
discordant materials. The history of its origin 
and changes, however, is an interesting subject 
of inquiry, and merits more attention than has 
hitherto been bestowed upon it. The result, as 
far as its founders and observers are concerned, 
will be that stated by Paul: ^'Professing them- 
selves to be wise, they became fools, and changed 
the glory of the uncorruptible God into an image 
made like to corruptible man, and to birds, and 

four-footed beasts, and creeping things and 

even as they did not like to retain God in their 
knowledge, God gave them over to a reprobate 
mind to do those things which are not conveni- 
ent''. 

I trust that my Hindu readers will allow me to 
plead the importance of the subject treated of as 
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a reason urging them to its full and anxious con- 
sideration. I have constantly endeavoured to 
avoid unnecessarily hurting their feelings; and I 
should be sorry to think that^ in any degree, I 
may prove the occasion of offending an ingenuous 
mind in the pursuit of truth. It is the most anx- 
ious wish of the friends of the diffusion of Chris- 
tianity, that the welfare of the Hindus may be 
promoted; and that, freed from the bonds of su- 
perstition, they may ever enjoy the blessings of 
mental and spiritual liberty. Many of the na- 
tives are now giving them every credit for these 
intentions. 

* 
The language of the folio wing pages, it is pro- 
per to observe, accords as nearly as possible with 
the Marat,hi. In some instances, I have quoted 
a few Shlokas in the original Sanskrita. The 
notes, which are principally thrown into an Ap- 
pendix, are intended to illustrate the text. The 
system of representing Sanskrita words, proposed 
by Sir William Jones has, with a few modifica- 
tions, been observed. 

J. W. 
Bombay, Feb. 1832. 



OF THE 

VERIFICATION OF THE HINDU RELIGION. 



SHRI 
HIND V-DHARMA-8T,HAPANA, 



^LL men, having, according to their inclination, made minute 
inquiry, practise the observances of religion. Of whatsoerar 
religion a man may be, he is certain that by that religion he will 
he saved. People of another religion may come and say a 
great deal; hut no one, on this account, will forsake his own 
religion, and embrace theirs. On this subject, therefore, le€ 
books be written and published, — of what kind and by whom 
they may, it matters not But among the Hindus learning ha9' 
been gradually decreasing; an ignorance of the nature of reli-* 
gion, and of the marks of its truth or falsehood, has been more 
and more prevailing^ at such a disadvantageous time were we to 
r^najb in silence, midung no reply to what people of another 
religion have published, the most serious evil would, in no great 
length of time, be the c<mseqiience. It is, on this account, that^ 
to the best of my abiUty, I write this tract. Of the truth or 
falsehood of its statements, let God himself be Judge. 

In the little Marat,lu books which the Christian Priesta arc 
at present in the habit of writing, the principal subject 
treated of is generally Idolatry. As God has no distinctive 
forms^ they reckon it «. piece of absurdity th«t. the Hindus 

B 
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shmild esteem an image to be God, and worship it tu such. 
This subject, therefore, in the first place, must be fully consid- 
ered. Now there is not a single Hindu who esteems an image 
to be God: every one perfectly knows there is but one God, 
and that he is without form, and all-powerful. Why, then, wor- 
ship an image, it may be asked. To this we reply that all men 
are by nature stubborn, depraved, and ignorant. Although it is 
known that there is a God, yet that God is no where to be seen: 
when sin is committed, it does not appear that, in this world, he 
punishes the dinner on account of k: all fear of him is thus 
banished from the mind. The king is no M^iere to be seen; and, 
when his subjects transgress, no punishment is inflicted. In 
these circumstances, those that will not live as they list must 
be rare indeed. Were no restriction laid upon men in their 
worldly connexions and enjoyments, almost all would become 
apostate through the bewitching influence of women, wealth, 
and the like. In consideration of all this, with a view to the in- 
terests of the people, image-worship, &c. have, in the sacred 
books, been devised; and for the body many religious observ- 
ances have been prescribed. Only look at the practices and 
behaviour of those in whose religion no such observances are 
laid down, and you will at once see whether or not image-wor- 
ship and the like are of any use. That God is like the image 
BO one imagines; but. merely forming such a conception, he 
spends a short time every day in its worship, and thus acquires 
peace of mind. This process having been continued, the true 
knowledge of God is at length obtained, and the mind is separ- 
ated from the world. Then it is, that observances are seen to be 
of no use, and are quitted of course. In the sacred books, 
also, directions are given for their abandonment in due time and 
manner; and this abandonment has been effected by many. 
Where qualifications like theirs, have not been attained, of 
what avail is it for any one merely with the mouth to teach les- 
sons of wisdom, and yet live as his inchnations prompt.^ If in 
image-worship, and those observances which relate to the body 
and other things there is no virtue, pray what virtue is there in 
Aiere speaking? Tb^ virtue of every thing depends upon 
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fi:&edoess of mind in regard to it. Those who have acquired 
such a fixedness of mind are rare indeed. Where a beautiful 
wife, wealth, and honour are still coveted; anger not subdued; 
a private and selfish object aimed at by means of deception;-— 
where this is the case, the mere speaking of God with thQ 
mouth will never confer a title to the name of Saint. 

The chief reason for prescribing image-worship is this: — Ab 
a vessel that is full can admit of the entrance of nothing more, 
so the mind that is occupied with the desire of earthly things 
can never admit and entertain the love of God. This desire, 
therefore, must be expelled. The expulsion, however, is ex« 
ceedingly difficult, owing to the instability of the mind. It 
would be as easy to persuade a monkey to be at rest, as pre- 
vail on the mind to settle down in quiet. The muid can never 
remain for a moment without an object to which it may attach 
itself; and they are only visible things to which it will attach it- 
self. Now God is without form or figure; how then can it be at- 
tached to him? In the sacred books, therefore^ pure objects 
have been devised and formed, and the attention of the mind has 
been directed to them with the view of separating it from those 
which are impure. It is for this purpose that the four-armed image 
of Grod, and other images of a like description, are used; and it is 
by means of them that evil thoughts are expelled from the mind. 
In like manner, the mind must be ever active: the ceremonies 
of image-worship are therefore prescribed to afibrd it occupa- 
tion. From these exercises, there arises merit, and by means 
of them, the mind acquires the power of fixing its contempla- 
tion on the invisible God; and, when once this is the case, un^ 
interrupted joy, to which we gave the name of Moksha^ is the 
happy result. 

We shall now consider how merit arises from image-worship 
and other good works. One proof of this is the declaration of 
the sacred books upon the subject. When a man of veracity 
coming from a distant country tells^ us of the wonderful things 
he has seen there, as for instance, that he saw twins whose 
bodies adhered to each other, we immediately believe that what 
he ^tfttes is true; for it must be allowed that the evidence of 
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testimony is no less suited to convey true knowledge than the 
evidence of sense, or the evidence of inference. Such is the 
4$ase even with respect to human testimony* Who, then, would 
jnispect or deny that divine testimony given hy Brahmd, the 
primeval male ? When there was nought but one immaterial 
God, he that sprung from him could owe his existence to noth- 
ing else but the simple energy of Deity. It must therefore be 
allowed that he came into distinct and visible existence altoge- 
ther God. What sel^willed empty-headed creatures, then, are^ 
those of modem^days who suspect or deny his testimony! 

I now bring forward an argument from^reason. Merit arises 
from pleasixig God. Worship and the like are the means of 
idoing so. To give an example* A person of your acquaint- 
ance is in a distant country or in your own. You take another 
individual, and giving him the name of your friend, or without 
:any name being given, simply intending him in your miud, you 
make a present of food, clothes, and the like. This will un- 
doubtedly please the original person intended. In like manner, 
should you sit knocking your shoe against a stone, and, while 
you do so, mentioning the name of an individual, continue to 
use abusive language, your conduct, when it becomes known, 
will certainly displease hinu This being the case with the in- 
dividuated spirit of man which is limited in its mode of exist- 
•nee, will not that God, who by his energy encompassing and 
pervading all things subsists invisibly, — &r whose gratification 
the worship of images and the like is performed, — ^will not that 
merciful, all-knowing, and bountiful God be pleased with the 
services referred to ? The illustration now given must be taken 
only in one point of view. This is the case with all iUustra- 
irations. The point of the illustration must be observed, and 
beyond this the meani^g of him that uses it must not be strain^ 
ed. The illustration which we have given, accordingly, doea 
hot in every point correspond with the subject treated of. 

When a king has sent particular orders to his subjects, obedi- 
ence to them secures their welfare, disobedience procures the 
reverse. In like manner, on hearing these orders, their minds 

are agitated by joy^ or grief, or fe^i ad the cireumirte&oes may 
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determine. Now consider who excites these feelings. Should 
it be said that the king does so, it may be repUed that he is not 
present. The King's commandment is not the king himself. 
There must, therefcHre, be some strange power in the command- 
ment itself. As in medicines and many other things there is 
power of various kjnds, so it must be concluded that in testi- 
mony there is a power also. If, then, it is admitted that there 
IS power in human words, it cannot be doubted that there is 
power in those which are divine, and altogether true and faith- 
ful. In these circumstances, by means of the Mardrm the 
Deity is, according to the rules laid dovm in the sacred books^ 
called into the image, and thus the immaterial God obtains an 
imperceptible imagined body. When he is thus endowed with 
a body, he is, according to the rules laid down in the sacred 
books, treated as one having a body, and from the experience 
of this treatment he derives pleasure. By this means merit is 
obtained. We conclude, therefore, that by the due perform- 
ance of image- worship and similar .good works, God is found 
and enjoyed Such a conclusion is immediately deducible 
from the sacred books; but it can be established by reasoa 
also. 

You will say that all this is to be received imphcitly, — that 
there is nothing tangible about it. I reply that those whose 
attention is fixed night and day on the image, to them the form 
of God makes its appearance. Such individuals there are at 
tiiB present day; but, as their affections are occu^Hed with God 
alone, they do not go about saying to every one — ^^Hear, hear^ 
what we tell you is truth, all truth, and nothing but the truth". 
On this account a number of heterodox doctrines have arisen 
and many ol>jections to the ancient doctrine have been con-^ 
jured up. All these objections are false. When one, who has 
fibtained the true knowledge of God, but speaks of him, the 
doctrine he teaches is immediately impressed upon the mind* 
whereas those, who though inwardly given up to the pleasures^ 
<X sense, outwardly assume the garb of instructors and teach 
false doctrines to the people, are to be regarded as altogether 

wortUeM. Tte objectioos mad^ l>y frucb iadividuala tg that 
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true religion, which has been practised in India from the first of 
time, are no greater than a mosquito lighting upon an elephant. 
But of what significance are the objections of these men? 
Thousands of disputants, with kings on their side, have argued 
the same point, and all their objections have been triumphantly 
refiitcd by the adorable Shankardch&rja and his illustrious fol- 
lowers. Their arguments are given at length in Sanskrita books. 
From an ignorance of them some of the faithfiil may be de- 
ceived. I therefore just make a short statement on the subject. 
For the removal of that ignorance, in which the soul of man 
is involved, through the influence of which it has forgotten its 
own nature, and that of God, and wanders about stricken with 
the JEirrows of desire, anger, and the Uke,— for the removal' of 
this ignorance, and the realization of the knowledge of the true 
God, image-worship and several stated observances, are pre- 
scribed in the sacred books. It may be said that the image- 
worship, and stated observances, which at present prevail among 
the Hindus, and that the images of the Gods which they wor- 
ship, are calculated in every way only to increase more and 
more the ignorance complained of, and the evil passions that 
arise from it. Wisdom a^d the virtue that springs firom it can 
never be obtained by means of them; because, with whatsoever 
object the mind may be conversant, it acquires, fi-om its attach- 
ing itself to it, the nature of that object. If, therefore, the 
knowledge of God is to be obtained, its attention must be di- 
rected to God. By directing it to several gods, the knowledge 
of the one God can never be acquired. The same is to be un- 
derstood of stated observances. To remove this objection, 
many answers are given in the Hindu Sacred Books: as for 
example, that observances are to be put an end to by observ- 
ances; that the work of the hands is to be done away by handy 
work; that the imaginations of the heart are to be borne down 
by the heart's imaginations; that poison is to be neutralized by 
poison. Fully to illustrate this would swell the present work 
to an undue size. Intending to confine myself, therefore, to 
the common practice of men, all that I shall do at present is to 
mention th^ expedients used in other religions; whiob will 
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clearly explain the aniswers I have given above. Among Musdl- 
mans only one God is spoken of. While this is the case, they 
put their confidence in those men who have been distinguished 
by their wonderful achievements; and they tell us that by this 
means their minds are the better drawn towards God and fixed 
upon him. So with respect to several of their observances, 
which appear so like those of the Hindus, the purport of their 
remarks is this — ^that they are useful in bringing the mind t6 
the purely spiritual God as its ultimate object. Among those' 
who hold the doctrine of Christ, one God is first set forth. Af- 
terwards this same God, with a view to the salvation of the 
creature, that is, its deliverance from all attachment to the vist- 
ble world, and its attainment of a state of fixed contemplation 
of the spiritual God, is represented under three forms, which 
are respectively denominated — Father, Son, and Holy Spirit. 
These forms viewed independently differ exceedingly from each 
other; and that which is distinctive of each of them cannot for 
a moment be tolerated if applied to the one true invisible God, 
who is endued with supreme excellence, replete with all quali* 
ties, and possessed of all power. As for example the Holy 
Spirit purifies the heaits of men, that is, of those who embrace 
that religion. He is indeed said to be without form or figure 
like the Father; but in reality his forms are many and various. 
Sometimes he becomes Uke a pigeon. At other times he be- 
comes like fire. When we look to the Son, we find that he id 
sometimes in the form of word,^ and sometimes, again, he as- 
sumes a mortal body, composed, like ours, of the five elements, 
[earth, water, fire, air, and ether;] and the reason of this is 
stated to be that in his spiritual form he cannot accomplish the 
salvation of spirits encompassed with material bodies. Having 
thus assumed a body he is brought into a state inconsistent with 

the greatness and glory of God, — a state open to reproach, and 

' I 1 1 1 . 1 I I III ., 1 1 1 I .1 I ■' 

* "In the beg^inning was word. That word was in the heart of 
God; and the same word was manifested in the world in the form 
of Christ''. In one place there is a sentence of this description. 
Nvie hy Mora Bhatta. It raay be right to observe that this sen- 
tence, which is literally rendered Crom the HindU'dhnrma-siJt&panA^ 
is to be found, in this perverted form, in none of the Mar4t,hi 
TranslatiQUfl of Jobn'i; Gospel.-^J* W. 
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dtogether incongruous. He is born in the ^6mh of a mother; 
he becomes a youngling like any other creature; he experiences 
the good and ill of mortal existence; he stifTers, in like manner, 
the punishment of a male^ctor, and dies a reproachful death: 
hy these and other means he procures the favour of God, and 
thus accomplishes the salvation of men. Those who hold these 
doctrines maintain that, while all these things are done, and all 
these forms assumed, the unity of God is undestroyed, and that 
to him there is a large revenue of glory. This is ^^m* avowed 
"belief. If, then, these three Divinities occasion no bewilder- 
ment of mind, but^stablish the creature in the'worship of the 
t>ne God, how can the worship of R4ma, Krishna, and other 
gods, oecasion an ever-growing bewilderment to us ? By means 
x>f their worship why may not the mind ac^quire the power of 
fixing its contemplation on the purely spiritual, formless, afi- 
Bustaining, and infinite God? You will say that these gods are 
worshipped by us through the medium of stones, water, trees, 
•and animals, and thus loose their greatness and glory. I an- 
swer that through the medium of these things they have in love 
manifested themselves to men without any loss of honour; and 
how, then, can any such loss arise from their being worshipped 
through the same medium? If the loss complained of really 
.be experienced, then why should Grod command us to worship 
faim in this manner? In saying that the intoxicating juice of 
the grape, — ^the grain that springs from earth, which therefore 
fs nought but earth, and which when eaten comes to the worst 
^nd, — ^in saying that these things are parts of his body, if God 
is not dishonoured, then how can his honour be tarnished by 
«aying that fire, the cow, the /^laligram, (sacred block stone,) 
^and other things so holy and purifying are his very glory ? This 
^reasoning, it may be said, appears to be good: but if image- 
irori^ip, ^dblution and its accompanying ceremonies, — if observ- 
imces of this description are intended to keep up the constant 
iremembrance' of God, to convey the knowledge of his real 
nature, and to preserve the mind from polluting objects, then 
let the attention be directed t^ those things which show forth 
the greatness, power^ wi$4«tni gogdoeaiS; and other pecfectiotts 
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of God; let it be directed to the sun, moon, and couotless stars, 

to the great fishes of the sea and of the rivers, — to the 

laountains and forests, and the wonderful creatures that inhabit 
them, — to the trees,— to the metals and other things formed by 
the hand of nature herself. Leaving all these, to enter a room, 
shut the door, take a piece of stone daubed over with paint, or 
a piece of metal or the like, sit down and call it God and honour 
it with many invocations — ^what sort of wisdom is there in this? 
On this subject we refer to that Jesus Christ, whom you ac- 
count your Saviour, and who is therefore all-knowing. He 
will take our side of the question, and afford you all the satis- 
faction you require. The answers given in our books on this 
subject are probably too difficult for you to comprehend: I 
therefore do not mention them, but turn to what you will better 
understand. The qualities, and the power, of God are describ- 
ed in your books. If by reading or conversing about these, 
the remembrance of God is kept up and the removal of sin 
secured; or if this effectTollows the view and the contempla* 
tion of the sun, moon, and other created things, then why should 
your Saviour command you to meet together in secret, or in one 
stated place ? And as an image is liable to pollution, so in order 
to escape pollution from coming in contact with others, why 
should he tell you to meet together from time to time, to take a 
piece of bread, and muttering a few words to eat it up ? and why 
should he order you to drink spirits ? and why should he enjoin 
you to pour water on the head? Alas! the bread, the spirits, 
and the water, are all material things, and they can only 
afiect the material body. But the affections, will, and other 
properties of the soul, or the soul itself, the real living principle, 
which, in its essence and subsistence, is beyond all matter, how 
can they affect? and how then from these things can merit and 
holiness result to the creature, and how can he by means of 
them obtain those qualifications that will entitle him to a state of 
J^earness to God and I^ancipation from matter? The thing is al- 
together impossible. Yet, in spite of this, Christ urges it upoa 
you to observe these ceremonie^; and he who does not observe 

them, but merely reposes confidence in Christ, is not his wpr- 

c 
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shipper, and no one cells him so. It is by means of thetie ob- 
servanceS) therefore, that the worship of Christ, that is to say, 
purity of heart, is realized. The divine command of which we 
speak is not given without a promise, nor is it to be observed 
without a reward. If, then, such excellence arises from these 
trifling ceremonies only occamonally observed, why should not 
he, who practises the ceremonies connected with image-^vorship 
and with those holy places to which pilgrims resort, which are 
of the same kind with those just mentioned, but incomparably 
greater, being observed by the greatest of men — why should 
not he be liberated from the condition of individuated spirit, and 
attain the nature of Deity itself? If from those pure spirits, or 
things of that nature, holiness is derived without the least ad* 
mixture of intoxication, how can an increase of ignorance arise 
from the use of the pure water of the Ganges, and of water 
Bsactified by the touch of Krishna^s feet or from the contempla^ 
tion of ^3 imt^e and those of others? If it is said that those 
spirits and that bread are merely emblematical of the body and 
blood of Christ, in other words are used merely to impress this 
doctrine on the womd — that believers in Christ are saved by the 
merk which he acquired by the wounding of his body, and the 
idiedding of his blood, still the point for which we contend is 
established. If such is the effect of the use of these means, 
why, from the w<Hrship of the images of Rdma, Krishna, and 
others, should our memories not be aided? If by our own good 
deeds we cannet obtain salvation, the good deeds of Krishna, 
if we worship him in sincerity, will effect that salvation for us. 
With respeot to this subject our opponents are accustomed to 
ask— When did Krishna perform any good deeds? In his be- 
haviour, say they, there is nothing but sin; not a particle of 
righteousness is to be found. We answer that this is not the 
ease with him alone. Of all the numerous gods which have 
sprui^ from the one God, and yet are no more than one Grod, (in 
the same mamier as, though there are severally Father, Son, 
and Holy Spirit, there is but one God,)— -of aH these the proce- 
dure resembles a good deal that • of Krishna. Krishna's com* 
nutting theft with ^9 cowhar^^ and playing the ^adulterer wi^ 
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th^ir wiv6S|.— Shiv&'s spreading death and destruction by Ki» 
curses, and behaving indecently with Parwati,— Brainha'» 
looking 00 his own daughter with the eye of a paraniour, and 
making a most filthy disclosure of liis lust^— -fiama's crying 
out — ^'Sita, Sita", and embracing the trees in a fit of freitzy,-— 
Parashara's cohabiting, with a fisherman's daughter; — such 
abomindble transactions as these, too bad to be evea mention- 
ed^ — ^Are these, you will say, what you adduce and place on a* 
level with the good acts of Christ? What merit will acrue ta 
you from listening to the tale that narrates them? and as for 
purity of heart, not the least of it can be obtained by means o£ 
them. As by listening to love^songs, lust is inflamed, and bjj^ 
hearing of the feats of Sindia and Holkar the spirit is stirredi^. 
80, by hearing of the deeds of the gods formerly referred to;^ 
mea will only be prompted to wickedness. Regarding this objec-n 
tion we maintain, agreeably to the word of God, that all these, 
deeds are so nuuiy viituous- actions in the gods that performedL 
them. We maintain: further that by hearing and speaking o£ , 
them the ignorance of the imprisoned spirit, and its eona!e<|uent 
subjection to passion u-e removed^ and tlmt thus they have a» 
much power as image-worship itself to create in the soul pure 
and holy dispositions. These deeds, when narrowly consider*^ 
cd, are even far better than those virtuous actions of Christ'^ 
that you mentioni To you alone who view them with an evil 
eye, they appear vicious action^. Listen, then, to the argument 
by wluchi Ave demonstrate them to be the very opposite. Crood 
and bad actions are severally known by their results. The 
action, whose result, according to the decision of the True 
Sacred Books, is good, is a good action. That, whose result 
according to the decision of the True Sacred Books, is^ bad, is 
a bad action. Theft, when committed, is followed by punish^ 
ment; therefore theft is bad. Instruction imparted to others 
securea hop^Qur to him that imparts it; therefore to impart in- 
stiuctio£b is gpodi In like manner death is the consequence of 
taking poisoju, and tlie preservation of the body is secured by 
eating bread, and rice ^ therefoj;e the former is bad, and latter 
are gqod» J3ut should theft secure hwQurc— should . wisdojx^ 
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bring punishment along with it^— -should poiBon preserve the 
body, and bread and rice occasion its death, — ^should such a 
0tate of things begin to be experienced, who would saj that the 
committing of theft or the eating of poison was bad ? and, on 
the other hand, who would say that the imparting of knowledge, 
or the eating of rice and bread, was good? A man may labour 
under deception: he may think that what is really poison is 
bread and rice, and what is bread and rice he may take 
to be poison; but, when he has tried them by eating thero^ 
be becomes acquainted with their real nature. Precisely 
in this way is it that some, labouring under deception, look 
upon the deeds of Rama, Krishna and the other Incarnations 
as reproachful; while those, who consider them aright, regard 
them all as teaching wisdom, and leading to salvation. When 
the incarnations, &c. are attentively considered the difficulty 
of the accomplishment, and the necessity of the execution, of 
their several deeds, in the particular circumstances in which 
they were performed, are clearly seen. That Kjishna com- 
mitted adultery, that R&ma ran about in the forest crying out 
for his wife, that the Great Seer Pardshara also committed adul- 
tery, you believQ to be true statements. Now, in the very books 
from which these statements are taken, it is distinctly declared 
that that Emancipaiiony which it is difficult for hermits with all 
their purity and holy deeds to obtain, was bestowed on the 
adulterous wives of the cowherds, — on those who assisted Krish- 
na in his thefts, and on several others. Ha! Ha! Ha! — ^In the 
conduct of the adorable R^machandra, again, there an exhibit- 
ed veracity which calls forth the praises of all, gentleness, ex- 
ceeding kindness to friends, obedience to parents in the most 
distressing circumstances, generosity, and infinite majesty. 
The incarnations never forget their own proper nature (as men 
do, who forget that they are incarnations of Deity and arc 
ruined by the delusion consequent thereon;) and therefore no 
evil that befals them in consequence of the incarnation does 
them any harm; just as the Divinity of Christ is not at all im- 
paired by his taking a human body. With this part of the sub*- 

ject; theD; you wc well acquainted. I^ it| therefore, be an- 
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derstood that it was from no influence of lust that Rama went 
ahout seeking his wife; but it was to show that for one who is 
his in heart and soul he is ready to part with Hfe itself, — it was 
to show this, and by doing so to furnish a motive to men to be 
instant in his worship, and it was also to accomplish the salva- 
tion of certain spirits that were held in bondage in the forest. 
His other actions, in like manner, have their appropriate object. 
From Parashara's adulterous connexion with the fisherman's 
daughter there sprung a son, whose praise is in all the world, 
who accomphshed the great work of collecting and arranging 
the Vidaa and Shdstrtxs, Such a son could never be produced 
in a marriage connexion, however, distinguished by excellence 
and purity. Why then should it be ever said that there was 
any adultery in the case? In accordance with the case now ad- 
duced, all the actions of the- Incarnations and of others are re- 
corded, in the Pur&nas to have been attended with a happy 
result. Some of these actions show the independence and 
omnipotence of God. Some actions, which were necessary in 
the circumstances in which they were severally performed| 
show the good and evil that spring respectively from virtuous 
and vicious actions. Of this the design is two-fold. The wor- 
shippers of God must practice virtuous actions in order to 
obtain admission into his presence; in order, therefore, to set 
an example before them some of the actions referred to exhibh 
goodness, patience, truth, wisdom, and other qualities, in per- 
fection. Some of them show that certain things done even by 
the great, are to the human view productive of much evil to 
them, and accordingly leave no doubt of their evil consequences 
in the case of poor weak mortals. They are thus severally useful 
in setting an example of virtue, and in deterring from vice. How, 
then, can it be maintained that, by hearing of these actions, re- 
flecting on them, speaking of them, and practising them, purity 
of heart will not be reaUzed.^ and, if such is their effect, who can 
call such actions vicious? They are incomparably better and fdr 
more replete with merit than the actions of Jesus Christ. If 
you ask what is my reason for saying so, I reply by a reference 
to the w ork of Chmt compiured with that of our Incarnatioi^. 
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Your doctrine is tbut wlien men could not obtain salvation by 
their own merit, God commanded his Son to come into the^ 
world for the salvation of men. He came accordingly, per* 
formed works of righteousness, at last gave his own life, and 
thus opened the door of heaven to men. From this it appears 
that, when the merit necessary for the salvation of men could 
not be obtained by their good works, he gave his life, and thus 
obtained it. Be it so. If by works merit is to be obtained, 
then putting the life in jeopardy is of no use; and not even a 
fool would set himself forward to do what is useless. Now our 
doctrine is this — that Rama, Krishna, and the other incarnations^ 
have for their appropriate object the salvation of the worlds but 
without suffering pain at all to be compared with that of Christ, 
and without submitting to a reproachful death hke him> they 
sported themselves at pleasure, and by these very sports aceom" 
plished the salvation of those that took refuge in their mercy^ 
of those that worshipped them, or . were otherwise connected 
with them. Let them do what they pleased, all their actions ' 
were full of merit: they did not need, therefore, like other de*- 
pcndent creatures, to perform appointed duties and thus acquire 
a measure of righteousness. They were complete incarnations 
of Deity, and were therefore possessed of the power we have* 
just mentioned. We will afterwards speak of the independence * 
of these incarnations. -At present we ask you, only to consider 
whether these actions of Sama, Krishna, and the rest, or those 
of your Jesus Christ are the better. To all this you may ob- 
ject by saying that, if the actions performed by Rama, Krishr 
na, and the other incarnations, were for the salvation of ipen, 
then why did they not like Jesus Christ, exhibit that forbear- 
ance, compassion, spirituality of mind, and blamelessness of 
life, which might be useful to promote their salvation? Why 
did they exhibit what was so dishonourable to God in commit- 
ting thefl, fleeing through fear, and becoming distracted on ac» 
count of separation from others? When ignorant men see 
those wicked actions, the consequences of which are stated to 
be good, though not apparently so, will they not say within 
themselv^9^^^Th?9e things have been done by tlie gr«at: why 
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should not we do them'*,— and saying this will they not com- 
mence a similar course ? 

To remove this objection clear and convincing arguments 
have been already given. These, however, perhaps afford you 
no satisiaction« We ask you therefore, to lay aside party- 
feeling for a moment, and consider the conduct of your Saviour 
Jesus Christ; so, by the blessing of the adorable Krishna, you 
will perfectly understand the subject. To you who examine 
the actions of the incarnations of Deity with an eye suited 
only to the common business of life, — ^to you, would we remark, 
that the conduct of Jesus Christ has laid open the way of wick- 
edness to men. If you ask how this is the case, we reply that 
Jesus Christ tells you only to believe in him, and promises on 
this condition to take on himself all your sins, whether old or 
new, and thus accomplish your salvation. Will not men, who 
are spontaneously given to sin, on hearing such a promise as 
this, believe in Jesus Christ, and prepare themselves to commit 
sin up to the full extent of their desire ? When we tell you 
this, you will cry out — "No, no; you mistake altogether the 
meaning of the words — Believing in Christ. To beUeve in 
Christ is to obey his commandments. He that obeys, he it is 
that believes: otherwise faith cannot be said to exist". Will no^, 
then tli^ servants of Krishna, in obedience to his command* 
ments, refrain from those actions which are in your opinion 
wicked? If you ask why Rama, Krishna, and the other incar- 
nations, accomplished the salvation of men in this or in that 
particular manner, we ask you in return why God sent his Son 
into the world, and why, for the salvation of men, he brought 
him into a state so reproachful and so appalling. Whatf Had 
he no other ways of saving the world? You may say that ther^* 
appears no other way of saving men without injury to the Di- 
vine mercy and justice, and that this way, therefore, must be 
taken. We reply that God is omnipotent, and that, by saying 
he had no other way of saving men, you fix an indelible staih 
on the glory af bis infimte power. Afler bringing into exist- 
ence principles and objects productive of sin, the moment it is 
produced aad makes its uppearance in the world, he must be- 
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come a man, a pigeon, or fire, — ^he must submit to unheard of 
sufferings! Why, pray, should he put himself to so much a- 
do? To this if you reply that He did what seemed good to 
him, then you say precisely what we say ourselves — that Krish- 
na and others did for the salvation of the world what they 
thought fit. 

We do not seek to overturn the doctrines held by any one; 
for, as God has consulted the convenience of all people on the 
face- of the earth with respect to food and clothing, so, for the 
inhabitants of different places, has he laid down different doc- 
trines with a view to their salvation. Those doctrines, therefore, 
and those alone, according to which they severally worship God, 
are to them true. According to the nature of these several doc- 
trines do they severally obtain reward from God. As long, 
therefore, as the inhabitants of India observe the ordinances 
prescribed to them in the sacred books here prevalent, they ob- 
tain the favour of God; and, on the other hand, the people here 
who embrace the religion of foreigners only depart farther from 
God. Of this we have experimental proof. Several years ago 
the people of one or two districts in the Konkan embraced a 
foreign religion.* Observe, then, what they gained by their new 
religion. Formerly, when common Hindus, they did not eat 
animals: when they had changed their religion, they b^gan to 
eat them. Formerly they were not accustomed to drink at all: 
at the period referred to they threw away all shame, and com- 
menced open drinking to intoxication and madness. Formerly 
they had some respect for others: they have now become as 
rude and disrespectful as possible. But why should we mul- 
tiply examples of what is reprehensible among them? They 
are indeed horribly foul and loathsome. One would think they 
had just come out of Hell,"!* — ^murderers that they are, who, 
even when they are of no use for eating, kill beasts and birds 
in sport! Such are the excellent quaUties by which these men 

* Several years ago, the Portuguese converted to their own Christian Reli- 
gion the inhabitants of the Goa and Basieen Districts, otherwise known by the 
ftames of Goa-kara and Chri8tian8.-*iVb<e by Mora Bhatta. 

1 The Hindus generally conceive pf Hell w ft place replete with 9rdare. 
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tt tbis coutftry are distingaished, and of irhich the/ became 
possessed iachangifig their religion; and it would seemthat 
only those, who wish all these qualities to become their own 
would attend to the objections of foreignera attached to another 
religion, or think of embracing that religion themselres. If 
such is the feeling and desire of any, let men of minds so im- 
pure,— let them, I say, embrace the new religion with all their 
heart. Bather than remain under the restrictions of the reli- 
gion of this country, and lose both this world and the next, let 
them by all means embrace the religion in which they may eat, 
and drink and enjoy themselves up to the full extent of their 
desire, and thus let them at any rate enjoy this world, though it 
is plain they must go to hell at last. 

To this you will reply that he that forsakes his own religion 
^oes not do so without a reason. The objections which have 
been brought forward against his religion he may think true: it is 
your part, therefore, to remove them; and, when this is done, 
no one wfll change his religion. We reply—Plague on these 
t>bjecftions! All that you olgect about God, committing theft 
and adultery in the incarnations of Krishna and others, we have 
already answered sufficiently by argument. But, if you want 
more argument on the subject, we are ready to give it to you. 
In the actions of God and the creature there is this difference, 
that the one acts independently, and the other is bound to act 
according to the Divine command. With that powerful being, 
therefore, who acts independently, it is altogether improper to 
find fhuk. When a fire has begun to bum one house, it would 
be idiocy to ask it why it burned another. No less idiocy is it 
to make the objections referred to. You may ask why, since 
God became incarnate m order to save men, he acted in such 
a manner; We reply that all he did tended directly to the ac- 
complishment of that salvation, and that the work of salvation 
was all that occupied him. As a shopkeeper, with the view of 
bringing all the customers to his shop, keeps and exhibits a 
variety of articles, and this attracts ^em all to himself, so the 
incarnation of God takes many ways to accomplish the salva- 
tion of men. With whatsoever feeling, any one desired and 
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held intercourse with the Diviae iQcaraatioii Elrishna, in a man- 
ner suitable to that feeling did the Grod hold intercourae with 
him, and it was in this way that he accomplished the salvation 
of all. Now should you ask why he committed theft, we answer 
Aat doing so is the glory of the Godhead, not its shame. He 
was the Lord of the Universe; and therefore whatever He 
wanted he took without scruple. The inhabitants of Gokula 
too were so delighted with him that, on what pretence soever, 
they would have him to come to their houses; and, in order to 
gratify them, he used to go and steal. '^Why did he do so? why 
did he not j^iease them in some other way" ? O ye wiseacres have 
we not already proved that all that God did was right and good? 
and who are you, great men, that come and propose that he 
should act precisely as you think fit? If you say that thi* is 
not at all your meaning, — ^that all you maintain is that he ought 
not to have been guilty of those things which are now immoral- 
ities among men, then we ask you why you should not go on to 
maintain that Grod must act like men in every respect ? 

In the history of those on whom men of other religious 
place their confidence, we find, as has been already clearly 
shown, actions of the same description as those just mention- 
ed, — some at variance with the common opinion of mankind, 
some of a reproachful nature, and some strange and miraculous. 
IVhy did the incarnations perform a number of strange an J 
miraculous deeds? why did not they act like other men? The 
answer given to this will equally apply to the objection that is 
taken to those parts of their conduct that to fools appear to be 
at variance with the common opinions of mankind. The argu* 
ment stands thus. As the Being concerned is God and sur- 
passes all in power, and therefore performs such miracles as 
men cannot perform, so is he superior to the control of any law, 
and therefore does such actions as men may not do. 

A certaiii Christian Priest makes the following remarks:—-' 
<^God b the Father of all mankind; and no Father gives oppo- 
site laws for the government of his children. God has given 
<me Law; and therefore there is but one true religion, and on^ 
true written rule of religion; i^ the same maimer as there ib but 
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one Sun for this eaith".* For this earth, indeed, there is but one 
Sun; but in ihe Universe are there not many Suns? How can 
the li^t of one Sun reach those fixed stars which are at an 
inconceivable distance from it? That they shine by their own 
light must be allowed on all hiLnds. If a man have two sons, 
the one wise and the other foolish, will he give them rules ac- 
cording to their respective abiHties, or wif! he give the same rules 
to both? Ahhdugh he should prescribe to them difl^rentways 
aiccording to their talents, yet his intention is one, and that is^— « 
to make both wise. The same is true of God in his dei^ngff 

with men. ^ 

^ Another Christian Priest wriHes as follows r— "In the Sacl-ed 
Books of the Hindus the gt)ds are said to have had Fathers and 
Mothers, and different works are ascribed to each, as, (or in- 
sttece, toBrahm^ the work of creation, to Vishnu the work of 
preservation, and to Shiva the work of* destruction, and so 
forth".t Now God is no i«4iere said to have had a Father and 
Mother. There is but one God, whose name in (h^' Sanskrita 
language is Brahma: he is the one God. When this Brahms 
ibrms the deshre of creating the world, he obtains the name 6f 
Brahm&; in the time of preservation he obtains the name of 
Vlshr;u; and at the time of destruction he obtains the name of 
Shiva. This appears evident from the names of all these gods 
bearing a particular meaning. From the Sanskrita root— 
Fnfeo,— which signifies Increase, is derived the word Brahmd; 
from the root*— Ftsfco, — ^which signifies Encompassir^y is derived 
Vishnu; and Rudru [a name of Shiva] signifying Destructive j ia. 
a word known to all. The same is to be understood with res- 
pect to all the other gods. That God has a Father and Mother 
is indeed altogether false; and no where is it said that Brahma 
sprung from any one. When, however, he became incarnate, he 
had a Father and Mother, and in this there is nothing surprizing. 

* This is a partial quotation from a Report of Discussions, held in Bombay* 
in June 1830.— J. W. 

t A passage similar to this occurs in a tract which I remember having given i» 
Mora Bhatta. The words are those of a Brahman conrcrted many years ago ia. 
the Madras Preiidencv.-^J. W^ 
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JesuB Christ, it6, sprung from a woman: he did not fall down 
from heaven. It is, however, the way of all men to expose the 
faults of others however small, and never to lopk to their own 
however great. 

In the late Discussions in Bombay^ a certain Christian Disci- 
ple made the following observation: — ^^In order to punish men 
God does not need to take an incarnation". Excellent remark, 
indeed! God needs to send his Son to establish die true reli- 
gion, and to suffer death; and the only thing he needs not do is 
\o take an incarnation.* A man, who could speak in this man- 
ner, speaks because he has got a mouth; that's alL 

When the whole subject is thus considered, not a single ob-^ 
jection remains. This being the case, the peneKm, that still 
thinks he sees something objeetionable in the religion advocated^ 
must attribute this unhappy circumstance to the sin of this or 
of a former birth. The man who could idly suspect his mother 
of adultery, when he himself was conceived in her womb, is the 
only man fitted to suspect and object to his own religion, — ^the 
religion of this vast continent of India. Our desire, therefore, 
ia— that these arguments, written for the benefit of the people, 
may, through the blessing of God, become in some measure 
usefiil to bring such a one to a knowledge of the true religion. 

* In order to punish meni 
(XNX> oy TBI ftBAtTjk's TRAiOT.) 
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JHORA Bhatta Dandekara^ with the aid of oth- 
er Brahmans^ has lately composed a work in the 
Marat^hi language entitled "The Verification of 
the Hindu Religion'% and called upon me to give 
a reply. I rejoice on account of its publication^ 
and having read it with the greatest attention^ 1 
now beg leave to express my sentiments respect- 
ing it. I consider^ that its author has fallen into 
the most serious errors; and while I endeavour ta 
expose these errors^ I solicit the candid consider- 
ation of my readers. The questions which come 
before us for discussion respect the Creator of 
heaven and earthy and the salvation of the souls of 
men. They ought not to be trifled with^ but to be 
viewed as subjects of the greatest importance. 
They ought to be treated with humility, with the 
desire of discovering and receiving the truths 
with the most anxious application^ and with the 
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prayer, that God may enlighten the mind. No 
offence should be taken at the facts which are 
stated. They should be viewed with patience; 
and the decision pronounced upon them ought 
to accord with justice. Let the all-seeing Grod 
be our Helper! 

The author of the HindU'dharma'Stdpand re- 
marks in the commencement of his tract, that 
''all men, having, according to their inclination, 
made minute inquiry practise the observances of 
religion'*. I do not see, - however, that this is the 
9 case.CThe generality of mankind, in this country 
in particular, make little or no inquiry on the 
subject, and ask nothing about the evidence of 
religion. They regulate their practice according 
to the faith which they repose on the words of 

f 

their parents, and the doctrines of their priests. 
This procedures is in perfect conformity with what 
the Bhatta himself admits. He remarks that 
''all men are naturally stubborn, sinful, and 
ignorant**; and hence, it is not to be wondered at, 
that many persons should be found conducting 
themselves according to a false religion; that they 
should imagine that by that religion they will 
be saved; and that they should shew no disposi- 
tion to enter into the true religion. Were they 
to make every inquiry in their power, we should 
undoubtedly see them turn to the right way; but 
if they make no inquiry, and continuing in ig^ 
Borance, search not for wisdom, it is not to be 
expected that they should discover the truth. ' 
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. The Bhatta remarks that^ ^IgQorance of reli- 
gion and of the marks of its truth and falsehood 
has been more and more prevailing: at such a dis- 
advantageous time were we to remain in silence 
making no reply to what people of another reli- 
gion have published^ the most serious calamity 
would in no great length of time be the conse- 
quence''. He assigns this as his reason for taking 
up his pen; and since his belief is of the nature 
described^ he cannot be blamed for so doing. Let 
both sides of the question be made manifest^ and 
then there will be a ground of judgement. People 
will be able to compare^ and to come to a deci- 
sion. 

The Bhatta ascribes the injury which has ac- 
crued to the Hindu religion to a diminishment of 
learning among the Hindus. I am not singular in 
the opinion^ however^ that the spread of true 
learning in India will prove the ruin of the Brah- 
manical faith. The discoveries of science, and the 
revelations of the Puranas are completely oppos- 
ed to one another. Let a few examples be taken 
into consideration. The earthy which is globular, 
is described in the Puranas as possessed of the 
shape of a lotus, and as nearly level. From science^ 
it is learned that the earth is suspended in space ac- 
cording to the will of God; but it is described in 
some Puranas as resting on the back of a tortoise, 
and in others as resting on the serpent ^nanf a. Its 
circumference is measured by about 13,4S4 kro^ 
shas; but its diameter according to the Puranas 
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extends to 500>000,000^();afifla.* The earth is a- 
bout 47,000,000 /trosAa* distant from the sun, and 
it is said in the Piiranas to be merely 100,000 
yojanas distant. The earth is only about 120,000 
kroshas distant from the moon, and yet it is des- 
cribed in the Puranas as ^OjOOO yojanas distant. 
It is impossible to enumerate the contradictions 
of this kind, and the absurd fictions contained in 
the Puranas about the egg of Brahma and other 
matters of a like nature. The Veda even con- 
tains blunders as great as those alluded to, — as, 
for instance, it says that rain comes from the moon.O 
(Verily in the word of God no such errors could 
ever occurV-True learning is doing much to 
overturn the Hindu religion. This may be proved 
from what is going on at Calcutta at the present 
day. Many rich and well informed men in that 
place appear to be ready to forsake it. M adhob 
Chandra M ulik, Mrrites thus respecting it, in apub^ 
lie newspaper — ^^'If there be any thing under 
lieaven, that either I or my friends look upon with 
the most abhorrence, it is Hinduism; if there be 
anything that we regard as the best instrument 
of evil, it is Hinduism; if there be any thing that 
we behold as the greatest promoter of vice, it is 
Hinduism; and if there be any thing that we coa*- 
sider the most hurtful to the peace, comfort, and 
happiness of Society, it is Hinduism".f 

* A hroaha may be reckoned as tvro miles^ and a yojana as 
four kroshas. 

t This quotation is taken from the ^^Eoquirer"^ a native nowsr 
j^perfmblisbed in English at Calcutta. The periodical from 
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The first objection against the Hiadti religiim 
which the Bhatia brings forward for considera- 
tion is that which refers to IooxiATBy. This sub* 
jeet shall be afterwards fully treated. I com^ 
mence^ for the sake of clearness and good order^ 
with the remarks in the end of his tract concera* 
ing Beahma^ Vishnu, and Shiva. They refer to 
the foundation of the Hindu religion, and witl) 
them the discussion, consequently, ought to 
commence. 

The Hindus generally admit that there is one 
Supreme God. In the course of his reasoning^ 
Mora Bhatta frequently alludes to this Being, 
and speaks of his perfections. He describes him 
as '' without form", ^^infinitely powerful", '^omnis- 
cient", ^'the source of being, power, and happi- 
ness", and ^^the infinite Ishvara", On this point,, 
I agree with him; but I di0er from him when he 
says that he who is spoken of ia the Hindu Shas- 
tras as Brahma is God. The term Brahma is ap-* 
plied in these writings to otlier objects than God. 
In the Veda, it is applied to ''wind", to '^mind'% 
to ''food", to a ''servant", and to the "wicked". In 

which k is extracted contains many fitatements of a like natare. 
The Editor was educated at the Hindu CoUe^; and has risen 
comj^etely supeiior to th^ superstitions of his CQuntrj. In a 
note which I lately received from him, he writes thus: — "Al- 
though horn a Brahman I have given up caste, and am endea* 
vouring to hestow that knowledge upon my countrymen, which 
has benefited myself'. He has published a Drama eoytitled, 
"The Persecuted", in which he riciicules the manners i^d cus- 
toms of the Hindu Priests. A few of his remarks on the in- 
fluence of Education win be found in the Appendix A. 
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a certain place Garuda is considered as Brahma; 
and it is said respecting hirn^ ''Thou art the Lord 
ot all things movable and immovable". In the 
Gita there is the following Shloka:— 

''The great Brahma [says Krishna] is my womb; 
in it I place my foetus \ Since the Shastras and 
the Bhatta describe Brahma as "destitute of qual- 
ities*'^ he cannot in this character be recognize^ 
as the Supreme God.* 

The Bhatta observes that^ "Brahma in the act 
of creation is Brahma^ in the act of preservation 
Vishnu, and in the act of destruction Shiva"; that 
Brahma, Vishnu, and Shiva are only names with 
particular meanings; and that the ascription of 
parents is only applicable to Brahma's Avatars.f 
On this view of the subject many objections pre- 
sent themselves. I shall briefly mention a few 
of them. In the Matsya Purana, there is fallow- 
ing Shloka: — 

"From these three qualities (truths passionj and 
darkness,) in a state of excitation, were produced 
the three gods united in one form, namely, Brah- 
ma, Vishnu, and Shiva''. On this fabrication, a 
convert made the following remark at the late 
discussions in Bombay. "In the Hindu Shas* 
tras^ it is written that God was at first destitute 
of qualities, and that afterwards he became pos- 

« See Appeadi^c B. t Sm P»fe 27. 



35 

sessed of Satva, Rtya, and Tama. la this state* 
ment three difficulties occur. The .declaratio a 
that God was destitute of qualities tenda hig hly 
to his dishonour^ and I am unable to understand^ 



if he was destitute of power, and other attri- 
bute^^ how he could become possessed of theoa. 
: The ascription of passion and darkness to God 
is nothing but the reproach of his character'\ * 
.In Ihej story respecting the origin. of the Trign- 
natma contained in the Matsya Purana^ there is 
abundant absurdity. But the wonder does not 
stop here. The most contr&dictory accounts are 
to be found on the subject in other places. \i\s 
. declared, that Brahma^ Vishnu, aiid S^iva^ sprung 
. from ii'dislmkti who brought forth thetfan^^- gods; 
.and that after havhig.becomo d^spaisiie^^in love 
twith'them> she tpokithem for fier husbands, fti 
; the Bhagawjtta and other. Puranas, it 16 stated 
that a water lily sprung from the.navi6l of Vish- 
nu, and that Brahma sprung from its flower; -^ In 
somePuran^ itis stated, that A'dishakti produced 
9i. seed, fropa which. sprung Shiva,-T-theS Pattfer of 
Vishnu. In the Matsya Parana, mentioned abbve, 
it is stated, that Shiva was created by 'Brahma^ 
-according to. the Sbloka: — . . V..i v 
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* Dr. Taylor in his translation of i\^^ Pral^ho^hi^ ([^^and^- 

day a makes the following remark on this subject: — "Thogques- 

tion, How does desire iSr voKtion aride'ih this' Simple Being 

.fiwrni^lhe subject t)f many capites; biiiiiwlieve^ that e^eh'the 

. subtUty of Hindw Metaphysics :.h|8|i9t yet^ftua^hed a satis- 

ftctorjr reply *'^ *' * 
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^'Afterwards he (Bn^mia) created Yamadera the 
iUustrious holder of the trident". In the Naradiya 
Parana, it is said that from the right side of Nara- 
yana, Brahma arose^ firom the left Vishnu, and 
from the middle Shiva. In the Linga Pmrana, it is 
mentioned that, from the egg of U^Universe, Shiya 
having assumed a form, produced firom his left side 
Viahnu and Lakshmi^ and from his ri^it side 
Brahma and SaraswatL In the Linga Pw&na, 
aioreover, it is said that Brahma unable to cany 
on Uie work of creation began to cry; and Shiva, 
under the name of Rudra, vras produced Irom his 
«igfas, and that when Shiva began to create, the 
work dragged on so beatily that his firther was 
fcNTced to resume tt. In the Mark indey a Purlma, 
it is rtatod that Brafam4 was derived ^om Maha 
JUakdiBuij Shiva firom ]KfahakaB, and Vifiihnn from 
Maha Saraswad. In the Tai4ha Purina, H is 
4iffinned that firom Brah|na> Yishmi, and Shiva a 
Shakti was {nrodocedj and that she, having been 
divided into three parts, became Lakshmi, Saras- 
wati, and Kali. Which 4>f these stories is to be 
believed? Amidst these Tarious and conflicting 
accounts, how can the human mind possibly find 
repose? If God were to make a revelation of his 
will, for the purpose of pointing out the true way, 
it is certain that no such incongruities as these 
would ever appear in it. 

The same beiivilderment which is experienced 
on the consideration of the accounts contained 
in the Hindu Shastras respecting the origin of 
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Brabma^ Vishnu^ and Shiva^is experienced on the 
consideration of the statements made concern- 
ing their respective dignity, and rank, and ser- 
vice. Now adays, little need be said respecting 
Brafamlt^ because^ for the reasons which will 
be afterwards stated, the Hindus in general seem 
to have forsaken his worship. The claims of 
Vishnu and Shiva^ however, none can determine. 
•The writers of the Vedas, Shaqras, and Puranas 
are completely at loggerheads on the subject, 
as may be proved by the foHowing Shlokas. In 
the Veda, it is thus written: — 

"He who is every wheve present is the Supreme 
God; and therefore as Shiva is amnipresent^ He 
is the Supreme God". In the Bhagavata we find 
the following Shlokas directly opposed to the 
Veda. 

^'Tboise who are devoted to Bhava (Shiva) and 
those who follow their doctrines, are justly es- 
teemed heretics, and enemies of the true Shastr§i. 
Those who desire final Emancipation forsake the 
hideous lords of the devils, and looking to Nara- 
yana worship him with a mind at peace, and free 
from envy'\ In a particular part of the Padma 
Purina^ this Mune Shiva is tibus {WMsiedr— - 
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ll^f^fi'^'IWlt^*!^^*^!^*! II 

"■'From even looking at Vishnu, the wrath of Shi- 
va is kindled, and from his wrath we fall assuredly 
into a horrible hell; let not therefore, the name 
of Vishnu ever be pronounced". In the same 
Purana, there occurs the following passage:-— 

^'Lethim who says that other gods Nuchas Brah- 
iiia, Rudra, and the like are equal to Narayana 
be for ever a hferetic'% On this subject, ' much 
need not be said. Those Btuhmans who are not 
attached to Vishnu ought never to be touched, 
nor spoken to, nor looked at*\ In the Veda, 
Shiva is called Mahadeva. In the Padma Purana, 
again, Vishnu is praised in the following style: — 

"Those who say that any other God is greater than 
Narayana (he Lord of the worlds are ignorant 
and deluded^ and also bear the name of Heretics"' 
In a certain place we have this Shloka: — 
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^'That God Mahadevais to be )iQowa as Mahesh- 
vara^ to whom no object is to be held ^uperioi-**. 
In another place we have the following Shloka 
contradictory of the preceding: — 

"He that forsakes Vasudeva (Vishnu) and wor- 
ship another God^ is like the fool who when 
thirsty sits digging a well on the banks of the 
Ganffes". I must here conclude. Were I to 
proceed in this way to make quotations^ this pub- 
lication would increase to the size of a Purana.* 
The accounts which are contained in the Hin- 
du Shastras respecting the qualities and charac- 
ter of Brahma^ Vishnu^ and Shiva^ are no less 
absurd than the description of their origin and 
rank. These three imaginary gods are represent- 
ed^ in many places^ as foolish^ as weak^ as mean^ 
as proud^ as envious^ and as disputatious. They 
fight with one another like evil men^ and ravenous 
beasts. They resort to the spread of atheism^ 
and other evil expedients^ in order to support 
their thrones. They abandon shame^ and exhi- 
bit themselves as lascivious adulterers^ — as deceiv- 
ers, liars, thieves, and drunkards. -Pew sins in 
short can be mentioned, which they have not 
committed.f 

" ■' ■ » I ^— — I^^Hfc— 1 I I, ■■■■111 111 i»^ 

* See Appendix C. 

t Much has lateljr been written on the affinity of the An- 
cient and Hindu Mythology. The moral character of the gods 
•t least; it IS worthy of obserration; is exaofly fhe same, Ci- 
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Of the businessj and unworthiuess of thdlr 
conduGti and weakness of their character^ sa 
forming the Teimueti let the following narra« 
tives suffice. Anusuyi^ the wife of Atri the 
Rishi^ was the most eminent among women for 
conjugal fidelity. With a view, therefore, of se- 
ducing her, and spoiling her virtue, Brahma, Vish- 
nu, and Shiva, repaired to her house, in the form 
of beggars, and asked an alms. She immediately 
came with it, and offered it to them. They told 
her that they would not receive it, and proposed 
that she should undress herself and serve them 
up a dinner, threatening that, unless she did so, 
they would leave her just as they were. Having 
asked the advice of her husband, she assented 
to their proposal; and having made dinner ready, 
she invited them to partake of it. Before they sat 
down, however, she sprinkled water on them, and 
turned them into children. They then dined; 
but, while they did so, they became heartily a- 
shamed of what had happened. After dinner, 
she put them to sleep in a cradle. Narada, being 
aware of these circumstances, went and related 
them to their wives, who were greatly distressed 

cero thus represents the poetical descriptions of the Divinities 
of Greece and Rome: — >^Nec enim multo abmirdiora sunt ea^ 
qtne poet arum vocibus fusa, ipsa suavitata nocuerunt: qui et 
ira inflammatos, & libidine furentes, induxerunt Deos: fecerunt- 
que ut eorum bella, pugnas, preelia, vulnera videremus: odia 
praeterea, dissidia, discordias, ortus, interitus^ querelas, lamen- 
tationes, efTusas. in omni intemperanti& Ubidiues^ adulterta, vin- 
ciila, cum humano genere concubitus, mortalesque ex hnmor- 
tali procreatos^'. JDe Jfahtra Deanm. Lfl). I. 
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by the hitelligence, and immediateiy came to the 
door of Anvtstfk*^ hon^e, and solicit^ cfaarify. 
She reqiiiested them to recognize their several 
htfsbanils^ and take each her own. No sooner 
had they hie^ft to look on them than sA\ the 
flfepee dtlldren ajipeared perfectly aKke. The god- 
desses^then beaongfat Anusfty& to point out and 
gire them their re»pectrve husbands. Upon tfaii^ 
she made a don posseansed at the three qaalTtiei^^ 
commonly known by the name of Battatf eya^ and 
reserved him for herself^ and then g;aTethem 
tibeir several husbatnds.— When Lakshmi came 
forth from the sea of the milk/ the three god* 
became desparately enamonred of her, and furi- 
ott^y strove t& possess hen On acdonnt of the 
aei^erkiesf of iKvodlbsa they were al! distressed^ 
andlobiiged^ rfronler to remote their fears, to 
resort to tfce spread of sin!* Thdy were nnable 
to v«sisfc the power of Shnmbha and Nfehumbaf 
Rija Rftjeslmirif is represented « sittmg with a 
foot of hor tripod upon the head of each of themf 

Tke dMracter ^ the tlnrfee gods> considered a$^ 
ImimnDlAis 19 no less* nnfaYdnrable than diaC 
¥riiMi is eididbiled by the precedhlg accounts. 
To prone tfaii^ pakH, I here insert a few of (he 
steiies eontainedt in the Hinder Sh&stras. Noth- 
ittg tut i feeling of shame prevents me from 
bein^ RiMo parfieular. 

Mora KiaMti says tjte« '^''Brahma hi the act of 
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"^Atrsnshitfoii ol tBis 'legend is to befoiuid iaKeimedj^jt* 
aMBEeb#»iit#tlte-iffiaify of Aer Querent dtid Hindu Atjt&o- 
logj. A few extracts will be found in the Appendix D. 

F 
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creation is Qraoua'." ...But who is this Brahma? 
Like the other gpd^, Gandharyas^ ^imiarag^ Yakr 
i^as^ Giants^ &c. he was accu^ton^d to drink ar- 
dent spirit$8. In 9. fit of intoxication) he made aa 
attempt on the virtue of hk own ^stu^hter. Ac* 
cording to some Puranas^ «he lost one of bis heads 
for this, abominable act. According to the Pad* 
ma Parana^ however^ it is said that Shiva with 
the nail of his left hand cut off one of hi$ beads^ 
because he had failed to give him proper honouvs. 
In the Matsya Purana^ it is declared that he 
lived with- his own daughter for a hundred 
years of the gods. When he was celebrating 
the marriage of Shiva and Parvati he made a 
^lopt. shameful disclosure of liis lust In some of 
the Puranas^ it is directly said that he wad Cursed 
on account of . his, i^ins . In the > Skanda Purina 
there is the following story. The. jLioi^a^i^f Shi^ 
va fell by the curse of the RishV and increased to 
such a height that it filled heaven an4 hoH. In 
order to see it^ Brahma^ Vishnu, and th^iotber 
gods assembled^ and in the midst of their ^bn- 
devj they called out. Who can reach to its extra-' 
mity. Yishnn descended to hell^ and Brahma 
went upwards, in order to see k; but their search 
proved unsuccessful. Bramha under the infiu!- 
ence of shame, however, hired the . Cow . Kama 
and the tree Ketaki as false witnessies, and assert- 
ed three times that he had seen the end. \ The 
gods knowing the falsehood of his declaration 
deprived him by their curse of all his worship ift 
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tMs world:* The IfindHs on this account build 
no temples* for him, aiid influenced by shanie, 
give him no Pi^V^. The Bhiltta asks, <^'Who wiil 
siisp^ct the divine testimeny given by Brahmft 
the primeval male". The atiiswer id nsady. E.Vdrf 
fjii^n'''iHio' has ariyi re^rd- to truthy wiU'both 
«ti§t»^l!"ind rejiei^ it.-^ The -vrords of a falsifiot 
<Almidt%iJttust^d-.--' ■- --•■••^ .-;.■...•: ./ i:,/- ^ 
-'j^bdi4tn|;^id ou^'di^ntatity ''Brahniii ini3i« aei 
of l^reiferiratiott »< VfeH!rt> V This '"X>bd" 'k alM 
eWge^n^With'^d! Bverypersb^ is ac^iltliii!!^ 
bA vnth^ tke^'Manni^r in f which ho ^ procOrec^'hil 
irife liak^mi!^ At the ehuMlligi o$ tliej o«!e^n; 
kkkhki ahd L^kyhtoi* Arose »%' ike sanfte liiAei 
Tishmi periielving lAk^miik-U^ \]^ the ybUhg^elM 
and most beau tifoi'vri^ed to tibariy- '4ier^ bl^ 
Aot being able- to aeconiprlish hi» object till the 
dhler wasdispbsed^ he deceived of the RiNhi Udfda- 
Ma and itfdiie^ him- to marry AkabaL Hethm 
bbtaini^ liakshmr.^ In the Parana which is call* 
HA by bis name^ it is related that Tuia^iita (eitipAl% 
^ho had lon]^ pracf ised austerities^ soUciteil hi|a 
to take^her as his wife. ' Notwithstandlilg tite op^^ 
positioh of his spouse £iakshmvfae gav6>his cdn«< 
li^nt/'^nd when l^ulasi was turned into a pliint; 
he evert went so far as to promise that he would 
ever continue wi& her in the form of the Sh&la^ 
gmma.. In the form of the DeityajJalandhara he 
^d^ccived hate wife Vrihd4.+ In order to seduce 



'_)'■'■ ■ ' ■ • •• , - 



t The legend of J&landhara iu coptained in the Uttara Khikh 



atjr^t la the ^ietoibutuig of tl^ nectar, pro- 
duced ajt tlie chorning of tl^ oceam be broke bU 
promM^ clece»v£4 tb« ]>eit.3rii8^ and^ abaadooiii^ 
«iftry fc^oiipg of idwii«> aiaisumed tbe form of a 
bemitifal woman for 4b« purpose of attractioj^ 
ihein^ and l^^wUd^ring tbem. He qiit jii two a 
Deitya who drank what he had been piDmised. 
By M»wnJing . Ibe form Mebioij be deccreed Shi- 
l^» , In order to b? eak the aiwteiities of tbe , wife 
pf-Bf?^ tbe Kisbti be oitf off bw bead wUb bis 
CMfiTH, Qrigv oomequentiy cwrsed bin to 
WYen birtlw» among mortals^ Hia «p«d«ct in 
aome «f bis MatiMraa wiU afterwards came under 
fiur notice* 7^ieJ^[4ibn^^ 
tifAva Qm^f . y be bi^^eth^ruT bowoFer^ beis 
abfolnteliy fUed wit|t J{<^ and Tama. 

Tbe S(bal;ta:Rifnti9W^bat ^'I^rahma i9r4be aet 
«C dealriuction u; ^wva!% Were PanraU bere,sbe 
woold: give m tbe £^^efl|t aox^qnt of tbe ac« 
tiQjMf ao4 bViblte of ber lord;, and if sbe woidd 
qpwk of bini^ as 9he i£ said to speak to bim> we 
should not be requjyped to write a line respecting 
btm^ He treaited ber with no great respect wben^ 
c»i tbe day of bi^. marriage^ be rode with ber 
naked tbrough the village Kamarupa. She was 
frequently qbliged to admiojbster rebukes to bim 

da <^ tbe Padma^ IVir&ia. A tMuIation of it iats befMndin 
the eighth niuBhcor <^ tl^Qu^rt^rlj CM^atol Mn^aann^^ and in 
the Appendix to Kennedy's Mjrthological Besesrches. The 
impurity of the fourteenth chapter fo^hids its qaotattoa in this 

fblit* 
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for his evil habitej particularly iu, begging in a 
di&repmtabie part of Shivapuraj and associatiag 
with prostitutes. She and her sons were often 
a^ost starved to death by his laaiaess and ne^ 
kct in his trade of begging. She w«s almost 
ruined 1^ his habits of intoxication^ in which he 
indulged to such a degree as to redden his eyes. 
S^e was obliged to dandle him on her knee^ and 
to r€{)i6at the Mantras, in order to restore him 
from his iasensihiUty produced by his drinking 
the pMSDU which arose ftom the sea of imlk. She 
got no r^ieC &om ]bim whea Shani redived their 
sons GooMha's head jtoashes. She lu|d occasion 
to kuneot over his misfioefcunesr and wickednessj 
when \i» dsoced naked before AtrU m order to 
break bis oontemplaticoiis; and whea from thif 
curse of that Bishij he experieneed the signal 
pHaisbmenti which I am ashamed to mention^ but 
with which many are unlmppUy too well ao« 
qaamted* He was ready to part with aU thB me* 
rit W bad acquired by his austerities in order to 
Kimlify rfais^vil desires but once with Mohii:^. 
Th4 foHowing.story will particularly unfold some 
of Jl^isptherpracticeSj, and misdeeds. 

.King Daksha^ the son of Brahms^ had sixtjj^ 
dAfigbters« The youngest of these^ D&kshayaid 
was given in marriage to Shiva. Daksha became 
enraged wh^i he saw the habits of Ins Son-in-law. 
A beggar^a person smearing his body with 
ashes^ living where the dead are burned^ and 
wearing a necklace of humeii sculps, was reg^of^ 
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ed as a mcfst dishonourable relative. The great- 
est enmity was, therefore, on both sides cherish- 
ed^ Daksha made a great sacrifice at his own 
abode, and invited all the Rishis, Gods, and 
Kings. Dakshayani saw her fifty -nine sisters oh 
their way to the sacrifice, gHding through the air 
in heavenly cars in company with their husbands, 
and having thei t persons adornt^d with diamonds 
and jewels: The sight' griieved her exceeding- 
ly; ahd th^ aflrbnt^ ddfte her % ber fethct, she 
could not brttok. She, thfeirefore, said to hei^liu^- 
band—^'Ii^t us go to 4hfe sacrifice with the r^st*'. 
"To go Without an invitation*', he replied-y ^js un^ 
worthy <>f the great. •Therefore do not diiiik 6f 
going even ybUi^df: If yott^^o> yotr -will efef^ 
tainly lose ^biir' iftfe'^ «he could tf6t rfe*, W^^ 
ever, and the'rfefbre if ent witlicfut bbtafning th<$ 
consent 0f herbte^. WkeH Dakshtf''1«Fdk«d 
upon h6r dirty ' and 'beggafly appearatice, ' he «1* 
bused her exceedittgly. Peeling thfe intoletable, 
she threw herself into tbe fire, and was redwced 
to ashes. When Shiva was told by Nardda vrhift 
had happened, he was greatly enraged^ an4, 
striking his matted hair on thcf gixiUnd, he prO- 
duced an enormotfs Giant, who had three efcs, 
and who, from his great power, was called Virft- 
bhadra, and who was Commanded to destroy the 
sacrifice of Daksha. Taking with him every 
jspecies of devil, ghbst, and hobgoblin, Virabha- 
dra destroyed the sacrifice and cut ofi* Daksha'is 
head. Upon this Brahma and Vishnu came bend- 
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log as suppliants at the feet: of Shiva, and at their 
request he put a goat's head oa Daksha's body. 
Pakshayam afterwards became the daughter of 
Himalaya Parvata (Mouutain) from which she is 
called Parvati and was given in marriage to Shi- 
ya.* The very names of this imaginary God are 
indicative of his wickedness^ and horribleness. 
He is called. Krittivdsa^ he who, wears a skin; 
Ugra, the furious; > Virupdksha, the hideous eyed; 
Kapdlabhrita, the bearer of a human skull; Bhu* 
teshvara, the Lord of the Devils; and Bhuta, a 
very devil. » 

Who can peruse the preceding narratives with- 
out shame?^ They are all extracted from the 
books reckoned sacred by the Hindus; but wheti 
rightly considered they form infallible and un- 
controvertible proofs that these books did not 
cpme from God. This remark holds true whe- 
ther itbe QtUeg^d by the Brahuians that they are 

stateipents of real occurrences, or lyhether it be 

•j ■ ■ ■ . ^ • 

alleged that they are merely, allegqrical descrip- 
tions. The theory of Mora Bhatta . Dandekara 
concerning the exhibition of God by Brahma, 
Vishnu^ and Shiva^ reflects the greatest disho** 
nour on the Supreme Being. I shall after- 
wards shew that his attempts to excuse their sins 
are altogether futile. God will most certainly 
neither take such incarnations as these^ nor toler- 
ate his representation by such forms. They are 

'I I I I ■* I ■ ■ I I I twm, I I — — » I — — — ^— iM.— — ^ 

*Th6 preceding story is rdiafed in almost the precise^ words 
of the Bh&garata. ". 
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n^ connexion Vitfa the Supreme God. ^'If yod 
Ay^^says^ Brs^a Mohafna, a native author at Calf- 
€utta^ ^that Uiey are not separate bein^^ bn^ 
one being »nder different forms^ we reply, that if 
those gods with different bodies^ different re!ft- 
dences^ different families^ diflferent objects bf 
parsnit^ influenced by love and by -hatred, now 
quarrelling with each other, and now mailing 
peace, are all tme^ and the same being, why may 
Tnot a brass utensil, a mat, beasts, men, and evety 
thing else in the world, be esteemed one and the 
same thing'^J '^Before we acknowledge {hat 
those beinCT are the same which have different 
Ibrms, colours, situations, desires, and actions, 
we must extinguish our eyes, ears, and all oul* 
fecultifes^* 
r| Befove I 6oiisiclet« the excuses and pfilfiatiofis 
of the ^ins of %ahma,^ ' Vlshiiu, and iSbi va, pro- 
posed by itiy opponent, I must bring under r6- 
view tkeecmdaet of KaisHNAJ and Ra^ma, who 
are Mewise greatly praised, and strenuously de- 
fende«f by fainy. The subject of the sitis of the 
goleli^ a»fkr ai^ k b treated by tiie Matta, \\ii\ 
conseqcieiilly -be at* once before us, and su^6h a 
^eply will be g*ven as^ will best secure ludidness, 
MM^ prevent pepetitionr. 

So fa»ghty impifoper, indecororis, and sinful, arc 
the »c*^of KMMlrfA; the Avatfita of Vishnu, thai 
bis native iaman^dlstticl^o^XfiKtiQ, is pcc^erbi- 

* See Appendix E.. 
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ally applied to the most abandoned proflig;afn 
and black-guards. He is described in the Shas« 
trail as lecherous. All know how he procured 
R&dhd/ the wife of A'yanghosha^ the Teishya, 
and the manner in which he cohabited with her* 
I The phrase ^'Krishna Rddhd", is consequently ap.n 
I pUed to all which is base^ and iniquitous? Wha(i 
but the most impure mind can read without 
shafne the accounts of his lascivious sporting 
with the sixteen thousand railk-maids^ and hisi 
vain^ but disgraceful, endeavours to procure the 
horse of Dand4 which was reported to have eve4 
ry night assumed the form, of a beautiful womaal 
I He otiffht to be called a thief; for he frequently 
stple citrdles, and other articles, from the milk^ 
Aien, and he robbed a washerman .of his clothes 
when he wa^ proceeding to witness a sacrifice;^ 
and other individuals of. necklaces, sandalwood^ 
Ac. He was so very quarrelsome that he was 
seldom out of broils needlessly engendered. Ha 
proved himself to be a Ikr^ when he urged Yu^ 
dhisbthira to tell a falsehood^ and brought such 9 
calamity upon l^im inconsequence, tiiath0][ost 
his thumb, and was terrified by a sight of the 
torments of hell. He exhibited himself as a mur- 
derer by islaying his maternal uncle Kansa, and 
the washerman whom be had plundered, and by 
destroying his whole ofTspriog* He subjected 
himself to the irremovable charge of weakness, 
and ignorance, by alloivring himself to be slain 
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witkoill bis knowledge, desire^ or contail^ by the 
the idrrow of V611.* 

/ The history ^f Ra'm4 GIiamdra is not so liad «b 
that of Kririina. It a such^ however, aa is tlto^ 
jgetfae r on worthy of e« Avatdra of God , It mai:lKa 
hiB chtoftcter as coitij^seid of 6elfishiie»!(y foUy> 

Gi^piomnce, weaknesa, and sin. Tfadtigh B>&vaiia, 
|ihe giant of Lank&, hi^k>agtii^risoaed, and ep<* 
p^sed the SSQjQOOJOOO godb, who are said tb 
have worshipped iUsma, he nefter ^stirred a foot to 
liberate tfaevii When his wife was ^Bftoten from 
kim^ hewbver, he immediately becidiie 4islracte4» 
im tvbout tiie foor^sft, ignorant of ftier &ite^ aeekingt 
ket and hewailiog faer^ embMOed Ibo; totes in m 
fit 'of phfeoEsy, and iiiDBediirtel]^ ¥owed «eve&ge 
en him who had stolen her. He kbew Mftle wbiqfa 
was not told him by Hanuiitsiia Su^va^^doA* 
cirs^ and he coidd do little wItiioUt Ibdr nid. In 
Mderte gettbe.seiYioes x>f Sugrivaj be lidckcid* 
ly ^hot ^m amrow and killed V&lt whea eng^^gied 
witib Si^va in single combat. He win^ UoaMe 
to leap Hfke Huiumlina acrei^ Ih^ sea fretn fitfm- 
eishvartL to Lank6, bsoA he impio^y threw a 
fetftpfte of Skvm irnto the sea to anabte hkn to 
fbi^ a bridge^ and ied has anih^ of niodkerys over 
it^ who trampled upon the god, and aU bis Sacred 
j^an^henyeliik. When fliittered b^ Ra^^na^ ^ 
promised unobndiUonally tfaait he would never de- 
iftiroy hitn, bnt when the goifa, thMUg^ fear of l^s* 

in^ their power, t^apted Ratmnato ^r^prMyoh^lim^ 

- 

* Appeadis F. 
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the chief wife of H^y^p^ when she came to him 
veepii\|i; oi^ stcopmiit pf the death of h^ hush%ii4» 
he declvecl tha^t sihc tihould never be a widow! 
Fox the tricing o^nce of admitting the sa^ 

Durvisa into his presence, when he yraa confer- 
ring with K^l«^pnrush^ he abs^n^pned Lakshmii- 
n», ani tenipted hi»^ tg destroy himselli and thqa 

proved 9, bad bm ther. After having made a 

i$i}iQScient trial of his wife's innecence, by maHing^ 
her pass thrpMgh tb§ ^c> be s^nt. her into the 

fprest to Y^Unilia, in a state of prej^ancy^ an4 

thup proved a bM hugba nd^ and a ba4 fathe r,^ 
IJe ag^ain m^e trial of her* «pd^be yn^ r^eivei 
inti? Pfttal* by h^ mother Prithiv^, He en^ed 

gil^l aye Howe of t^e principal charges which 

I brinj; 9^in*t the i5v6. princip4 g5>ds of t)|» 
KJJjdjjp. Pn considering them J nw^t r?peat^ ' 
do not see ft particle of n»erit^ in thp^n'/js^ t aj^ajj 
now epnsider the ajr^jwent^ whioh ih$ Bhatta 
«ddw<5C8in#fir defence, V* do^gth^ I ^^^ 

give his observatiois the fi4ie|i weight, lif,l 

pvisrleok* <w wiuuptly tret^t^ m^ 9i them^ he ^iSW 
hftve w: opj^orinnity of^ivin^ »ny §?jftie^natioii 
vhich ro^y be required, 

)lv 'jphe ^hatta njaintaing tliat tjij? deeds ob- 
]^\f^ to, ftccprding to the Hini^* Scriptures^ 

-'Me so wwof v irtuous actions, ia tii«^god& that per'^ 

fpijRied^ iEhein*% H now very we|l that the Pin- 

» ' ■■■!■ !■ " l|l«| - >. • I II I.I, - , • ^- . ■ 



du Sh&stras characterize them as such: and it is 
on this very account that I unhesitatingly declare 
that these Sh&stras are false, and did not come 
jfiroro God , The bare assertion ofthe Sh^stras 
ctfnnot be heard^ in a case like this^ any more 
than the excuses of a thief^ who says that he does 
no harm in stealings can be received in his vindi- 
cation. The faults of the Shdstras^ vrhich are 
innumerable^ must be first removed^ and their 
evidence must be first established^ before we can 
rest on what they say. 'If you believe a part of 
the Shastras"^ say some^ ''you must believe the 
whole of them. If you believe the Sh4stras 
when they say that such and such acts were com- 
mitted by the incarnations of God^ you must be- 
lieve them when they say that in these acts there 
was no sin'\ In reply to this foolish assertion^ 
I have only to toy that neither could the incarna- 
tions of (3od commit the vile acts alluded to^ nor 
could the books of God say that such vile acts 
were not sinful. Both matters^ as they are ex- 
hibited in the Hindu Shastras^ must be reckoned 
equally false and erroneous.* 

3. It is further the opinion of the learned Mo* 
ra Dandekara^ "that by hearings and speakings of 
the actions formerly described^ the spirit and its 
subjection to passion are removed; and that they 
have as much power as image-worship itself to 
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* The absurd reaBoning to which I have here alluded is often 
resorted to even by the most intelligent Br^mans. It will'l^ 
observed from the translation of the IKndti-dham(MlMf<ini 

that jifora Bhifttd^ himself piactise? it. 
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cveatc in the soul piire and holy dispositions". 
He his not told us^ and he cannot tell us, * how 
by isuch expedients the evil dispositions of the 
mind will be removed. They may be almost as 
efficacious as idolatry; but this practice, as we 
shall shew, is decidedly sinful, and adverse to 
true worship. 

S. The Bhatta endeavours to provfe that the 
actions complained against are meritorious in the 
following manner: — ^'Listen to the argument"^ 
he says^^by which we demonstrate their excellen- 
cy. Good and bad actions are severally knowit 
by their results. The action whose decision ac- 
cording to the true sacred Scriptures is good^ is' 
a good action. That whose result according to' 
the deciision of the true sacred books is bad, is a 
bad>ction. Theft when committed is folldwed 
by |>trtiil^bment; therefore theft is bad, Ac." 1 
have nb tesitation in saying that the ultimate is- 
sue of all sin, not removed by a Saviour, must 
be^evil,'and that continually; but I also say thdt 
sin willbe known to be sin, although its ultimate 
result be not known. If a RamoshJ, who Has 
been bred in some of the outlandish villages of 
the Maval,* and who is entirely ignorant of 
any Shastras, were to rob a Brahman, beat him 
with his shi^'e, add otherwise abuse him, ^M at 
the satrfe 'tittie'esfcape all punishment, the Br&h- 
man wouM nfevenheless think him guilty of 6inj 



« Tbe couDtiyi«b9ve tbQ Gbats« situated betwi^eoilie K99- 
kiA aad Dftkbim. 
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and wire an^ book to $ay that the U&ntoshl^ had 
not committed aiai it would undoubtedly find na 
credence from the Brahman. I go niugh further 
than thUj howcrer, and maintain that the stories 
of the Hindu gods^ contained in the Shastra*^ 
^how that in roost instances^ the issue of the ao- 
tions was bad. This was the case with Brahma^ 
who lost all his merit by his incest; and who was 
cursed and lost all respqct> and all bis worship^ 
and^ according to some accounts^ one of his heads^ 
for his other sins. This was the case with Shi* 
va^ who^ by his disgraceful and sinful cooduct> 
lost all fai^ domestic peaccj and oven hju; owu 
manhoods and who became subject to a most 
tremendous curse. Tbia was thfs ca^e with Kxish^ 
na. He was killed like a beast in the jwHglOji 
left without burial^ and eaten by birds and jack-i 
sdls. Jagannatha^^ one of his format whena^ked^. 
why he who waa the "I^rd of the world** bad m 
liaada^ and no feet, replied that he was npj^ring 
^r his wicked and foolish sports in GekvUt. 
TIms wQs the case with Rama^ who finally lost bis 
wifi^A bis brother^ and his children^ and who ia 
di^pair went and drowned himself. In all thei^Q 
WiStAnces;r it is manifest the issije was bad; aod^ 
t^<^eft>re^ in all tbese instanceoi the conducts 9fi- 
epsdrng to Mora Bhatta Dandekara^ was bad. 
lie IS caught in his own snare; and there is 
way of bis escaping. It is of no u«e for him^ 
con8ei|uently^ to say that ^'the incarnations never 
forget their own proper nature; and therein no 
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evil that b^ais them ia coaseqiMBce of the Iff- 
camatiau/doed tbem any harm'\ Heefon ullowB 
that ^'sQme of the tibiags done by the fpreat per* 
SOBS (alluded to) are to the humaa vieiv produo 
tive of much evil to them'\ It has been proved 
that the greatest harm h^ accrued to. the gods 
from their actions; and nothing more need be said 
on the subject than that ^'the issue was bad^ and 
that the actions were consequently bad". 

4. The Bhatta apologizes £or the i^ns of the 
Hindu gx>ds^ by remarkuig that they were at* 
t«aded> in some instances^ with good to those 
who were connected with them. I make the fol"- 
lowing quotations respecfting this point. ''That 
Krishna committed adultery; Ihat Rama nn 
«bottt in^the forest crying for his wife; thai 
the great Seer Parasdiara committed adultery^ 
you believe to be true istatements. Now in the 
very books fram which these statementi^ are taken, 
it is Mcpresdy declared that emancipation^ which 
it is difficult £Dr hermits^ with all their purity and 
hcdydeeds^ to obtain^ was bestow on the. adulter*' 
ous wives ^f the cowherds^ on those who assisted 
iKijabna in ills thefts and on several others, ifa 
Ha Ha'^t /^FVom Par^sfaajra's adulterous conaei;- 
Ion with 4he fishemutti'a dau^^ter there.&gprui^ 
a 8on>:£Vy4sa] whose i^aise is in all the worUt 
who aceoQgqplisbed tiie great work of collectittg 
the, Ved&B and Shastras. Sudi a son could never 
have been produced in a marriage connexioii, 
lu>MP«vec,di8tin^i9lMdhiy>eafcc^ anid|jQpunty. 
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Why ^' then Should it be once fiaid that thei'e should 
be any adulter y in the case''? This reasoning is 
*so Utterly absurd^ and the prindples of morality 
t>B which it is founded are so loose^ that were it not 
commonly used by the Hindus^ I should not eyen 
have alluded to it. Who will say that sin ceasen 
to be sin, because the sinner has the power of 
shewing favour to those who are sinned against? 
An injury does not cease to be intrinsically an 
injury because the person offended may after- 
wards be rewarded on account of his having suf- 
fered it. Emancipation bestowed by adulterers 
upon adulterous women for their adultery, and 
trpon thieves for their thefts! Adultery is better 
than marriage for the production of sons of td- 
tent, and ceases to be sinful when engaged in for 
this object! H6W debased, -false, and injurious 
iitiust be the books in which this is stated! Ijet 
these principles be generally* approved, and act- 
ed upon, and there will be nothing, but violence, 
impurity and destruction,— the iil^ury of iiitelH- 
getit creatures throughout the world, aiid: -the 
dishonour, and bls^pheiny of * the Divine Bei»g. 
1 call upon every Hindii Assessed of the smali^M 
jlportibn of intellect, and moral feeling, t6 kks^, 
/and forsake the horrible ddctrineiaj of &eir teach* 
ers, and sadred books,-^octrines which the G** 
ms are not ashamed not only to declare ki pri* 
vate, but to publi$h as ^'ornaments*' of their re- 
ligion. • > ■ i 
'* d. The Kiatta apoldgizes for the sins of the 



Hi^clii gbife hj tUMtwihg Uist s6nii«f off iOieiir *&. 
tkms ifete good, f'la the concFoet of the axbr- 
able Rima CfeaBidra'% he obseirves, "thef6 atre ei* 
hibHed terateity which caHs forth th€ praise* 
of iffl, gentleness, exceecKng kindness t6 friencj^ 
obediertoefty: pirerits inr the most distressing dt- 
ettmstanees/ generosity, and infinite majesty**. 
'Tiiet it be underslWod that it was from no influ- 
ence of Inst that RsAto urent abou^ seeking IM 
wife; brft it was io shew that, for onie who i^ bis 
fti^ heafrtand sbtfl, he is ready ta part with life it- 
4ifel?, — it; was€d she'w this, and by so doing to ftit^ 
is^h a ttkrfive t&mt^ to be instant iA his worship; 
;aii^ it i^as also to aebompttsh t^e salivation of 
c&lMik sjntrits that wei-e hefd in beifnk^ ttr th4 
t^te^ti^"* IhaVefortttei'Iy showed how Rams 
nie^^ettfed hfe wor^Mptiei^i tthen tbey were mi^ 
pHsofied; nfnd that bis deeds ^Hititle him to no' con- 
iStf^ncel ift^-i&^eAk of tfite; hcywerer, I can*^ 
not pbssibljf 96e how' niy oppotietiV tkh bb bene- 
fitted by a statement of the- kind which hfe has 
made. Riistliefkct tlmlfa!k^ one ^n has be^ni 
coiMiiift«d^ which shtews tMt thcl persod whohaj^-' 
ikmmtftted it is not, anrf caniitJt be, an ihcjirhfttibid' 
dfGo^ it)d,whifeif hasbeenpWwrfed, that th<4 
fiindn gbdshslve comtYiitiEed sins; and these of ati^ 
enontaoiiS ridtufe, fiieit claims mti^ be for evist' 
dismissed: No person, even irtTcfereiice to world- 
ly tnattfers/^ouldtrttst in a matiwfco Wasaknc^wa 
thief^ Maf, achdteref, and mtirdfeirfer; How mnch 
less ^leh slifonid those individaals' be reckoned 
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gods and trusted in^ and served^ who have this 
character. ''You must weigh their good and their 
bad deeds, however, together*', said a Gujarat^h 
Brahman to me one day in the presence of Mora 
Bhatta Dandekara, ''and see which preponder* 
ates'\ He was informed that no judge in his 
senses would ever proceed in this manner with 
the persons charged at his ban He would un- 
doubtedly condemn them for the crimes proved 
against them, and punish them accordingly. 

6. The Bhatta refers to the greatness of the 

Hindu gods as an apology for their sins. ^In 

the actions of God and the creature", he observes, 

"there is this difference, that the one acts inde* 

pendently, and the other is bound to act accord* 

ing to the divine command. With that powerful 

being, who acts independently, it is altogether 

improper to find fault, &c/' The answers to this 

reasoning are at hand. God is omnipotent, and 

God is independent of the creature; but he is not 

independent of his own nature. If he is holy, 

then, — and who without committing the greatest 

sin dare say that he is not? — he must act according 

to his holiness. This holiness consists in hatred 

of sin, and opposition to sin; and, being alto* 

gether perfect, can never be violated. It is the 

principle on which the laws given to men must 

be founded; for it is impossible to conceive that 

the Divine Being, who is infinite in all his per* 

fections, and excellencies, could give any laws 

which are opposed to his own aature^ an4 his 
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owB de3ires. Those actions^ then^ of a mora! 
kind which God has forbiddea to his crea- 
tures^ which be declares to be displeasing in hi» 
sights and which he is determined ta punish^ must 
be viewed as directly contrary to his nature^ 
and such as he can never perform^ The man ia 
guilty of the grossest impiety who would ever 
ascribe them to him;^ and those books which say 
tiiat they have been committed by him ought im- 
mediately to be given to the flames. God could 
not be trusted were he not to be faithful to his 
own laws. He could not be perfectly loved, un- 
lefes he were perfectly excellent. The nature of 
sin could not be knowu unless it were viewed as 
ifi every respect contrary to his character. If 
bis* example were unholy, it would spread disor-* 
der and destruction throughout the univeriie, and 
bis moral government would be destroyed. The 
greatness of God could be no apology for sin on 
his part. It would positively be an aggravation 
af sin, as tending in an iucpnceivable degree to 
increase the detriment of that sin. The reasoning 
of the Bhatta is on these accounts completely a 
^ilure. Though it agrees with some statements 
in the Hindu Sbastras, it is directly contrary to 
afOme others. In order to prove this fact, I make the 
following quotations from the Bhagavata Gitfi,: — 
'^Tho KG»a pf low degree ^foUoweth the example 
of bim.who is above him, and doeth that which 
bedoeth. I myself, Arjuna, have not, in the 
ihree regions of the uiiiverse, any thing which is 
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tyecessary for me to perform^ nor any tbhigto ^b-- 
tain^ which is not obtained; and yet I live in the 
exercise of the moral duties. If I were not vigi- 
lantly to attend to these duties^ ail man would 
presently follow my example. If I wei^ not to 
perform the moral a£tipBS> this world would fml 
in their duty; I i^houkl be the cavt^e of spurious 
l^irths, and should drive the people from the rij^bt 
way. As the ignorant perform the duties of lif0 
from the hope of reward^ so the wise man> out of 
respect to the opinions and prejudices of maa** 
kind^ should perform the same without motives 
of interest. He should not create a division in 
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the understandings of the ignorant> wlio are in- 
clined to outward works. The learaed maB^ .by 
industriously performing ail the duties of lifi^ 
should induce the vulgar to attend to tSiem''.^ 
These are the reported words of Krisbfia . bi«H 
self. I quote them not because I believe tm the 
Gita^ for I have no hesitation in declaring that U 
never came from God; but because they ought i» 
silence my opponent. I would also mention^ thai 

even although the reasoning of the Bhatta woro 

' — » ■■ ■ ■ . ■ ■ ■ ■ 

^ I have here adopted Dr. WiOdns' trtiidlatioti, trfddi fir 
sufficiently «iecurate. In the Mar»t,hi editi^, the. fUSsHgeiB 
quotlBd in the original SansHrita. It was adduced in ej^f^^i'^^ ^ 
the Bhatta at the discuBsions alluded to in the preface. T^ough^ 
many of the Br^hmans, who were present^ were as j^nniliar with 
it as with the alphabet, they felt its force t^*so direcHy against 
the argument which they pursued, that some of them assured 
the other Qincjus wb^ were auditors, that it. was^ot to be hu9i 
in the Giti! A Sh^tri, however, confessed that the quotation 
^Rs correct; end rebuked bis1i>retbrcn for their prevarication. 
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6orrectj it would be inapplicable to liisrpurpMe^ 
beeat»e most of the sins of the Hitidii gods, 
nhich i have mentioned^ M?ere comniitted not 
a^nst the creature^ but against other gods. 
Though k wend admitted that the gods could do 
Urith creatures as 4o them might seem &t, ' it 
could not be admitted that they could quarrel 
with^one another^ curse one another^ fight with 
oae anothcnr^ and injure one anc^ther, nirithout sin-. 
It Hs worse than trifling to say that they ^^merely 
engaged in play and sport*\ Iniquity most cer- 
tainly dleaves^ and must for ever cleave^ to them. 
It is in vain to ask^ **Why must Ood act lifoe mexi 
in every respect". God will in every respect act 
infinitely better than men. 

^. In order to defend tiie Hindu gods^ Mora 
I^atta has ventured on a comparison of the ac- 
counts given respecting them in the Hindu Sh&A- 
traa, and the descriptions of God^ and the incar- 
nate Jesus^ contained in the Christian Scriptures. 
There are several obs^'vations scattered through- 
eist his tract cm this subject. Had he prosecuted 
itto any extent^ it would have been fatal to Ma 
cauae^ and be would have seen that he ccmid 
not ha/ve adopted a more e^ctual way of brings 
ing ruin on his own religion. In thg remarks which 
lie has made^ there is nothing like a 'foip view of 
ihe aubject^ and there are aeveral HiOst inKportan't 
errors. He is correct, however, when hd sayfe 
that in the ClMrJstian Scriptures, ^One God is «cit 
forth". This glorious being is* repred^nted in 



62 

these writings as possessed of every possible per« 
fection^ and adohied with every possible excel- 
lency. They unfold him as infinite^ eternal and 
unchangeable^ in his beings wisdom^ power^ holi^ 
ness^ justice^ goodness^ and truth. They not 
only ascribe to him exalted and perfectly good 
attributes and qualities; but they shew us these 
attributes and qualities in constant operation ^ 
They exhibit him as the Creator, — ^not like the 
Hindu creators^ labouring under the difficulties of 
his work^ overcome with perplexities^ and resorts 
ing to the meanest^ and most foolish expedients, 
but calling worlds into existence by the word of" 
bis power, arranging them according to his wiU^ 
and breathing into their various inhabitants the 
breath of life. They represent him as the Gover- 
nor, not afraid like the Hindu de^ities, of losing his 
throne by the intrigues of his fellows, by the me- 
rits of men, or the efforts of devils; but as order^ 
ing all things according, to the counsel of his 
will, as controuling and punishing the wicked; 
and as manifesting his glory by the very efforts 
which are made to obscure it They represent 
him as the Preserver, not^ as the Hindu Vishnu/ 
degrading hiiinself by deceiving the objects af 
his care, and participating in their sins; but as 
making a gracious and abundant provision for 
the supply of the wants of all his creatures, io 
the exercise of unspotted purity. They mani^ 
fiest him as the Saviour, not capriciously extend*^ 
ing mercy in^ return for the miserable, and poU 
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luted gifts^ penancesj and services of sinful and 
rebellious man; but as displaying tiirough the 
work and merit of Christy bis justice and holi< 
ness^ at the very time when he discovers his com- 
passion^ and saves^ and sanctifies the guilty. 

The doctrine of the Trinity, contained in the 
Christian Scriptures^ as Mora Bhatta seems to be 
aware, destroys not the Unity of God; and, from 
the manner in which it is exhibited, the divine 
glory is exhibited. The Father, Son, and the 
Holy Spirit, who are to be found in Him who is 
the only living and true God, have the same ai« 
tributes, the same power, the same will, and the 
same glory. They never contend, like the Hia* 
du gods, about their respective greatness. They 
never form, like the Hindu gods, separate, pur* 
poses. They never endeavour to thwart one 
another in their several works. They have ex- 
isted from all eternity in the relations in which 
they are at present. The Son, who is so denom- 
inated, not because of derived existence, for he ift 
without beginning, but because he is of the sam« 
nature with the Father, because he is the ob» 
ject of the Father's love, and because he displays 
the Father's glory, assumed the soul and body of 
man that he might make an atonement for sin. 
In the state of his incarnation, and in the mani^ 
festations made by the Holy Spirit, there was com* 
mitted no shi, and there was done nothing to dis- 
parage the godhead; and there took place nothing 
inconsistent with its omniprc^nci^, and spiritual- 
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Hf. TKere is rt<ytbing similar to the accounts of 
ttiern CMrtitaincd itilliebibte, to he found iii the 
stioffes of the Hmdu Sh&st^ai^^ coneerning Brah- 
mfi, Vishire, Shiva, Krishna, JUma, and otfaerd. 
This subject, and the dbserTations of the Bhtttta 
upon it, require particular ednsideration. 

(1.) There is a o^reat difference between the in- 
eamationof Jesus Christ, and the reported itfcat- 
nations of Rama, Krishna, and others, iti reference 
to^ their oi/ec^. The purpose of the Raniat Ava- 
t&ra is said to have been the destruction of the 
giaiW R&vana, bet this 6bjet*t must appeur alto- 
gether trifliftg tttid inadeqaateL God wht5 is in- 
fiftttely "powerful ^utd acc^mplisAr it without be- 
ooming incamate; for he who givfesKfe, can take 
i^ away at his pteasUre. The purpose of tht 
Krishna Avat^a is ^id to have been the desti^trc- 
tion of the giant Kansa and others. This^ o*iJect 
is sifnilar to that of the R&ma * Avat^ra, attd* could' 
have been accomplished without an ilicartmtioh; 
Krishna; moreover, eentimied ki the wotM doing 
rilisehief long *fter it is said to have been ateom^ 
ptishedi The purpose of the Chriisrf-Avat&ni 
iim^'tbeendurBncieof ttife ptmishthent iduefor thifl 
sitls <if beIi#*«Sj thi^' mftnifestotion of the tfi tine 
holiness* an4 purity, and the* exaltation ofl^h'^- 
ers^Mio ai sfete^ of unspeakable glory amf Miss; 
This waiBf a great ^bfecC^ an object worthy of at!' 
in€MrRaflon> and an^ obfect^ whieh> as far as' but'' 
ka^^ewledge g?oesi we are war ranCed ifif saying couhl ■ 
ndf^ave t)«eeA aoeiHrnpiished^ wiflhoat an inciamai-^ 
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tioa' ^Wefeplf*,'ssLjs Mora Bhatta Dandekara^ 
^'that God is omnipotent and that by saying that 
he bad no other way of sarm^ iiieQ> you fix an 
mdelihle stain on the giory of hisf infinite f>ower'\ 
I mamtaiinj in exposition to this arg^ument^ that 
the salvation of sinners^ k not one with which 
mere power is ccHinected, as is the case in the 
destruction of wicked giants; but it is one with 
which the justice and the holiness of God^ hii 
glory and majesty as the governor of the uni^ 
versOj and the moral good of intelligent crea^^ 
tures^ are directly connected. Sin deserves pun^ 
i$hment^ and, consequently, if sinners be saved 
at ailj it is manifest that their salvation must be 
olfected in die exercise of divine grace^ for it ii 
only through the elcercise of this attribute^ that 
the fit punishment of sin can be averted. But 9 
grand difficulty immediately presents itself. God 
is not only rich in mercy^ but he i9 infinite iu 
bcdiness and purity, and cannot, without tho 
greatest detriment to the government of his crea^ 
ture^, deal with anners, without shewing t^tsiii 
is infinitely hateM in his eyes, that it is an evil 
of the greatest magnitude, and that, if persisted 
in, it must be attend^ with everlasting ruin. 
Nothing which the creature can do can remove 
&e giiilt of sin; for if man were to have the pow« 
er of inning, and of reonoving his sin, when he 
{leases, it is manifest that he would never con^ 
tinue obedient, and that angels and other intelli«* 
gent beings, on seeing his conduct and success. 
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might be tempted io. disrespect the divi&e autho«- 
rity> and to rebel against the. divine lair. A 
scheme of salvation must be resorted to in which 
the divine mercy^ and th,e divine holiness and, 
justice^ must be alike displayed^ .th^ salvation, of 
men from the power and punishment of sin ac-* 
complished^ and the evil of sin most emphatically, 
exhibited. Such a scheme is to be found only ki 
Christianity. According to its fundamental prin-- 
ciples^ .^'God so loved the world as to give his 
only begotton Son, that whosoever belie veth . in 
himi ^should not perish, but have everlasting life' ■ •* 
Christ became the willing, and sufficient, surety 
and substitute of those whom God determined 
to save, and assumed a body and a human soul, 
without which he could not have svifiei^ the 
punishment : due for their sins, God .ts Jus^t in 
accepting the works, suflerings, and :dea,th^of 
Christ, because being those of a divinQ person, 
they were infinitely. meritoripus^. God in pairdonr 
ing sia^ for the sake of Cht isti show4 that it is an 
infinite evil, for, if he spared not his own Son> 
when he stood in the room of the guilty, he will 
not spare sinners when they stand on their own 
footing; and, because if sin is not restrained 
throughout the universe by the exhibition, of 
God's dealing with Christ his own Son, it must 
be evident tliat sinners must infallibly be left, in 
all time to come, to sufier the punishment which 
is due to them. ; 

(3,) There is a great diflference between the in* 
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carnation of Jesus Christy and those of Rama 
and Krishna, m regard to their conduct. We have 
already seen that Rama and Krishna committed 
the most flagrant sins; and it is manifest, thftt 
their history presents little to our view, but 
disputation, war, and destruction. In Jesus 
Christ, however, we see nothing but the display 
of perfect purity of character, the practice of 
that which is good, and the manifestation of the 
divine glory. He was born without sin, for he 
was conceived by the power of the Holy Ghost 
in the womb of a virgin. During the whole 
course of his life^ he continued holy. He com- 
mitted no evil action, he spoke no evil word, and 
he cheri^ed no evil thought. He fell into no 
mistake. He employed himself in doing good. 
When^he performed miracles, to confirm his mis- 
sion, and to manifest the divine glory, the deaf 
by his word began to hear, the dumb to speak^ 
the blind to see, and the lame to walk, and the 
sick to rejoice in their returning health. He 
walked upon - the sea; and he raised the dead! 
For all his w onderful works, there was a suitable 
reason, and in connexion with them, no decep-^ 
tion was practised. They are completely op- 
posed to the reputed miracles of Krishna, which 
may be characterized as tricks, as extravagant, 
and • uimec^sary .* As the greatest instructor 
wMo . ever appeared in the world, he declared 
virithout partiality the divine glory to all around 



■ ^ M y. i .i ^1 



* Sec Appendix H. 



68 

him, whether ricb or poor, high or low, yomig or 
old. He spoke with earnestness, authority, and 
power; and creo his enemies confessed that nerer 
man spake like him. His doctrines were impor- 
taut; and they referred only to the character of 
G. d^ the salvation of men, and other matters con« 
necled with them. Jii these respects, they were at 
an infinite distance from the reported conversations 
of Rama, Krishna, and others, in which Uiere are 
many trifles, and many blunders. Christ came 
into the world to suffer in the room of man, and, 
instead of ^'sporting himself at pleasure'' like 
the Hindu Avataras, he subjected himself to pain 
and suffering, which cannot be described. He 
voluntarily allowed himself to be nailed to the 
cross, took upon himself the load of tiie world^s' 
guilt, and gave his life as the rdnsom of his 
people. In all this humiliation we see die most 
striking condescension, and the most overwhelm- 
ing love; and are led to trust in him and serve 
him. He continued in the grave for three day^ 
— a time sufficient to convince the world AadL he 
had truly died. He then rose again by his owa 
power, and, after instructing his discqiles in the 
nature of his reign, and comnmnding than to 
proclaim remission of sins in his name through*- 
out the world, he ascended in the sight of his 
disciples, with his body, to heaven. In the place 
where God especially manifests bis glory, lie 
continues as the intercessor and advocate of llts 
people; and the prayers for the pardon of iniqui- 
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ty> tlie s<Limtific«jtioa of Ihe nwA^ w4 etenua 
joy^ pres^skted in bi3 namej aiid wit)i.# feliaace 
OH bis merits^ find acceptaae^ w^ U19 Father, 
The actions of Rama and Krishna^ wb^n Gompared 
i^vith those to which we hare qaw alluded^ are 
lighter than vanUy. liet the wise men of the 
earth nmke full inquiry into thf subjectji and de« 
6ide accordingly. 

(3.) There is a great dilferencse between the 
incarnation of Jesus Chri^t^ and tbpse ot Rama 
Krishna^ &c. in regard to the appiicaiion of their 
benefits. "If by our own good d^eds we cannot 
obtain salvation'V says Mora Bbatta Oaii4ekara:, 
^'the good deeds of Kriahoaji if we ifM)n^jp biiA 
in sincerity^ will affect that salvaticni for U9>'\ 
We have already seen wJhat waa the object Qf 
th^s Avatira; and it is is9|>os^ble to cnQceiv^ bow 
^ i^faievements of hind;^ who is pp^ely reprq* 
seioited as a giaot-killerj, can be in the slightest 
degree available £br tbe puj^pose tiere mentioned* 
He 8ccoi»pli&hed nothing which had a4iy refer* 
ence to the carrying away of the sins of m^xy^ 
kind. Tbe persons who preceded him in the 
worlds andr the persons who live in the pre^nt 
day^ (^n receive no advantage froni him of aiiy 
kind. Christy as we have aeeilj, died forsinners^ 
and suffered the punishm^t due for their trans* 
gressions. A promise of bis advent^ andwork^ 
was given to man on the enti^nce of sin intone 
world; and aa he was the surety of man from the 
beginning, those M^ho hfim!eA in^bin)^ and ex- 
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Those lirha bfrte feUowed him and been acquaint- 
ed with hii^ history^ have been saved by referring 
to what he has done^ and by resting their confi- 
dence upon his righteousness. ^'The conduct of 
Jesus Christ'% says the Bhatta^ ''has laid open 
the way of wickedness to men. If you ask how 
this is the case^ we reply that Jesus Christ tells 
you Only to believe in him, and promises on this 
condition to take on hims^f all your sins whether 
old or new, and thus accomplish your salvation. 
Will not men who are spontaneously given to 
sin, on hearing such a promise as this, believe in 
Je^us. Christ, and prepare themselves to commit 
sin up tb the' full extent of their desire*'. ^The 
Bhatta seems to have been aware of his perver- 
sion of Christian doctrine, for he immediately 
adds, ''No, no; you mistake altogether the mean« 
ing of the Words believing in Chrst. To be- 
lieve in Christ is to obey his commands''. He 
seems also to have been altogether unacquainted 
with one of the first principles of Christianity, 
that Christ is the Saviour from the power, and 
dominion of sin, as well as from its punishment. 
Iti the gospel, there is an olSer for pardon, but 
this offer can be received only by those persons 
who acknowledge the holiness, justkre, and good- 
ness of God's law, who are ready to love the Sav- 
iour, and are inclined to obey him; who can have 
no peace, and no hope, in a state of absolute dis- 
obedieifce; who receive the Holy Qhost^ who enters 




into their souls^ puri^s lfa^m>gra;dilAn}f i^cm ih^ 
evil desires and passion^? £M[i4' pi^pcut^ : them fpt* 
heaven^ into which nothing whic^ is impure .can 
enter^ andjn wbioh aothing which is impure caa 
dwell. No other religion makes, any provision 
for securing holiness^ but the Christian. It is the 
special work of the spirit, whoin wejiave just 
mentioned^ lo make the soul holy^ as it is the 
work of. the Father; to send his* Son into the 
worlds apd the work o£ the Spn to give his life 
for the. ransom of men. 

(4.) There is a great difference between the 
Avatara of Jesus Christy and the reported Ava** 
t^ras of Kama^ Krishna^ &c, in regard to the evi» 
denee on which their stories rest. In- perusing 
the accounts of Rdma and Krishnaj v\^e -percisive 
little or nothing but direct and palpa^ble contrab* 
dictions^ an<| incionsistenciee^ overwhelming abom- 
inations^ and the grotoest eicaggeration. Instead 
of being kd to acknowledge that these accounts 
are sanctioned j i and exhibited^ by heaven, we 
plainly perceive that jth^re is nothing of that air 
of credibility about them, which can entitle them 
to the smallest respect as human historical com- 
positions. They are filled with the extravagant 
fancies of the Hindu poets^ who either attem^pt 
to praise the deeds of some deceased kings, or 
who, from the stores of their own imagination> 
and the aid of the poetical art, and the directioti 
of the popular superstition, merely seek the ar 
musement of the readers, and their own reriown. 



Tbef &mtm, m short, few moirat lessKma^ of the 
siightert utility, but, ontheeoiitrary^Hiiich which 
is calculated to dii^ust every miud which has the 
slightest regaxA to moral purity; aud they are^ ia' 
every respect, unworthy of beiiag ranked as di« 
vine revelations. The history of the Lord and 
Saviour Jesus Christ is, in aU these points, di- 
rectly opposed to them. Its statements are dis« 
tinguiisbed by the greatest simplicity. Prom he* 
ginning to end they are consistaat with one 
another. They are important; they are holy in 
thiedr tendency; they are distinguished by the 
greatest ^sdoni; they present us with an account 
of a perfect ciiancter, so minufee and so exten- 
sive, and so varied in its relations, that it never 
could have been delineated had it not been real. 
They Ibrm part of a book so glorious, that it 
most have come from God. The mo^ highly 
endowed manon eaith could not, by his own un* 
assisted reason, have described God as it has des* 
cribed him; could not have illustrated the divine 
works as it h^s illustrated them; could not have 
revealed the state of man as it has revealed it; 
could not have pointed out such a way of salva^ 
tioTi, as it has pointed out; could not have un« 
folded holiness, as it has unfolded it; and could 
not have revealed such a state of bliss as it has 
reveated. I invite the attention of all the Hin* 
dus to this subject, convinced that^ after inquiry^ 
it will be found to be i^ich as I have reprei^ented 
it. I also call upon them to examine the history 
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of the Bible. They will find that it has always 
gained great credence in the world, since the time 
it was composed; that it never could have gained 
this credence had it not been true; and that it$ 
witnesses had a sufficient knowledge of facts, 
and gave their testimony in opposition to all 
their worldly advantages^ and amidst perse- 
cution, and in circumstances^ which do not 
leave the shadow of a doubt in any candid 
mind as to their veracity. Ail the Christian Mis- 
sionaries in the Bombay Presidency will be hap« 
py to state this subject to the fullest extent. My 
space will not permit me to say more upon it at 
present. A separate work respecting it wiU 
speedily be published in Marat,hi. 

IL Having made these observations, on the 
character of the Hindu gods, and their Avat&ra?, 
I now proceed, in the seco7%d place, to consider 
Mora Bhatta's observations on Idolatry. This 
is a most important subject; for it is necessary, 
not only that the true God should be alone ac- 
knowledged; but that he should be worshipped 
in a right and acceptable manner, — in a way cal- 
culated to display his glory, and to impress the 
mind with his true character, — with his wisdom, 
spirituality, majesty, power, holiness, goodness, 
and other attributes. 

1. The Bhatta remarks that, '^'There is not a 
single Hindu who reckons an image to be God'% 

Greatly would I rejoice^ indeecl^ could I believe 
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this statement to be fcottrect; but fects of the most 
stubborn kind^ and of eVery day's occurrence^ 
force me to say that the matter is far otherwise. 
There are some Hindus who believe that the 
idols are not gods; but there are mitliond of them 
who beliere the images to be God. They are to 
be found in every village, and in every town, in 
every Kasba, and in every Suba, of every caste^ 
and of ever) station, of every sex, and of every 
age. They call the images gods; and they treat 
itbem as such. They are instructed by the Brah- 
inans to act in this manner; and they have no 
feeling of shame in connexion With their con- 
duct. In some places, and oil some occasions, 
they fan the images that they may enjoy eool air; 
tl^ey cloth them that they , may not suffer by the 
cold; they place them beneath curtains that they 
tnay not be annoyed by tlie musquitoes ahd flies; 
thi^y besmear them with red lead, &c. that they 
may be pleased with their own beauty; they put 
Ihem to sleep that they may obtain ¥6st; they go 
to ask them for the interpretations of dreams^ 
and omens; they say that some images of the 
same god are more powerful in gi Vifig * chtldreh 
and otuer gifts than others; they are afraid 6f their 
l3eing touched by M usalmans and Europi^tiS lest 
the Godship should be defiled or destroyed; thejT 
purify them after they have been touched; Uiey 
sometimes believe that the idols are unweH; and 
they hear the Brabmans say that the stone and 
metallic figures are useless without the Mantras. 
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I quQtQ Mom Bhattn Dtodejcam himself on tlik 
$ul^ect. When i?«moi>ing in suppcgst of idokiifY, 
be informs ua thai tliKere is. soni^tj^^g more tb^H 
i»ere stones m the idoh, ''By meaos of tlij^ Mcifi^ 
lra$"; he ob^erv^ ''t^e Peity is according to <ihe 
rales, laid down» la tjh^ i^a^red bQol|»> os^Ued mt9 
the wagi^i and |h4$ ^e immat^rifftl god pbtayitis 
an imper^^ptifale iifiagined body. When h^ is 
thus endowed with a body, he is, aceoi^ding %> 
tlie nik^ laid; ^^bmn in the saqred books treated 
as^toving Ab^y- -. -To thosie whose attention 
m fiiied ni^H mmI day pn tk^im^^. tbe^ invisible 
^rmof <jkid:;tii^aa ite^ appearanf#'\ |t is^vi- 
d^j&t,. them that /t)iQ'£lindti& ka greait qumb^s, anp 
$o foolish- Sf to bei^vQ* ih^ ii^l^ tp be God, The 
IJindui^ltil^ca^ I willed Mft rwaarkj arevwy «r 
^pn^isteiA ctia^s «ttbjef5t^ l» tbe;Twni4ra3*rft U is 
.»M^itl^^4 j7^0,lirillipp^^b^^ biB punishfed 19 Iwll 
jwho ^♦PSidfffSith^ ii9ftgpi>^.#^ 

, ''All Ihoste ignoraiif persons^who regard "as Qbd^ 
an image of earth, ftretai;, stbiite, or w^ood, subject 
themselves to bodily misery, <a^d can never oB- 
tain final deliverance**, in one place it is said 
''that the image when ieiidSwed with divinity, is 
deprived of its material qualities"; and in an other 
it ^possesises no divinity at all*'. It is not ifly 
part to reconcile thei^ variances. I would re- 
mark« however, that ;tbp worship of images ap- 
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pears to be comparatively a modem practice 
among the Hindus. When mankind first forsook 
the pure worship of the spiritual Grod^ they wor- 
tihipped probably the sun^ and the stars^ and 
the different elements as fire^ water^ air^ &c. This 
corrupted worship is predcmiinant in the Vedas. 
'The worship of images^ which is^ if possible, a 
more corrupted worship, is predominant in the 
Puranas.^ 

2. In support of idolatry. Mora Bhatta ob- 
serves thp-t ''God is no where to be seen. When 
sin is committed it does not appear that, in this 
world, he punishes the sinner on account of it'', 
and that, for this reason, idolatry has been estab- 
lished. In order to elicit the absurdity of this 
argument, I have only to ask. Does God becoitie 
visible by a stone? and in the form of a stone 
does he retrain transgressors and punifili them? 
No person in his s^tises will say that he does. I 
also maintain tiiat God, by his works, does make 
manifestations of himself in this world. He re- 
veals his power, bis truth, his ftithfulness, and 
his wisdom. To some extent he actually pun- 
ish^ sin. He makes the practice of it the occa- 
sion of destroying peace in the mind, and filling 
it with fear and shame; and, on its account, he 
sends trouble, disease, and death into the world. 
,He also gives his word to men; and this word, 
even according to Mora Bhatta, must be viewed 
as very powerful. ''When a king has sent par- 
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ticular orders to his subjects**, he writes, ^^obedi- 
ence to them secures their welfare, disobedience 
procures the reverse. In like manner, on hear* 
ing these orders, their minds are a^tated by joy, 
or grief, or fear, as the circumstances may deter- 
mine. Now consider who excites these feelings. 
Should it be said that the king does so, it may 
be replied that he is not present. The king's 
commandment is not the king himself There 
must be, therefore, some strange power in the 
commandment itself*. On these grounds the 
person who practises idolatry must be held guilty 
of great sin. He overlooks the intimations which 
God gives of himself by his works. He over- 
looks the lessons which are taught by the afflic* 
tions sent on account of sin. He overlooks the 
declarations contained in the divine word. He 
resorts to an expedient of no use; and he falsely 
says that God by this . expedient prevents sin. 
Alas that such evil devices should enter the hearts 
of men! 

3. The Bhatta calls upon his readers to '^look 
at the conduct and behaviour of those in whose 
religion no such observances as idolatry are laid 
down, and they will at once see whether image« 
worship and the like are of any use*'. Let this 
inquiry be made to the fullest extent; and let it 
refer to the conduct which is practised within 
the temples, and which is practised without their 
walls. The Christians who do not worship 
images are accustomed to meet together for the 
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public worsibip of Gto4. When Ibey assemble 
they celebrate the praise of God> in which they 
«itol the divti^ ehamcter^ and the divine works, 
and thank God for bid manifold mercies. They 
confess the sins which they have committed^ pray 
for the pardon of their Hiiquilties, for Che sane** 
tification of their soiils, for knowledge^ peace of 
mind, and spiritual joy,-*^for a blessing on them- 
selves, their friends and all mankind, — and foreter- 
nal and unspeakable happiness in that place where 
God especially displays his g^ry. They listen to 
the word of God, in which the divine charaeteTi 
the natural state of the human race, lijbe meatt9 
of salvation, and the duty of man, are unfolded:. 
By these mean^they receive^ through the blessing 
of God, and the operation of the Holy Spirit, i^att 
increase of their knowledge, of their &ith^ ^and 
of their love to God, and an additioA of strengtib 
to their hopes, and determination to forsake sin. 
Contrast with this, procedure and exp^r ience, thf^ 
conduct pf idolaters in similar circumstances. 
In the first instance; In ord^r. to get rid o^ their 
sins, as they say, they declare their intention of 
entering on th^ perfojrmance of religious rites; 
hnmediately they pay their ;a4cH?a|ipns to a shell, 
or a beQ, and then enter Mpop the viore particu- 
lar vtoldi^ 0^'tbe id<^i wUieh th«y may perforiSi 
with sijcteei^, -different : rites. After they have 
anoii^ed the stonef^ wMh milk, curdles, ghee, m- 
gar, or hcHiey, ivhkh they C9il the Panchdmrits^ 
ndna, they pi^ent clothes, sandal wood, and gsur- 
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lands tM3 the gods. They buhl iacense, and kin- 
dle lamps. They present eatable offerings, co- 
coaniits, betel, and money. They walk round 
the image. They perforin the Pushpdnjali, or 
scattering of flowers. Sometimes they worship 
by platting their fingers in their mouths, and roar- 
ing like sheep. Sometimes they bawl out "El* 
hot! elkot"! sometimes ''Udeva! udevn"! some- 
times "Jndnrdja' 1 sometimes "MduU Tnkardma 
jndneshftmra mduli" ! sometimes Harihara'* ! some* 
t^mes ''Rdma Sitd'*! &c. They beat drums, and 
play on various rude instruments. They walk in 
procession, and wave clubs, and twigs of tlie 
Tulasi. In this way they dishonour God, fill 
themselves with pride, deceive their own minds, 
and injure their souls.* — The conduct of true 
Christians, when out of the temple, is distin* 
guished by the utmost propriety. They fear 
God, worship him in spirit and truth in their fa« 
milies, and observe justice and upri^tness in 
their dealings with mankind. It must be admit- 
ted that there is more knowledge^ learning, and 
civilization amongst them than among idolaters. 
4. The Bhatta observes, '^hat God is like the 
image no one imagines; but, merely forming such 
a conception, be impends a short time every day 
in its worship, and thus acquires peace of mind. 
This process having been continued, the true 
knowledge ^f God is at length obtained, and the 
mind is separated frem the world. Then, it is 
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that observances are seen to be of no use^ and 
are quitted of course". In the first part of this 
declaration^ there is a confession of what^ in the 
eye of reason^ rcust appear to be extremely sin^ 
ful. The Hindus are aware that God is not^ and 
cannot be^ like an image^ and yet they delude 
themselves so as to believe that he is like an 
ima«;e! They do this under the pretence of 
pleasing him^ of shewing forth his greatness^ dig- 
nity, and excellency] They tell us that they find 
peace in this work of misrepresenting God; but 
they do not unfold the nature of the peace^ and 
shew how it is obtained. I suspect that it is the 
peace of delusion: it is certainly not of a right 
kind. It is absolutely impossible that the true 
knowledge of God should be obtained from look- 
ing at that which '^no one considers like God". 
The mind may be so far separated from worldli- 
ness by this employment, I have no doubt, that 
it may ultimately arrive at such a state of in&tu- 
atipn, as will direct its possessor to neglect to 
support himself by the work of his hands, to 
wander about as a beggar, and a burden to soci* 
ety, or to betake himself to a forest, and destroy 
himself. "^^^Persons on whom such effects are pro- 
duced" are certainly "^'to be found at the present 
day; but I trust that the dibsemination of know- 
ledge among the Hindus will diminish their num- 
ber. '^Where qualifications like theirs"^ writes 
the Bhatta ''have not been attained, of what a- 
vail is it for any one merely with the mouth to 
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teach lessons of wisdom^ and yet live as his in^ 
clinations prompt? If in image-worship^ and 
those observimces which relate to the body, and 
other things^ there is no virtue, pray what virtue 
is there in mere speaking^^? He must remember, 
however, that he himself has said that ^'there is a 
great power in words"; and that while Christians 
expect nothing from improper teachers, they pos- 
sess many instructors who are exemplary in their 
lives. 

5. The Bhatta maintains that ''the attention of 
the mind has been directed to pure objects with 
the view of separating it from those which are 
impure. It is for this purpose that the four^ai m« 
ed image of God, and other images of a like 
description, are used; and it is by means of them 
that evil thoughts are expedied from the mind. 
In tike msmner, the mind must be ev<er active: 
the ceremonies of image-worship are, therefore, 
prescribed to afford it occupation''. This Btate- 
ment affords no support to idolatry. The mind 
assuredly can attach itself to invisible objects, 
that is to say, it can reflect on the descriptions 
which it receives of them, and on the actions said 
to be performed by them. Shall it be ^id, then^ 
that only the Supreme God cannot be viewed by 
the eye of the mind; and that, in his place, the 
Chatwbhujdkdru, or image with four hands, must 
be erected? Though God has neither fojfm n^r 
Bhape, the mind can contemplate his attribiites* 
as they are revealed, his word, his commamls^ 



his purposes, his threatenings, his promises^ 
his people, his providence, and his government. 
The most striking evil of idolatry, as f&r as man is 
concerned, is, that the mind finds repose in some- 
thing which falls short of these important ob- 
jects, which demand perpetual consideration^ and 
which can only be overlooked in the practise of 
great sin. Of what use is the Chaturhhujdkdraf 
What wisdom is to be found in it? Why are such 
trifles as a club, a shell, a chakra, and a water 
lily, put into the hands of Vishnu? Who but a 
fool can look at them? Since their possessor is 
known to be wicked will it not occur, that he 
may use some of them for the purpose of destroy- 
ing his worshippers? Why are four, and not four 
thousand^ hands ascribed to him? And why has 
he not four thousand weapons? Such questions 
as these, when'properly considered, must point out 
the absurdity of the Bhatta's reasoning. To 
strengthen their effect, I quote a Sbloka from the 
fourth Skanda of the Bhdgavata: — 

^'The mind when contemplating a material ob- 
ject, becomes materialized; but when contem- 
plating me, it becomes godlike''. This confes- 
sion is attributed to Krishna. According to its 
meaniujg, the application of the mind to a stone 
must be attended with its stupefaction. 

The occupation which the mind receives in 
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idolatry is an evil occupation^ as I have formerly 
shewed; and the mind had better be idle than do* 
ing mischief. It had better be frisking like a 
monkey^ than employed in serving a stone in- 
stead of its Maker. The Bhatta ought to remem- 
ber this fact; and he ought also to bear in mind 
that what is unconstant is not even allowed^ ac- 
cording to some passages of the Hindi Sii:istras^ 
to perf )rm idolatry. The following Shlokas are 
most express on this subject: — 

^'He only who has his senses under his controul, 
who is humble^ always pure^ devout, possessed 
of a strong memory and good abilities, who con- 
ducts himself with propriety, and who has a sound 
understandings a good temper, prudence, and simi- 
lar good qualities, — he only has a right to perform 
religious ceremonies; this is an unalterable rule". 
In the view of this statement, will the Brahmans 
tell the ignorant to tie stones round their necks^ 
and to drown themselves in the ocean of sin? 

6. Mora Bhatta D^ndekara endeavours to 
prove that ''merit is produced by idolatry". He 
says that the Hindu Shastras support his state- 
ments on this subject. It is because this is the 
case, that we say that these Shastras did not 
come from God, I have formerly shewii that the 
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testimony of Brahmd cannot be trusted; and 
nothings more requires to be mentioned on this 
point. I proceed to the argument drawn from 
reason. It is said that '^merit arises from pleasing 
God. Idol worship and the like are the means 
of pleasing God". My ideas of merits and those 
of Mora Bhatta^ probably differ. I would define 
merit to be that for which God is required to 
give a reward; and, taking the word in this sense, 
I would say that, on account of the sin which 
mixes with all which man can do, and the depen^ 
dance of man on the divine mercy and bounty, no 
merit can be procured by bis actions intrinsically 
considered. It must be understood that Mora 
Bhatta, instead of giving us a proof that idolatry 
Js pleasing to God, has given only a parable 
Vhich does not in the slightest degree apply to 
the subject, or rather, which, as far as can be un- 
derstood, must militate against his side of the 
question. ''A person of your acquaintance*', he 
obsei'ves ^'is in a distaiit country, or in your own. 
You take another individual, and giving him the 
name of your friend, or without any name being 
given, simply intending him in your mind, you 
make a present of food, clothes, and the like. 
This will undoubtedly please the original person 
intended". At this illustration, I have seen a 
native laugh most heartily, and with the greatest 
propriety. The state of the case is this: - God 
demands the services of men; but men, giving 
the nam^of Ood to otber objects, render them the 
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services. Now, 1 tok erery mwd of reascxn, whe- 
ther God will bd pleased, or displeased at such 
conduct? He will inost certainly be ^displeased. 
His wrath will be excited because that which be* 
long's to him is given to another. He will un- 
doubtedly be displeased, also, because his name 
is given to another object, for nothing but God 
himself is woi-thy to be called God, and because 
when any thing but God himself is called God, 
the infinite distance between the Creator, and the 
creature does not appear, and the honour which 
belongs peculiarly to God, is not rendered to him. 
An earthly king would not for a moment tolerate 
such a procedure with regard to any of his sub- 
jects; and will the Supreme Being sanction it on 
the part of his people? Any man who ought to re- 
ceive money or clothes, from another individual, 
would be highly enraged at that individual for 
not giving them to himself. God has undoubt- 
edly a right to all the services of men; and he 
must be offended when they are rend^ed to oth- 
ers. The following extract from a Bengali pufar- 
lication may illustrate this point in connexion 
with idolatry. ''Suppose your servant, instead 
of attending at your house to do the work proper 
to his situation, goes to the river river side, makes 
an image of clay, calls the image he has thus 
made his master, and waits diligently upon it^ 
by placing rice before it, screening it from the 
sun, pouring water upon it, &c. Suppose ho 
comes to you in the evening, and when yoti 
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oharge him with having neglected your service, 
he denies it, and explains himself by telling you 
what be has been doing: — will you, I ask, admit 
of this explanation, and allow the reality of his 
professed service and pay him his wages? No; in- 
stead of doing this, you will look upon him as 
disordered in his intellect^ and send him about 
his business. Applying, therefore, this illustra- 
tion to the advocates of idolatry, allow me to tell 
them, that, however, they may think to get to 
heaven by it, they will find themselves at las*, like 
the servant who came for his wages, wofuUy dis- 
appointed; for instead of heaven, hell will un- 
poubtedly be their portion * 

The illustration which Mora Bhatta has ad- 
duced in reference to '^reproach" can in no sense 
apply to worship. I cannot understand for what 
purpose he has adduced it. 

7. The Bhatta seems to labour under great dif- 
ficulties respecting the consecration of images. 
^'When a king has sent particular orders to his 
subjects'', he observes, '*^obedience to them se- 
cures their welfare, disobedience procures the re- 
verse; In like manner on hearing their orders, 
their minds are agitated by joy, or grief, 'or fear, 
as the circumstances may determine. Now con- 
sider who excites these feelings. Should it be 

* Mundy's Christianity and Hinduism compared. Tliis is an 
excellent work so far as the statement of the Evidence of 
Christianity is concerned. The comparisons however; are too 
brief and general. 
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said that the king does so, it may be replied that 
he is not present. The king's commandment is 
not the king himself. There must, therefore, b6 
some strange power in the commandment''. '^If 
then it is admitted that there is power in human 
words, it cannot be doubted, that there is power 
in those which are divine, and altogether true, 
and faithful. In these circumstances, by means 
of the Mantras, the Deity is according to the 
rules laid down in the sacred books, called into 
the image, and thus the immaterial God obtains 
an imperceptible imagined body. When he is 
thus endowed with a body, he is, according to 
the rules laid down in the sacred books, treated 
as one having a body, and from the experience 
of this treatment, he derives pleasure*'. I do 
say as was anticipated that there is ^^nothing tan* 
gible" in this statement, unless it be understood 
that the Bbatta has given it for the express pur* 
pose of injuring himself, and his caus^. There 
is a great power in a king's commandment, I al* 
low; but It must not be forgotten that the Man- 
tra is not a commandment from the king to the 
subject; but a commandment from the subjects to 
the king, and even to the greatest of all kings! 
How will it then prevail? = The Bhatta knows 
the Shloka:— ' 

''All the universe is under the power of the gods; 
the gods are subject to the power of the Mantras; 
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the Mantras arc under the power of the 
mans; the Brahfnans are therefore our gods'\ 
He perhaps^ on this account^ may say that he^ 
and his associates are the king^ and not God. I 
do not thinks however, that he will venture on 
this claim, though^ I have found many ready to 
urge it. He will probably say that the Mantra 
is the composition of God, and therefore will suc- 
ceed* I demand the proof of this point; and 
maintain that it cannot be ascertained that any 
Mantm has succeeded for the consecution of any 
image. The Hindus themselves, in immense 
multitudes, begin to doubt about the power of 
the Mantras; and especially of those which are 
said to have th^ power of bringing God by dis- 
tinction into A stone. Let us hear the reasoning 
of one of their number on this subject: "Both you 
a^ we see clearly, that the properties of stone> 
earth, and wood, which the imagi had before 
the Prdrw^rcAisktyha, it retains also ^erwards; 
that^ as the flies and musquitoes wer^^ 'before 
playing on it from head to foot, so they do als^ a& 
terwards; that,as previously to the performance of 
the Pr&naprati8ht,ha, the image would break to 
pieces, if it fell on the ground, so it woiild also af- 
terwards; and that, as before it had not the pow- 
er of eating, sleeping, and amoving, so it is also 
destitute of this power afterwards. How then can 
it be proved that the image is anima^ted by God"? 
*'We see that the worshippers of images are con- 
tinually afraid^ lest th^r hands or feet should 



perhaps be broken. If they were perfectly sure, 
that the images are aaimated by the g^ods^ which 
they respectively represent^ they would not, till 
the present day, be so anxious about their pre- 
servation- With respect to what you said about 
the power of renowned images to punish those 
who injure them, we should readily believe this, 
if they punished the rats^ cockroaches, and other 
creatures who spoil their colour, or make holes 
into their body; or if they drove off and punish- 
ed the flies when they want to place themselves 
upon them, after they have been sitting upon un- 
clean things. But however this may be, what pow- 
er images possess, or do; not possess^ may easily 
be put to the test: gtve them only into our hands; 
and you will «oon see which of ns can punish 
theother''.'^ The whole matter is indescribably 
absurd. Powerful m the Mantra is said to be by 
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* Biaja Mohana. The argument here pursued by ia heathen 
18 very similar in point to that adopted by Minutius Felix a 
jChtiittiaQ Lawyer, who lived about the end of thosecond| or 
t^im^Dg of the third century. In the dialogue between Oc- 
tavius (a Christian) and Csecilius (a Gentile) the following pas- 
sage occurs: ^^The mice, the swallowd, bats, Sec. gnaw, insult^ 
d^d sit upon your gods, and,^ unless you driye . them away^ 
bviM nests in their mouthi»^ tb^ spiders weave their webs over 
their iaces; you first n(ia]£e,|he9i> then plean^ wipe and protect^ 
thein, that you may fear and worship them; but you should 
know thai they are gods befbre you worship them". An edi- 
tion of the work; of MiliiiliUf Fdix Was published at Hedelberg 
in 1560 by Bal^aious. .It has since been repeatedly reprinted. 
It contains several passages of great force, which may be adr 
duced in opposition to the Hindu superstition. See HQorvjbttlt 
de Conversume hdorumet Gmtiliim,^. 81., &c. 

M 
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the BrStoiatMi its whole fefFect i» lost hy the 
ttmbh; or^Tftn % i&e shAdorw of a Mumlno&Q or 
Btrro^teBiA ^ Nbthmg^ can appear inorer atrange 
thte ihtk atiy pers^^i ^^uld beliere that it has 
toy p6W^. Th^iAay^^Itn^ ibathaodi wh^ 
this the pritieipal argimient fer Hiada idolairy 
will be seen to be fighter than vanity. Let tbo9e 
who have any pretension to wifidom pvoeeed to 
determine the question. 

8. The Bhatta observes that ''to thoBe who^e 
attention is pjefpetually fixed on the image^ tbe 
"form (or i^hape) of God appears*". He says that 
^ere-^'are such kidividuals to be found at the 
litesent dayl^ and thatiit is ibeoanse they do jiot 
^tistify as totheiroth q€ the faet that heretical 
iiiMSfms bave got afloat. I ask^ aince Ibis is said 
iti Ibis the eaae^ Why Ibv the igentiral intei;^ they 
do ii6tecme ferward^^mdairibjeGtiheQ^aelves loan 
45^iiainlnaf ion« We should be at no loss to inqiose 
the &l^ty of Uieir preteasions;; and this ojbgect 
would be aecomplishcd by our simfdy aakiii^ 
them^ How can they see the form of God, who Is 
l^ly formless. Shankar4charya himselif could 
^B^YC them no afisi^^tance in thia case^ His e^prts^ 
indeed^ will not be available to defend the Hin^ 
du religion. They aiford not the smallest proof 
that the Hindu Sh^stras came from God. His 
arguments are whoUy InapplicaMie to our objec- 
tions against idolatry . Ijettiot the Brahmans re- 
pose any oonfiideDce in him.* 

* Appendix L. 
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9. Mora Bhatta gives a pretty accurate state- 
ment of an arguraept \yhich we arc accustomed 
to use agaipst idolatry. "It may be said"^ he ob- 
servesj "that the image-worship and stated ob- 
servances which at present prevail f^png the 
Hiadus, and tbat the images 6f the god? which 
they worship, are calcul^ated in every way to ia> 
crease more and more the ignoraace coioplainqd 
of, and^ tp^ ^VU passions which arise from iC 
WisdQia^aod the virtue which springs fromit^ 
iQj^iPQvef be.,«lft&iued, by meaps of th/itn; he- 
^u^eiwii^ w^tsoevet; Qbject the mind maybe 
i^9;iYeJ3a^t, it ^qu_ir^^ ..(ifo_n> its atlachlng itself 
Uf-it.ihf ij^t^Vf.^.of .(Iwt object. If, thei-efore/tk^ 
}ijif>yit\p^^piji!^_i^i» fa^ipbtainrd, its attea- 
tianfltttsl IjH^.di^^fi^edito.God. By directing ?t 
t© aqveraJ.g(jid5fc.4^P •lsnp^ledg;e of the one Go^ 
c^m p^vcr be ^f4ui^^- ^.^e same is to be un- 
^fstoo^, Qf slate^|.,obssrvance8". In reply io 
tbi§.reas«iipg.„tb.? Bh^ta remarks that "there 
are fiiO'Dy unsyycrti in the Hindu Sh^stras, as for 
examples li-at observances are to be put an end to 
byobsjsryanceg; that, the work of the hand is to 
be dptie away by handy work; that the imagin- 
ations of the heart are to be borne dowa by tl^e 
heart's imaginations; th^t ^ison is to be neutral- 
ized by poison". How these observations can ap- 
I^'y tp the objec ioo, far.less refute it^t cannot^ee. 
The Bhatta has already allowed^ as we liavc seen, 
that imagcis are not like God; and it is consequent- 
ly apparent that the Hindus, wlio "imagine ihtaVi 
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to be like God*', can only be confirmed in error 
by the act. I have already alluded to this sub- 
ject^ and I need say nothing more upon it. None 
of the reputed forms of the Hindus gods^ i;vhich 
are said to be represented by the images^ are 
such as God ever would assume^ for as has been 
already proved in regard to Brahma^ Vishnu, 
Shiva, Rama, Krishna, and as may be proved in 
regard to all of them, they are sinful in the high- 
est degree^ and entitled neither to respect, nor 
love. The contemplation of the images of these 
''gods", therefore, though undoubtedly it may 
teach the persons "ivho pittctises it, to remember 
the accounts of them, can be attended with no 
good, and can only fill the mind witli impure 
thoughts, according to the principle which the 
Bhatta approves of: — From impure objects, there 
can arise only impurity. It ttiutt ever remain 
true that ''by directing the attention to them, the 
knowledge of the one God can never be obtain- 
ed". The very images themselves are more cal- 
culated to excite laughter than devotion, and to 
disgust the mind, than to invite it to that which is 
excellent. They are mere caricatures. From 
Ganpati, with his elephant's head and enormous 
belly; from Vishnu, Shiva and others, with their 
clubs, and skulls and other articles; from Devi 
with her cat's eyes, and tiger's teeth; from Brah- 
ma with his geese-drawn chariot; from the im- 
pure linga, and from deified cows and monkeys^ 
&c. what love to God, what reverence of his law. 
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what holiness and knowledge can be derived! 
The investigation of this subject must produce 
the conviction that idolatry is absurd. 

Mora Bbatta endeavours to establish his point 
by referring to the conduct and practises of the 
Musalmans. His attempt^ however^ is altogether 
useless. The Christian ministers^ and people^ 
condemn their practice in the strongest manner^ 
when in addition to the acknowledgement of the 
only living and true God> ^*they put their trust'', 
as is said in the Hindu-dharmastjiapand ^4n those 
men who have been distinguished by their won-* 
der ful achievements'^ because they thus virtually 
and plainly declare that God is not sufficient for 
them^ and thufr highly dis^onouir him, and view 
men as existing in a situation in which it is mani- 
fest that God never intended they should be view- 
ed. The similarity of their practises to those of 
the Hindus can never^prove these practises to be 
correct. Both are erroneous. 

The illustrations^ which the Bhatta takes from 
the Christian religion^ are likewise unsuitable to 
his purpose. In fact^ they suggest arguments in 
opposition to his views. I have already proved 
that there is not the slightest analogy between 
the character/iuOKi works> and mode of subsistence 
bi the Father^ Son, and Holy Ghost, of whom 
the godhead is composed, and Bfahm^, Vishnu, 
and Shiva, and Rama, Krishna and other imagin- 
ary gods of the Hindus; and I shall now, in a 
few words, shew that there is no such imalog j 
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Id^tween idolAUy, and the Christiaa ft&cramciuts 
aa eanj in the slightest degree> vindicate the 
practice of the former. There is no resemblance 
W the essential features of the case. The first 
point which ought to. be considered is the man* 
net in which the idols^ and the.water^ breads and 
wine which are used in the Christian sacraments^ 
9i?e respectively viewed; and> regarding it> we 
have only to remember that the images are re- 
quired to be .worshipped^ \^bile the elements are 
considered merely as embiea^^ of Cbrist'd, body 
M^liiQh was bi^ken^ and his' blood which wassh^d 
{fit sinners^ and the Holy Spirit whose influe^ioe 
id difiu^ over tlie soul. M object of wofsjb^p 
and a sl^ ar6 two : very d|£Meixt tbiAgs^— Tibl9 
Hwdussiiy. thtt merit is procure^^^by^.^idolati^i 
but Christians' sayi that all the merit wh|«)i t)iejr 
posses^ is bestowed by the Lord Jesus [(Chri^it^ 
From the sagl^t of the images of ,P)4maj Krl^luMii 
&c. those Hindus^ whiQ are .in^i^rUf^t^ i» their 
stories may undoubtedly remember tl^mj but from 
this exercise no profit can be derived^ because tb[e 
latories of Bama^ and Krishna^ are ^ sinfult^ and be* 
cause they shew that these imaginary persons havi^ 
no ooenexion with Qod. The contetnplation ao^ 
worship of thieves, tStrs^ adult^^^s^ and q^rdetv- 
0ps^ miiBi be attended .with great, detrk^^nt. M 
Christy however, is €rod> aS; he i^ p^as^fssed cii 
every possible perfieetio% aotdra^ his histoi^y^lear^ 
ly manifests the divine ;gk)fy> and tl^ schema of 
tedemptioiv^liis cooteiSfipJatioa and. w^'^i^ 
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must be in ike highest degree proper; nud aft 
through the sacraments/ ih which the bre^^dj and 
water^ and wine^ ace used as eaablematieal of his 
work^ and sufferings^ and the influences of his 
Holy Spirit^ his remembrance is cherished^ they 
must be in the highest degree beneficial. The 
faets^ that God has given his son for sinners^ and 
thus displayed his love; and that Christy in the 
room of sinners^ has suffered the punishment of 
iniquity^ and thu$ displayed the holiness of God 
(which could not pennit the communic^iiion of 
pardon without an atonement^ and 'manifested 
ti;ie value of the human soul and the evil of sin^ 
^re ^exhibited in these ordinances. Id the one 
called bapiismi moreover, ia which waiter is ap« 
plied to the body^ projfeteij»g believers are piA^ 
yiqly tidmitted Hilo the Cbui^; -In ^e otbei* 
calkidtJie Lord's ^Stipper/ in which a little wine 
and bcead aa*e used symbolM^Uy^ the dkciptes 
shew fa) cue another Ibeir mutual affection and 

frieitd^ip. Several other benefits are derivfed 
frotadthem. » 

:: A Hkidii, who practises idobUr); |g guilty ol 
U&e graaitest fol^fy laod iiin when/ oy^jkioking the 
glorious works of inaitui;e^ '^he enters into a rooe^- 
shuta )the deof > labetBf a piece of stone daubed mm 
with painty lor a pieoeof m^al or the like^ andsltj» 
dowa and calls it God''.. ^^ForasnHieh a$ he is Uie 
offspring of God^ he ought not to th^k thatitfa^ 
God4ieadiaiike)iml0^oldj!or silver^ or stone gf a* 
VMI by ari K^r jopan^ derioe". ^He gets no m% 
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struction fram the stone^ no revelation of the 
divine character, or works, or grace; but on the 
contrary, he subjects himseU to the influence of a 
vain delusion. The Christian admires the works 
of God; and when he surveys them in all their 
magnitude, extent, and number, and when he 
contemplates the regularity of their movements, 
and the glory of their arrangements, he directs 
his thoughts to him who is the Creator, and the 
Preserver, and ascribes unto him the highest 
praise for the wisdom, truth, faithfulness, and 
goodness which are displayed. When he cele* 
brates the dying love of Jesus, by eating bread 
and drinking wine in his name, he does nothing 
which is inconsistent with the discoveries of na- 
ture, and the divine atribules vfjiich they illus«. 
trate. He merely perfornriS a service, through 
the appointed symbols, in which God is exhi* 
bited as holy as well as great, and as abundant 
in loving kindness and tender mercy. In the sa- 
cramental rite, then^ there is no adoration of an 
inanimate object; no giving of the name of God 
to that which is not God; no vain imagination 
about a sinfal form, or pret^ided likeness of 
God; no reference to enchantments by which 
God is brought to reside in a stone; no fear of 
God fleeing from his abode by the touch of 
men; and none of the absurdities with which 
idolatry is chargeable. 

The Bhattsi, it is apparent from the consider^ 
ations whi^h have been brought forward^ has 
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failed to establish &e propriety >Aiid lavr&ilness 
of idolatry; and nothing is left ifor me but to de^ 
noiince it as in the highest degree siofiil^ sad to 
beseech the Hindus^ for the reasons ivfaich have 
been stated^ to forsake it. In order to shew the 
excellence^ and reasonableness, and aothority of 
the Christian Scriptures^ I extract from tjbem a 
few' passag^es ott the subject. ^Thou shalt love 
the Lord Uiy God with all fbme hearty and witb 
all thy soul, aiid with all thy might*'. ^'Tbou 
shalt worship the Lord thy God^ andMa oolgr 
lAialt thou serve^'. *^I am liie Lord; Aat Is my 
name, and my glory will I not give im 9nollbM^\ 
^Qod is a Sp^fit^ and tlie)r ^th»t woor^ip him must 
wprship him in spirit ^ukd la truth'V ^'Thou shatt 
ttotmake uutb €liee anyi^caven inagcu <^raiiy 
likeness of any thin^, which is in heaveo itbovie^ 
at that is in the earth beiiettth^ or ihat is ia 4he 
water under theeartbt then idialt not bo w Myself 
ib them nor serve thj6iki-\ f ^Tbas aaith ibe Losd> 
Learn not the way ^ the iieatfaeii^ledr 4be cua* 
tdmd of the people are ^ain; ' im /ane eutteth it 
'tree out of the forest <the work* of the bands of 
the workman with the ate). Tbeyideck it with 
»lv€r and with gold, they fasten it with nails 
«id with hammersy "^t it move not Tbey are 
iipnght as the paltn tree^ but .apeak not: they 
milst needs be borne beeause they cannot go: be 
nctt afraid of them; for they -cannot do .eviji> nei- 
ther also is it in them to do good^^ /fTheir jkiols 
«!« 'silver Had gold, 'the v^otk of mew's haijds. 

N 
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Tbey have mouUis^ but they speak not; oyes 
have they, but tiieyisee not. They have ears, 
batthey heai*not; noses have they, but they smell 
not/ They have hands, but they handle not; feet 
have they, but they :walk not; neither speak they 
tbrough their throat'*. ^^They that make a gra- 
ven image are all of them vanity; and their de* 
lectable things shall not profit; and they are their 
own iiitnesses: they see not, nor know; that they 
n1ay4.be ashamed. Who hath formed a God, or 
9iolteo a graven image that is profitable fornothr 
Vig?"^ B€(ho}d> r adl his fellows shall be ashamed; 
and^iherworkmen^ they we of men: let them all 
^eiscatbeired tagethetj iet them stand up; yet they 
shall fear,: and tiiey shdli be ashan^ed. together. 
The: smith with the longs both worketh in the 
coals, and fashioneth it with hammers, and work- 
eth it with the strength : of his arms: yea, he is 
hungry, and his strength faileth; he drmketh no 
.water, and is faint. The carpenter str^tcheth out 
his rule, he marketh it out with a line, he fittet)i 
it with planes, and he marketh it out with the 
compass, and maketh it after the figure of a man, 
according to the beauty of a man; that it may 
remam in the house. He heweth him down^^e- 
dars, and taketh the cypress and the oak, which 
he strengthened^ (or chooseth) for himself among 
the trees of the forest: he planteth an ash^ and 
the rain doth nonrish it. Then shall it be for a 
man to bufo: fob he will take thereof, and warm 
himself; yea^ he kindleth it, and baketh bre^d; 
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yea, hemaketh a god, and worshippeth it: he' 
maketh it a graven image, and falieth down there- 
to. He burneth part thereof in the fire; with 
part thereof he eateth flesh; he roasteth: roasts' 
and is satisfied: yea, he wanheth himself, and' 
saitb. Aba, I am warm, I have seen the fire: and. 
the residue ther-eof he maketh a god, even ' his: 
graven image: heialfeth down : tiritd^it, and -wor-"^ 
shippelh it, and pray^h unto it, and saithj <Delc^ 
veritte; for thdu art mygod.^.And'nonQ consider^ 
eth in his heart, neit^br is there ktidwledge' nplf 
understanding to say, I have b^rntpartbf it M 

thefirer y^^ idso I have bakedbread upon the 
coals tfaefebf: I have roai^ted flish, and eatenit; 
and shall I tnake the residue thereof an abomin^ 
atioii? shall I iall down to the stock'^f a treeJT 
He feedeth on ashes: a deceived hekrt hath tuim^ 
ed him aside, that he cannot deliver his soul, lior? 
say, is there not a lie in my right hand*'? These^ 
passages must commenQ themselves to reason 
and conscience. I leave them, without any fur^ 
ther comment, to produce their natural effect. 

' ' f- 

in. The third subject, brought birfore our ho- 
tice by the Bhatta, -to which I advert, refers to* 
the Rule of Faith, or ShA'stra given by (Sod. 
'^We do not seek*', he says, ^' to overturn the doc^ 
trines held by any one;' for, as Gk>d has consulted 
tfie convenience of all people on the .£Eice of the 
earth with respect to food and do thing, so, for the 
ihliabitautfi of different places, has he laid down 
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different doctrines with a view to their sal vation. 
Those doctrinesj therefore^ and those alone^ ac- 
cording to which they severally worship Grod^ are 
to than tnie. According to the nature of these 
several doctrines do they severally obtain reward 
from God''. These are most extraordinary as* 
sertions; and they are cbmpletely i& opposition to 
the Hindu religion^ which is known by every per- 
soti to be an exchisive system. They are not 
kovever, peculiar to the Bhatta. They are urgedi 
by many of the natilnes in Bombay^ — by Hindus^ 
Musftltnjasj, and Pttras* I caa give no other ae* 
conBt of their origtf^ than the supposition of tbe 
ecauBcionsBMiss of the si^riority qf Chri^npt]r; 
and a pirevalettt fioar that this system npy be ^m? 
braced. "ChriatiaaM^ is tbe best of all rdUgioasi 
bttt it ia not hiteo^d for .lub m the decbh 
ration of not a few oC the natives'/. In 9fder 
to oppose the latter part of tbis statem^t; and 
the opinion of the Bhatta^ that God has given 
different religions for the diff€S*eut countries of 
the worldj it may be well to enter briefly into 
particulars. 

Jleligion viewed in regard to Godj who pro- 
poses it^ may be considered as the revdatAon of 
his character^ andpurposesb and works; and the 
declaration of the duty and destiny of man. ft 
1^ evident, thejtefi>Dfi^ that> in. whatever form U 
may be proposn4 it must be consistent with Up 
author^ and wilJk bis demanda on his inteUigi»^ 
creatures. It is absolutely impossible iq imagiof 
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that the case ^oul4 be otherwise. God must lu 
every true revelation g^lye a cousistea^t account of 
his perfections and operations^ of his will and of 
bis kingdom. His . requirements from mankind 
must correspond with the general nature vvhich 
he has given to them; and his law must ia 
every case be holy, j-ust^ and good. All men 
come into the worlds and leave it on terms of 
equality. Diversiiied as their external circum*^ 
stances may be, it is evident that the oonstitutioil 
of their minds i» e^entially the same; that they 
are all^ in a greater or less degree^ thesab^ects elf 
the same pas9ions> aSectioas^ and emotions^ 
and tbatj in the use of th^r jntdlectual hcvA: 
Ue9> they are viewed as undctt' tilie same fes« 
ponsibility. The residences of men dhange; 
but God is uncbangebble^^^^tbe same yesterday 
to-day and for ever. Men fnay form themselves 
into differei^t communities; but they cannot all-* 
enate themselves from the government of Giod, or 
remove a single demand which be makes upon 
tbem. On the ground of these principles^ I 
maintain^ that the reUgion given and ^iproved 
by God must, in every situation^ be substantial- 
ly the same. 

When the question is viewed in its particular 
9^ctSj we tre forced to come to the sime ccfpip^ 
elusion. It ia a foet that the different religipiia 
prevfl^nt in the earMi are in general directly opr 
piosed to one another in their essential pnpciT 
pleti Some of them exalt Godi otber$i eiiid^nt^ 
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iy and directly dishonour biro. Some of them 
are Mono-theistic; others are Poly^theistic. They 
^ve opposite accounts of the character^ and at- 
tributes of God. Some of them declare that he 
was at first destitute of qualities; others^ that 
he is unchangeable in his nature^ and^ that 
from the beginning he possesses every excel- 
lence. Some of them teach that he never can 
sin; others that he has sinned^ but cannot be 
charged with iniquity. Some of them declare that 
he is acceptably worshipped by images; others 
that idolatry is the abominable thing which 
he hates. They give contradictory statements 
of tibe creation^ and duration^ of the world; 
and the various changes which have taken pkice 
ttpoTi it. Theiraccountsrof men arb of a conflict* 
iog kind. Some of them declare that the soul of 
mab is a part of God; offiers that it is quite dis* 
tinct from the divinity. Some of them teach^ 
that mankind are pure at birth; • others that they 
are sinftil irotn the commencement of their exist-' 
ence.' SdiAe of them recognize the system of 
caste; others ascribe the same origin to men^ and 
declare that God rtsquires all men to love one 
another as brethren. Some of them declare that* 
men can jvorkn^ut *a righteotfsness of their own; 
otfaersi tlmtthe^^^ must^be indebted for salvation 
entirely to divine grace, la some instances^ they 
tesich that the soul of man has its state unalteHf 
rably fixed- after dfea^; in other9> they inform 41s' 
that it will pass through a multitude iff birthsg' 
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Each of them individually declares that the other 
is false. Since the facts are of this nature^ it 
cannot for one moment be imagined that the dif* 
ferent religions are respectively true to thow^ 
who practise them. Those opinions which are 
directly contradictory to one another^ it must be 
admitted^ cannot proceed from the God of truth. 
The declaration that they are alike veritable in 
volves the charge of &lsehood^ and inconsistency; 
against the divine being. 

Those remarks apply with the greatest force 
to the Christian and Hindu religions^ which in 
some important particulars we have already con- 
trasted^ and which^ from the charges which we 
have brought^ and which we will further brings 
against the latter^ must be perceived .to be 
as opposed to one another as light to dark- 
ness. Both cannot be true in any circumstances; 
and the Bhatta^ who makes an allegation to 
the contrary^ instead of attempting to prove 
his opinion^ has only given an illustration^ taken 
frpm food and clothes. He must bear in mind^ 
however^ that an illustration is not an argu* 
meni; and that the one which^ in this case^ he has 
given is entirely unsuitable. Religion is infinite- 
ly more important than food and clothes; butj 
not to press this point, it may be observed that a 
man may change his dress without any inconveni* 
ence^ and any sin. The nations of the earth ae^* 
tually do this without any great hesitation. The 
Br&hmans ij\ ][pdift have adopi^ theMusalrote 
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tttpban^ and other parfs of foreign dress; and 
they may again soon hav^ recourse to other al- 
temtiotisw If^ In tbis manner^ they should approve 
ef the true religion^ and enter into iti it '■ will be 
I^r^fitable for them. 

I formerly remarked that '^6od is the Father 
of all mankind; and no Father gives opposite 
laws for the government of his children. God 
has given one Law; and therefore^ there is but 
one true religion^ and one true written rule of 
religion; in the same manner as there is but one 
Sim for this earth'\ The Bhatta endeavours 
without effett to throw ridicule over this state- 
ment. His remarks are superseded in the tract 
from wiiich his quotation is taken. While it h 
there admitted 'that a father may prescribe dif- 
ferent employments for his childr6n^ it Is declar- 
ed^ that he will not^ if he have thecharafcter of 
cdngistency and goodness^ give opposite laws^ for 
their moral conduct; and^ that though Qod may 
prescribe different occupations to men^ he will 
not say to one ^Steal", and to another "^o 
mot steal'*. He will not give diffeirent ac- 
oounts of his own character/and hii^toi*y^ to them. 
He will demand of e^ery one of them prop€»- 
lov^ and respect No farther would describe lids 
nature in ^opposite ways id his children; and 
Ood who is infinitely greater thka man^ will not 
ttct more inconsistenfiy than a 'common father; 
)ior support coiitrary religions. — The allusion to 
the sun was intended merely m nn illustration; 
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and it 19 perfectly applicable for this purpose. 
''As there is but one sun for this worlds so there is 
only one true Sh&stra*^. The Bhatta says that 
the innumerable and remote fixed stars are suns. 
I rejoice to find him express his belief in this 
fact; but^ in passings I would remark that he did 
not certainly tearri ' it from the Hindu ShSstras. 
We find in tht Manu Sanhita the following states* 
ment: — ^^In the egg^ (produced from the seed) the 
great power sat inactive a whole year of the 
Creatolr^ at the close of which by his thought a- 
lone, he caused the egg to divide itself; and froiil 
its two divisions he framed the heaven above^ and 
the earth beneath: in the midst he placed the siib« 
tie ether^ the eight regions^ and the permanent 
receptable of waters''. The Bhatta has written 
contrary to this statement^ but he deserves credit 
for his admission; and^ while I grant that there 
are many suns in the universe^ I maintain that as 
they have^ as far as we see^ the samd nature as 
luminaries^ there ought, if the ikct is to be ap^ 
plied to the iUustratioti of the question aboiit 
Shastras, to be the same nature in allShastras. 
Since we do not find this to be the case> it must 
be evident that tlie Bhatta's logic has failed hinu 
There can, as we have shewn, be only one true 
religien. 

'IV. Thd fourth sUbiect brought before our 
noti9e:by.the ^hatia^ to. which I advert, is the 
consequence .of att^abaadonmeotiof the Hindu re^ 

o 
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ligipn, "TJIi? ftec^pk? hej!^; who emiwace the ri^^ 
gipn ofi .^or^igii^ir^v, l^e observe? "oniy df^pf^ri 
%t^er f?g;m,Q9^5 '5%veKaye^f» ago. U^^ P^^* 
tyjguese f:oj;}¥^^ Ij? tl»ew owa, Qbffisti^ T^Ugioil 
tjbiei.inba^tWts pf tb^ Qpa,.^^, Pf^eeR d»- 

hook^ thti, . Pb#tJ^; cqnteoda^ ftppro?^ eitim qf 

th^r coQvert^. i>P¥ oi^ Uie cQi^i^Jt of Musae p*^" 
a#y,l9^., T!»fi ^^ttug^ese^i ift many instofipesj, 
ijj^i yipleflce,* Vfjuob^ caa, only pro4uiQP l»y- 
BPfirit^^ , T^h^y, gaya tp-t^. Qiodu^ i^ rmm. 
ofi^^lw-fl^i^p^ before thpy gayje. Ijljiep. QWs^ftP: 
ifl^|Gac^^c>^ prib<ifi?re tk^, M(iU|^^4 . .\n tj^fm a»i 
i^p^i^ce, ^o.^iftiiipf prw^epte^ \Tkm ^9y« 
l|pp^Jih^p> ,ift ignpr^noe qf the.Qbristii^ift SJi/^teas. 

^\:H J|flaf)^(?q|8b cifstpin^, Tb^y have ivpt cxpdlr 
^^ i^MjJjtiUidos of Uiem frofl^ th^r qpinnfi»iV4»j 
Y^heu thfeir uni^^ral cond^pt becaofie Jb^QMnt tpi 

particular i^qij^raxy tq th;^. scriptui:^ sg ai^ ^i^ 
l^^ve. slp^ewa ih^v tjjpy v^ete ^jp^i^t^ iY^httm%. 
sy?t8w»4 ^Wcl^lli t^ biljl© is <lei}|jii!(^ t^i l»P Aotir, 
ChristUoi. Tb^. Gof^rl^grs^ tj^e^^ tl^ou^, in Att 

^The Natives^ to the present day, allege various in8ttMM:i§[l^ 
which converts were procured in this manner. They maintain 
^atat Tapna, an4, oth^;; vUlages ift Sa^JJ^ pi^^ of qojr^ 
flesh were thrust u^^o. th^ ipouths of the Hf/^iua )^r to^ ^'^V^??. 
goesef The persons who bst tlie Btindn* r^ligic^ io-ihis iokOr 

ncr iTOifl, ia4noflt.iiiilaiiooi^ MMuAmrmbmti»ui> 
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adttfissidii of tte i6ietet^(56 df cfh6Q6ii attd «b6 
Stt^^kHii^ l^y tlto beHbei tMa^ the if^^^, aiHe stifl 
&<• Ifotii bi^U^ i*ight ift ¥e^trd to iiia^y flaribd'- 
Ikrs ^f l^th tMifOAHti^ifi M ire do mt, hdWer^ 
<^l tftM>tt \hb tiiHiiaSi #li^ 'tb«^ lkt^ri4o6 ^ 
c<^igi6ii 6f their fkt1kb»»i to ^b^tibiMi 9ik« ihe tJl8fi- 
kak^or f^lugttti^/ il is • ft<M! ' -nieib^sfitti'^ tb%IAr- 

6ttddi/t^MM^to1itTdif'lH'tfte'<«Ka^ ^ 

M<j^l«^ttta^ ' di^ Itik ati^. <'Tikkfy M»m 
A»fibM by lilfiA)^; »tiMiy>ihyve ii^Aikl*4»MiEid^« 

•v^iMumma ^m i& t^ with tftg |fi>t^t4^t fye^ 

ton. Kl ly Hidlltt i^lisll«ill/aA oti pif*iii>iif t&A* 
^fkh^ m a^dMttl bf th« tdg««4felte ^^ MrKI^ 
is d^feti^^ by li An ibb dft^s^, h«ri^eTieh U^ 
Qlttb4 great '^fttlt, md'&ms mc^t^e Wh«t 
ilK)]r IMlXftd t6 1^6 fi)ihffrt. Matty of ikH cttk^i e^t 
sHtAtal ^bdi Attft 5«l it i^ «btdbiii ^siA^ thtlt, on 
this accoE^sKtty.^fft #111 %e&lt th^m. Th^ Sh^i 

d» UndW dietente bf '^cta*t^tabi^". Ttt^Mbit 
leftraod P«ndjt6 attow thatfn the Satjfa Yu^^ the 
sawrMie of «f eft (6b^ w«9f>fl!llb^e«H ah^ iSiat ftetfit 
ff^ V^^ 6bti^ &ft&f it vf^ b^el'ifa ib t1he^b(aij 
Toe autlibrity oi the Vediii may be adidlucctd qatbif 
point; and several Puranas may lib fehntd lb lu 
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proving that at a sacrifice offered by Vishvimi- 
tra^ the Br&hmaBs devoured 10^000 cows which 
had been offered in sacrifice^ and sought not again 
to revive them*. The Brahmans were accustom- 

N 

ed to use eleven kinds ot tiesh at a Pitarpaksha. 
Seven Brahmans according to the Matsya Pur&na^ 
when they got hungry in a field^ seized upon a 
4iSm belonging to Garga Rishi^ devoted it to the 
manes of their ancesU^rs^ and forthwith consum- 
ed itf • The skins of animals are witl^put any 
scruples used for shoes. Thousands of animal- 
cute are destroyed in the water^ and other liquids^ 
used by the Brdhmans. Insects are crushed^tp 
death by them.li^yond nmnber as they pasafdpng 
therpads ai|d fields. , If itbesaid, then, th^:Go4 
has tliQpowerj. at any,periQ4 of the wo^Id'ci Imr 
U}t^, of ordering amo^als tp be iftlapighteqed : for 
the purpose of sacrifice, it^may q^rt^nly be said 
that he has the power of permitting them to be 
slain for the purpose of food. If many of^ them 
are every moment permitted by God to be jictual* 
ly put to death, without any intention on the part 
of man, the divine being most cei^tainly can sane* 
tion their destruction for useful purposes. - 

Christians condemn the giving of unnecessary 
pain to animals. They perceive, however^ that 

^ Some of the lower orders of the Hindus believe that the 
aniin^ls killed in EacriEces were made alive again. The sup- 
position that this was the case^ increases the evil according 
to the Hindu religion. The animals after suffering the pains of 
death are brought back to the same birth f 

t Seowj^spendix M. 
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ihe souls of men -and of animals are entirely dif- 
ferent in their natufean^ destinies. Those of tho 
former they consider intellig^at^ and morally res- 
ponsible. Those of the.latter they consider as noni 
intelligent, and not morally responsible. They 
find in some countries a deficiency of vegetable 
food for the sustenance of man. They find ^ 
pgf mission in the bible of the use of flesh; and 
many qf them receive with gratitude what God 
has given to ^hem. There is no command/ bow^ 
ever^ ii^ the Christian scriptures enjoining the 
use .pf flesh. : Some convejrts entirely abstain 
from it; and all may act as they please respecting 
it. ''One i>elieye|h'^ says Paul the .Apostle of 
«^,esus Christ> under the direction of the spirit of 
ipod, ''that he may eat all |}iing§> another who is 
weak^ eateth herbs. Let not him that eateth 
despise him thateateth not; aad let not bim who 
eateth not> judge him that eat^: foi^God bath 
received him". 

No one must imagine for a mom^t that Chris- 
tianity tolerates drunkenness. Though wine^ and 
other liquors, »may be used by Christians for me- 
dicinal, aiid other useful purposes; they must ne- 
ver be indulged into such a degree as to injure 
the persons employing them. The scripture de- 
nounces excess ih the strongest manner. Its pre- 
cepts on this subject are the following: —"Take 
heed to your»lves> lest at any time your hearts 
be overcharged wat]lt surfeitidg and drtfnkenness'\ 
"Let us walk not ^ m-^riotiagt iand drttnykenness'^- 
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coming iu contact with them; .^ui otherwise 
treating them with the greatest contempt. Con- 
duct such as this is highly to be condemned; and 

■»'*«■■ ■ ' • . 

while it is practised^ it is unbecoming in a high 
degree for the Hindu Priests to complain of the 
treatment which they receive from others. It is 
not necessary for me, however, to vindicate 
Christianity in this manner. This heavenly sys- 
tem is calculated, in the highest degree^ to diffuse 
good will among men. The sum of its precepts 
on this subject is, "Though shalt love thy neigh- 
bour as thyself. Its special injunctions are: — * 
^'^Be kindly aifection^d one to another with bro- 
therly love: • ia honour jireffering* *6ne another. 
If it be possible Us niVich ^as lieth in you, live 
peaceably with all rtien. If thine enemy hunger 
feed him; i^ he thirst, give him drink. Bless 
them ^hich persecute you; bless, and curse not: * 
rcjoiea with them that do rejoice, and weep with, 
them that weep. Mind not high things; but con- 
descend' to men of low degree. Let eviery soul 
bo subject unto the higher powers, for there is nOi 
pt)WJ^ but of God, the powers that be are or- 
daiii^d of God. Render, therefore, to all their 
dues; tribute to whom tribute is due; custom to 
whom custom; fear to whom fear; honour to 
whom honour. Thou shalt not commit adultery; 
Thou shalt not steal. Thou shalt not bear false 
witness. Thou shalt not covet. Have fervent 
charity among yourselves. Use hospitality ooe 
to another. Honour all men; loyethe brother* 
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u^foiityx tho P^r^ti an4 U^e mopt sublime. These 
are the (9omiB?ii>4'»?at? ^<^h ifixe Christiaas ve- 
nerate, ai^ accwdii^,^ wjiich, through divine 
grace, and J^te a^istance of the Holy Ghost, they 
coaduct themseiy^. The p^U^l of them im- 
presses-even idoldJk^rs with the coayiction of the 
es^celleuf ^ of the Bible*- , ^ 

.1 trust^hat iqiq^uirer^ wiU aqtbe prejudiced by 
thfl j^^f^fj^s f^ the ^hatta^, which have now been 
applied.; Ii> 9rdqj? to direct them in their re- 
aearc^fiSj^ lel^aU.J^n^y stfitq il^e consequences 
oCvM- 9P^diajl;j } and sii^cere^ em^raoement of the 
religia^i .of ^j^su^* Thj95^ are of unspeakable 
Qioiueut, and. thqy respect, both this life ^^ that 
which is to^<;9me. The persoi^s whQ pqrcejv^ the 
holiness,- Ji^jtice, an44^^tent, of Goa'sjaw; th«e 
odi^ttfpf^s^i apd dwg^]r,,9f sim aud.thw own yes- 
psOii^fbility, depiravity, and g^iit; and« who botalj^ 
thems^ly?^ to Jews iChrist as a re^u^e, put thei^ 

Utv^% in hi^^ rigfet^u^pas^ wA ^^J 9^ ^^^ g^ce^ 
veo^iyp tljie pardon of s^U the; iui(|uities which 
they have comn^itted. They th)u& obtain the di- 
vjue f^yow, wh^h cpulii^t hq. pr/)pu|red by their 
owfi actioQ§i^ wl)^ich ^ j^e \3(e^t we in i»any res- 
|>efjt9 K)p|io*9d ,^ tjbe cQjjwoaaidmqnta of God^ 
Ai)d wtii<^« m?^ll,qf^esy ^1 :;^hprt ,oi his requi- 



ttoljc* Spirit upOT ftiidm* ;an<l; by his agency, ana 
tfiVinstruaieritalify of cliYine titilb, . they forsake 
that which IS ' evil, ' nxidttUkv^ t6 that ' which is 
good, obtain d'eii veratn^ie ffofh thfe powfei* !and pre*. 
doniiiiahcc of'^yit IttJfe arid passiotis, iind graduht* 
ly tecomc holy in heart, speech; and behavte'iir. 
The pleace of God di«elleth Wilhlh them; and they 
view the Creator as their fatfer and their friend. 
In the tiiiie of their trouble aind distress^ they 
look to him for support and comfort; and for the 
sake of the Saviour, he imparts it to them in' rich 
abundanciBf. At the hour of death they are not 
forsaken; f6t he W!io loves them at the first, loves 
them u'riioitie end. When their souls take their 
departure irbm the* body, they are conducted 
iii{o the h^ay^'df blisi^. In 'that happy reg^n; 
they associate with the redeemed from among 
men, and the angels bf CJodi- behold the glory of 
the Lord and Saviour, contemplate the divine 
excellency, and engage in the divine praise and 
service. Their bodies shall at the eiid of the 
vforld be redeemed from the difst by the power 
of him through whom they are reduce* to cor* 
ruption. They shall be publicly declared* righ- 
teous; and while those who have died 'Jrt* their 
sins, without a Saviour, are gfubjected to ' th# 
curse of a holy God, and consigned to etertial 
woe; they shall be blessed attd^orifed. Their 
felicity shall continue to increase; and, as Uieir 
Saviour's merit can never beexhausted^ their hap- 
piness shall last throughout the «gc^ of etemitf • 



Stiqh are t)ie blessipj^s which- attend ^ cordial em- 
bracement of Chrisjif nity by the Hindus, O that 
m^py of them may obtain them, and live for ever! 
Sahation, and its. accompanying blessings^ 
cannot be the result of the observance of the 
means prescribed in the Hindu Shastras. These 
mefin^fOf deliverance have np connexion with the 
true God, as must Jl>e ^^pparent frprn ^he observa- 
tions ifiiicb have been made; ; and, on , this ac- 
qp^unt^ as.i^dl asm.s^cq^uqt of^A^ intrinsic 
U8suiUabl9nessi4 , they; must ba prpiijc^ut^c^d inefl^- 
c»Miiou§,;;.Xl3HD(«J?s,o^ of tj^et)^, are (^^ a nvxed 
natjiir^^ Iji^y pf^fij^be^oU s^ri^age4,i^ndicr six classes, 
So^e ofnlh/^fP: re^^l^ , tbe Bx$^^ some, tlie 

gad^§0i^^ th|d cpmnajuuity .in. gieneral^ some tiie 
tii^i visuals tbiSmselves, some tlii^ dead, and some 
.^fii|t^ :ani»a|^ and inanimate objects. 
c^tjTfee Hindu Scriptures err .most eggi^egiously^ 
^ .livb^ii they: teach that si^ will. be removed by the 
«cntert^inment ^nd rwc^siiip of Brdhnnans ^ vind 
Jby granting tJberp ; employuiept, and presenting 
them with gifts. , As r sin is, an offence 9^2:ain^t 
^Q(^d/ the person ;^hQ,ha? committed it must be 
liable to the divine displeasure and wra|Lij till he 
is delivered through, jinerit sufficient to cover it. 
• Should «crvi(^s of the nature referred to be re- 

• • • . . . 

quiral by God^ and should they even be perfectly 
p^jfenrmed^ ^he guilt qi the sin Mhich has been 
P0iomitt4^d,wou}d ^till remain. . lam filled with 
pity ^ hen I perceive how my fallow creatures 
y-suflfe? themselves to be deluded on tl?is sybject. 
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A little inquiry wouW shew them that the writers 
of the Hindu Shaqras must have been Br^ihrnaos^ 
who were more desirous of their own benefit 
than the glory of God. This is apparent from 
the claims^ and assettions of the Brahmans. The 
remarks which I have already made- on thift mib- 
ject> may not be without use; but it may b^ pty>« 
per to extend them. The Biihfrtiahs^ accordibg^ 
to the Hindu religion emknated frotn* Brahm&'s 
mouth. They only must read; and-^iiiterpret the 
Veda. Their Wrath is as dreaclful aa t^at ef the 
gods. They^ and their vrives^ MiA daiightem^ are 
to be worshipped.' They have in many instances^ 
kicked^ and beatai/ and cnrsed^ atiil iH^htened^ 
and degraded the gods^ and destroyed fheii^ cMI- 
dren. One of their numbet (BralMspati) is iMlId 
to have turned the moon into a dnder; and Mo- 
ther ( Vishvakarma) to baVe cat the fitftt ^to 
twelve pieces. The saime mdividttal i&'sfllldto 
have made heaven; and antotker of his caMe 
is said to have made a child of grass^ which 
Sita could not distinguish from her tfWn Mn. 
Kashyapa made fire; Brigu imparted to it it^ pr6- 
perty of consumption^ and Sapta gttve its pro* 
perty of extinction. Agasti sH^Uowed the' sea 
at three sips^ and jgave it but again impregnated 
with salt. By such fiibritetions ad these the at- 
tempt has been made to secnire to the Bridttiiatis 
veneration and awe. The endeavour ako has 
been niade to secure to ih*m their liveS. They 
must not be killed for the mdst enormous 
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ofiebces. When an individual weeps for any 
peraon whom they may hare killed^ he must make 
anr atonement . Durga i^ pleased with the blood 
of a man a thousand years; but no Brl^hman 
imist be sacrificed to hen Garuda used to ^^at 
eviery sort of creature^ except Brahmans: who'j if 
i^allowed^ Would haye cpiused an insMTeirabld 
pain in his stomach. ^'A twice-boto manf ^ iajn 
Manu who barely assauHs a Brabmaa- i width *tali 
Jiitentioti to facirt him shall be whirled about fo!^ 
»i€entury in the heil named Tamisra; but hating 
guiitten hkkxk in angQir> «id by deskgiiy eten ^with it 
a blade oJF graas^ he shall be bom in oneiiad 
twenty tmnsmigmtiafis^ from the w^nsbs^'df «b- 
pum quadrnpeds''. Life^ however^ mustniot oafy 
be preserved; but it must be rendered eomifort* 
tdde. The Br&hmans get all the ofieriu^ made 
at the temples; and the miost heinous sina aM'e 
atoiieil for by giving them presents. If atoan 
seH lus cow^ he will go to hell; if he give her iia 
a ddtiortion to a Biihman he will go heaven. iBf 
•^!i^€>ang6^ anniversary whole villages be givteii 
to ' feitlKhnnms^ the person presenting ibem; will a«* 
qti^t^all the merit which can be i6btaiaed: his 
body will be a milliod of times ml^re glorious <Mh 
^e^un; he will have a millioB bf vitgins^ monfy 
cSarria^es^ palanquins with jewels; dnd te wfll litfe 
In heaven with his father as maAy yisafs a^ ihnitia 
are particles in^tbe land giv^en to Br&hn^lks; ^ Land 
given t^ Btihmaas secures heaven; a rid <k>W/!a 
safe passage kxMatfand boilini^ infenMi: Yeiumi; 
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a house^ a heavenly palace; an umbrella^ freedooi 
from scorching heat; shoes^ freedom from pmia 
when walking; perfumes freedom fromoffeasive: 
smells; feasting of Br4limaos the highest merit. I£ 
a house be defiled by an unclean bird sitting 
down upon it> it becomes pure when presented 
to a Br&bman. A proper gift to a Brdhman on a 
death bed will secure heaven to a malefactor* 
The Brahmans oblige the other casts when they 
condecend to; receive any thing from them. I 
ipust hereisto^. It must be evident^as t have said^ 
that the Hindu religion mas framed by Brahmans> 
and not by God. .Those men are.. sadly deluded 
who think that they will obtaia pardon and salvar 
tioor from them^ or by offerings nttade to th^m* ; j 
. The service of ihe Hindu gods^ ;as a cause of 
the rcQKoval of sin^ is equally ihef&caciioUs aft .the 
the service of the Brahmans4 . The : iBieditatioii^ 
pn the gods, whether as ^marana^ manand, mdi- 
dhfuSQi or ^A:$A^t£?«m>^tbetakingj6f their aaiiieg; 
the celebrating Hi their praises; the perfbrmatic? 
of vows on their behalf^ , whether di^tingW^he^ 
tai^^vrata, orias kdmana ami mdnana; the building 
of temples for theia, or the erection of im^g^; 
ihe offering to: them gifts^ the.perforoiance ojf sa* 
.crifii^e and burnt sacrifice; the addressing theni in 
prayer; the ^listeomg to their. Shfetras; there- 
pidlion of the Gayatri; and all the . other rites 
which respect them, are • positively ind djrect- 
ly sinful; in as much> as accordiag to. what 
1ms been aljceady shewn> ■ tbaae gods are no^gods. 
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•but merely ima^tiary sinful beings. The ime 
God must condemn such services as those re- 
ferred to; and;, even though the persons perform* 
ing them should profess to regard Aem as their 
object^ they could not be viewed as an atonei- 
mentforsin. God requires all the service^ of 
men; and supposing them rendered at any given 
period^ as they never are;,^ they oould not make 
amends for deficiencies. A debt c$tatracted . witiVi 
araerehant is not cancelled though every article 
subsequently purchased be regularly paid for. 

The exercise of hospitality^ the relief of the 
poor and afflicted^ the planting of trees^ the digg^ 
ing of wellfi^ and tanks, and other works of a 
lik^ nature performed for the benefit of the com- 
munitt/ are commendable. They cannot atone^ 
iiowever^ for the sin of the souL which is com- 
•fiiitted against the majesty of heaven^ and which 
involves the charge of rebellion against the su^ 
preme God, 

Most of the ceremonies which have a special 
reference to the worshippers themsebves, I hold to 
be decidedly sinful. It is a great delusion to sup- 
pose that a crime is atoned for by the punishment 
inflicted by a magistrate. The allegation^ in 
&ct^ implies, that there is no God^ whose olSend- 
ed law requires satisfaction. The man who be* 
.takes himself to a foriQist^ fur the purpose of end* 
. ing his days^ only depdyes his frienijls of the aid 
which he is bound to render theui, and the in- 
fluence which wbuld^titiide?from^]Si&^^ piety. 
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The fH^ri^on vrho perfidims aULtition al bis owtt 
ddor/or who proceeds, with this object ixk vmw^ 
to ^red placesj forgets thtt no water caxi reacb 
hiili heart which is the seat of siiv or 'blot out the 
record of his guilt from the book of Ood's .r&< 
membrance. Fasting and self inflicted itormentSi 
though they are represented as the sources of a 
merit which deififes the person who practises 
them^ and which terrifies the gods, sometimes 
prerent the senriee -of God, and can in no situ« 
ation alter the resolation of God to punish the 
workers of iniquity: they would not even aiirail 
before an earthly prince. The use of the Pan^ 
ckagavytt* the suppression of the breathy and 
other ^Mk)A^mei^ts of a like nature are sotriAitig 
that th^ taught n^ver to be inetitioned. The 
performdWd^ of Sati> on the funeral pile, or -oil 
thti banks of the Ganges, and the prostration be- 
fore the moving wheels of an idol's chariot, form 
the worst species of murder, the species ftoifi 
S/vbich nature revolts, and that which must be in 
%e highest degree displeasing to God, who has 
^en life ^ order that it may be preserved by 
^llawftil means, and which is even regarded by 
'ibe bi^te animals; 

The doctrine that the ^^rf receive be^fit frctoi 
the' ^rad,iiAa^, eir other serVtees performed ^n 
their bcfhalf by their surviving relative, js<bp« 
posed to the best mteresrls of morality. It di- 

'* I ■*< <l Si^ . I . 1 ■ , I II I, t ■ I I , /f . 




minishes the fear of punishment in the wicked; 
dan encouragess them in their sin^ inasmuch as it 
excites the hope of future deliverance, without 
any regard to their moral state as personally res- 
ponsible. It is vain, then« to expect, that any me- 
rit will arise from these rites to those who prac- 
tise them. They encourage the grossest delu- 
sion; and they place ceremonies in the room of 
that purity of heart which God demands, and 
view insignificant services as equally available 
with the divine forgiveness. 

The worship of inanimate objects, and brute 
animalsy though recommended in the Hindu 
Shastras, and daily practised by the Brahiiians 
and others, is in the highest degree absurd and 
sinful. The sun> the moon^ and the stars; and 
the five elements, — earth, water, fire, air, and 
ether, have all been created by God; and the perr 
formance of their service is like the worst kind 
of idolatry. The promises made respecting some 
of these objects, as that which refers to the wa- 
ters of the Ganges, in which it is declared that 
they take away all sin, must be viewed as palpa* 
ble falsehoods. The bare reverencing of cows, 
monkeys, dogs, jackals, birds, and other animals, 
implies that these creatures are superior to men, 
which a child must know is not the case. The 
worship of trees, plants, books, the shalagrama, 
and logs of wood,* one would think could only 

* Full information on the different means of atoning for sin, 
and procuring merit, according to the Hindu religion^ is to be 
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be prtctised by infants instructed to do so by 
their nurses, or by persons derived of intellect. 

I do not see any means of salvation in the Hin- 
du religion, which can b^ approved by a holy 
God; and as faith must have a right object on 
which to rest, As well as be exercised in a right 
degree, I cannot but view the confidence which 
is reposed in those which are alleged as in the 
highest degree dangerous and ruinous.* They 
all proceed on the principle that man has the 
power of saving himself. This, however, as we 
formerly remarked, is not the case. Men are weak, 
aiid ignorant, ^nd naturally devoted to sin. 
They never love God, as they ought to do with all 
their hearts, and soul, land strength, and mind. 
They daily oflfend against God in thought, and 
word, and deed. If it be admitted, then, that by 
their own actions they can save tliemselves, it 
must be granted that sin id a light matter. The 
angels, as we have forn.er!y observed, might be- 
gin to say. If we sin we may recover ourselves. 
Men would grow more intent upon wickedness. 

The authority of God's law wo^ld be despised; 

■ 

found in the third Volume of "Ward's View of the History, 
Literature, and Mythology of the Hindus**. This work is by 
far the most important which has yet been published on the 
subject of which it treats. It is distmguished alike by deep re- 
search, diligent observation, and accurate statement. 

* The popular idea of the Hindus is, that "Whatever is believ- 
ed to be saving, must have the power of saving'*. The Br&h* 
mans are ni>t exempted from this error. They frequently vio- 
lently contend with the Missionaries in favour of the principle, 
and endeavour to give the most absurd lUustrationd of it. 
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aiid he would appear weakj and coatemptiblej 
aikd destitute of ^ perfect hatred of sin^ and love 
of holiness, which are esse aial to his character. 
The most plausible means o( salvation to which 
self-righteousuess resorts, are i;ep^ntance and pray- 
er; but however necessary these exercises may be, 
they ought never to be v;iewed as the procuring 
cause of salvation. No earthly king, on giving his 
laws to his subjects, would ever say tliat '^These 
laws ought to be obeyed; but if they be violated, 
nothing more is to be resorted to in .the case, 
than the indulgence of sorro w> and the impreca* 
tion of the name of the sovereign". An announce* 
metit of this nature would be attended with uni? 
versal disobedience; and it cannot, for one mo^^ 
ment, be supposed that the King of kings, and 
JLK)rd of loids, would ever make it with regard to 
the subjects > of his universal^ empire. Nothing 
can be donp by him, or sanctioned, in opposition 
to his holiness and justice. Tiie^p attributes, in 
combination with mercy, as has been already 
9hewn, are revealed only in the Christian reli- 
gion, by mqans of the atonement of Jesus Christ, 
which is infinitely precious, and which is suffi* 
cient in its qflicacy for all who will rest upon it. 
The Hindu religion affords no reasonable 
ground of hope to the conscious sinner on the 
great subject of salvation. The very deliver- 
ance which it holds out, but which cannot be ex- 
pected, is unwoithy of the character of God to 
bestow, and unsatisfactory to th^ desires of me». 
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The doctrine of Sayujyatd, or absorption into 
the divine essence, which is considered as the 
highest species of bliss (muktij originates in a 
palpable error respecting the nature of the spi- 
rits of God and men^ which, from the i^^norance 
and sin and suffering which are attached to the 
latter, must be viewed as essentially distinct 
from one another. The prospect of its posses- 
sion is cold and cheerless, and is tantamount to 
annihilation. Salokatd, the residence in the hea- 
venly world without the privilege of approach- 
ing the gods; Sarupatd, a conformity of disposi* 
lion to the gods; and Samipatd, a residence in 
their immediate presence, having all a direct 
reference to gods which are no gods, and who 
possess the worst moral character, can neither be 
valued nor desired by those who love holiness, and 
who wish to be associated only with the good^ 
The possession of them, moreover, is altogether 
uncertain. The sins of posterity, as, in the case 
of a person who tells a lie, which is said to bring 
fourteen generations from heaven to hell,* may 
completely remove them from those on whom chey 
have been bestowed! The austerities of other 
mortals may rob, as has often been the case in 
the time that is past, both the gods and their com- 
panions of all their enjoyment, deprive them of 
their thrones, and banish them from heaven! The 
merits of men themselves, it is said, must sooner 

* A lie may notwithstanding be atoned for by 9 single repiti^ 
tion of the name of Vishnu! 
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or later be exhausted, and a long succession of 
births, of a humiliating and disgusting nature, be 
again experienced, before redemption be agaia 
bestowed! 

A little consideration will shew that the Hin- 
du religion, which is alike unreasonable and evil 
in its services and consequences, ought never to 
be attributed to God, and trusted in by man. I 
earnestly call upon every person, who entertains 
the slightest regard to his Creator, or the feeblest 
de&ire for his own welfare, or that of his friends, 
in this life or in that which is to come, immedi* 
ately to forsake it. It is to those who embrace it^ 
and adhere to it the road to death, and everlastins: 
destruction.* It robs, as we have seen, the divine 
Being of every excellence. It obscures our no- 
tions of his existence, reproaches all his attri- 
butes, attributes to him the vilest passions, and 
ascribes to him the worst actions. It extina:uish« 
es in the mind the veneration, and gratitude, and 
love which ought ever to be exercised toward 
him. It changes his glory into an image made 
like unto corruptible man, and to birds, and four- 
footed beasts, and creeping things. It depraves 
the reason, and judgement of those who are its 
votaries; fills their imagination with impure 
thoughts; and permits them, in many cases, to 
practise sin with impurity. It shuts their eyes 
to the view of their moral misery, and deceives 
them with false and unworthy hopts of salvation. 

* See Appendix N. , • 
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Many other evils are couaected with it; and the 
attempt to adorn it, like "ornameitiu^ a dead 
body, only renders it more loathsome".* The 
person who does not '^suspect it" must either be 
considered as destitute of a love of truth, or the 
willing subject of the strongest delusion. Its very 
franicrs clearly saw its instability, for they have 
declared that it will be destroyed. They cannot 
receive much credit for their sagacity in the ca^e^ 
however, because every one must know that 
truth alone can finally prevail. The detriment 
which for many ages Hinduism has inflicted on 
the inhabitants of India is, amongst others, a 
claimant reason for the persons of the present 
day to forsake it. As long as they adhere to it, they 
must be considered as apostates from the service 
of that God in whom they live, and move, and 
have their being. In declaring that they will 
continue to remain in it, because their forefathers 
walked according to it, they act in a manner no 
more rational, and safe, than the Ramoshis and 
Bhils, and Peiidaris, and other hereditary robbers, 
who disturb the country, and molest the lawful 
government. They are guilty of such folly, in 
regard to the most momentous of all subjects, as 
they never would practise in the common affairs 
of life. Who would reject wealth because bis 
ancestors were poor; or knowledge, because they 
were ignorant? Who, then, ought to refuse de* 
liverance from evil because his ancestors were 



^ A proTcrb cunent among tine Mar&t;ha0. 
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involved in it; or hesitate to embrace Christian* 
ity, the only religion proposed by God, becauSte 
his ancestors were unacquainted with it? 

Great Britain, the country from which I come, 
was once as far removed from the way of righ- 
teousness as India. Superstition, and cruelty 
maintained their bloody and destructive sway 
over its benighted inhabitants; and, in regard to 
religion, it was in many respects similar to this 
country. In the mercy of God, however, the 
religion of Jesus was proclaimed in the land. 
The people, being ignorant of its evidence and 
excellence, at first strenuously opposed its en- 
trance, and persecuted those who proclaimed its 
truths. They declared their intention of adher- 
ing to the custom of their ancestors; and they 
proved decidedly averse to inquiry and consider- 
ation. The ministers of the Saviour, however, 
.remained unmoved. They put their trust in God, 
and implored his blessing. They used no force 
or violence; but they appealed to reason and 
conscience. They addressed their auditors as 
sinners. They warned them to flee from the 
wrath to come. They presented to them the of- 
fers of pardon by Jesus Christ, of sanctification 
by the holy Spirit, and of eternal glory. They 
were instant in season, and out of season, in seek* 
ing the welfare of those to whom they weixj sent. 
Gt)d regarded ihem with his favour; and a change 
began to appear. Our forefathers commence 
seriously to listen to ^e truths and it peneti-ated 
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iato their hearts* ^'Our fathers erred", they said> 
'^aad we shall no lonjijer walk in their ways. 
We will worship the only living and true God, 
and cleave to him alone. We will esteem Jesus 
Christ as the only Saviour, and by the help of 
God, we will follow his commands'*. They des- 
troyed their idols and forsook the forms of wor- 
ship, which were inconsistent with the demands of 
Him, who requires to be worshipped in spirit and 
in truth. They sought the encrease of their 
knowledge, and the possession of peace. They 
received the blessing of God; and walked in the 
divine favour. Their posterity have been happy, . 
accordmg as they have obeyed the statutes of 
God. Our country is indebted to Christianity 
for the enjoyment of all that is great and glori- 
ous among its possessions. Other lands have the 
same obligation; and since Christ appeared in the 
world, 18i<^ years ago, many nations have been 
Jblessed in his name. The persons, who wish to 
propagate Christianity in India are its greatest 
friends. They seek to injure no one. They pray 
and labour for the improvement of all. It is the 
desire of their heart that knowledge and civiliza- 
tion may be diffused; that sin may be destroyed; 
that prosperity may be enjoyed; and especially 
that souls may be saved. 

I must now take leave of my readers. I have 
endeavoured, on my own res ponsi Dili ty, to de- 
rclare what I consider the truth on the most im- 
portant of all subjects. I pray that God may 
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accompany my efforts with a blessing. If I have 
inj ured any one^ and particularly my friend a- 
gainst whom I have contended, I ask forgiveness. 
I shall be ready, I trust, at any time to answer 
what may be said in reply. I beseech the Hin- 
dis whom I have addressed to consider the sub- 
ject in all its details; and especially those of 
them who may have any anxiety for their eternal 
interests. Now is the accepted time; now is the 
day of salvation. 

^'It is whilst the body is in health, and death 
is yet far distant, that a man should look after 
the interests of his soul. What can he do at the 
last hour'*. —That God may enlighten and save 
many of the inhabitants of India, is my most 
fervent prayer. 

John WiIiSon. 
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A. [p. 33.^ Ejffeets oj Education among the 
Hindus. 

<< Within the laat few years ]£iiropew knowledge baa beea 
widely spread among Uie natives. The rich treasures that xD^f 
be rfouod in the SogUsh limguage have been liberi|}ly bestowed 
i^poB th^n^-^History) bv depicting before their eyes the ^ction^ 
of men from the earliest stages of society, opened to them tho 
mystedes <^ the Greek And Roman My thologie^s^ and they ac^ 
oonlingly wer« led to discover the lollies of their own by con^ 
paning them, together. Geography by unfolding to them the 
nature, farmf and shape of the globe had a tendeney to destroy 
their prejudices. .^uropeaA science M them to throw ofi* their 
bigotry and super^ition by expanding tbw niinds and elevating 
their intellects. JKoowledg.e 4iipread iieir benign influence over 
tbem; the v^shing of ^liorauce was the vanishing of super- 
Ittitiony and^ therefore, will also be the vanis^ng of moral degra* 
Nation. Light dawned upon them to the great perplexity of 
those who ^hated it because their deeds were dark'. The wile- 
ful deceiver will soon be thunderstruck when his tricks will be 
more particularly discovered. Education is working on, and 
the 'School Master is abroad'. More will soon be effected than 
perhaps now anticipated. If improvement goes on in the 
game ratio in which it has lately come — ^if in a few years and 
under so many disadvantages that had a wieked tendeiiey tp 
crib and eonfine the intellect,r— if in in spite ^ the boy's being 
prevented by aulhovity frgm availing hiiQseJf of a iair field for 
discussion on religious topicsHrbe .^as asserted his rQ^>onsihilty 
as a n:ofai agent, and his indepe&daoee as^ maQ*--what more 
fmist we eg^ped now thai so many meane are ope» to the Hin^ 
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du Youth and so much assistance is afforded him in delivering 
his mind from the prejudices of his forefathers! — Our anticipa* 
tions go far when we reflect upon these. We feel ourselves 
transported into pleasant and happy scenes; we perceive that 
the Hindu begins to assume a more liberal spirit in his dealings 
with the world; we foresee that he gives up his weak conform- 
ities to old customs and speak with a reformed voice. Acc:>rd- 
ingly if such a pleasing and a happy field is before us, tht re*- 
former should bring into actions all the energies his mind is ca- 
pable of Let this be brought to a happy close Let there be 
BO pause, or fearful halt — ^before the object is gained — till the 
triumph is complete*\ — Calcutta Enquirer y Dec, 23, 1831. 

Every philanthropist must rejoice at this happy issue, and 
these glorious prospects. It is deeply ti^je regretted, however, 
that from the Anglo-Indian College, which has been principally 
instrumental in brmging about the changes adverted to, the 
Christian religion has hitherto been altogether excluded; and 
that a most unjust and injudicious attempt was made a few 
months ago by the managers of that institution, to prevent the 
attendance of the students on a series of lectures delivered by 
the Rev. Messrs. Duff and HiU. It is to be hoped [that the 
Honorable Company, and the Native and European Subscrib- 
ers will speedily perceive it to be both their duty and their inter« 
est to encourage the only religious system, which can speak 
peace to the sinner, and which can prepare immortal souls fot 
the enjoyment of eternal felicity. It is more than rumoured that 
important measures of improvement are in contemplation. 

B. [p. 34.] Remarks on Brahma. 

If we take the Shastras as a ground of judgement, we must 
admit Chat the Hindus have exceedingly confused and dero- 
gatory ideas of the Unity of the God-head. In addition to the 
temarks contained in the text, it may not be unproper to intro- 
duce an extract from Mill's History of India:— 

"Few nations shall we fmd without a knowledge of the Unity 
of the Divine Nature, if we take $uch expBesBJons of it 



abound in the Hindu writings fi>r satisfactory evidence. By 
this token Mr. Park found it among the savages of Afiiea. 

''In pursuance of the same persuasion, ingenious authors 
have laid hold of the term Brahme, (or Brahma,) the neuter of 
Brahma, the Masculine name of the creator. This they have 
represented as the peculiar appellation of the one God; Brah- 
ma, Vishnu, and Siva, being only names of the particular 
modes of divine action. But the supposition (for it is nothing 
more) involves the most enormous inconsistency; as if the 
Hindus possessed refined notions of the Unity of God, and 
could yet conceive his modes of action to be truly set forth in the 
characters of Brahma, Vishnu, and Siva; as if the same peo- 
ple could at once be so enlightened as to form a sublime con* 
ception of the Divine Nature, and yet so stupid as to make a 
distinction between the character of God, and his modes of ac- 
tion. The parts of the Hindu writings, however, which are 
already before us, completely refute this gratuituous epithet 
of praise, applied to various gods; and no are more indicative of 
refined notions of the Unity, or any perfection of the Divine 
Nature, than other parts of their panegyrical devotions. We 
have already beheld Siva decorated with this title. Vishnu is 
denominated the Supreme Brahme in the Bhagvat-Gitd. Nay^ 
we find this Brahme, the great, the eternal one, the supreme 
soul, employed in rather a subordinate capacity. ''The Great 
Brahm", says Crishna, "is my womb. In it I place my foetus; 
and from it is the the production of all nature. The great 
Brahm is the womb of all those various forms which are con- 
ceived in every natural womb, and I am the father who soweth 
the seed".. In one of the morning prayers of the Brdhmani?) 
cited from the Vedas by Mr. Colebrooke, water is denomina- 
ted Brahme. "The sun", says Yajnyawalcya, "is Brahme; 
this is a certain truth revealed in the sacred Upanishatsf, and 
various sac'has of the Vedas. So the Bhawishya Purdna, 
speaking of the sun: Because there is none greater than he^ 
nor has been nor will be, therefore he is <:elebrated as the 
supreme soul in all the Vedas". Air, too, receives the tfp- 
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peHation of Brahme. Hms, M170 a pamage in the Vefc; 
^That lAach moTes in 'the atmcxiphere is air, Brahme. Thm 
again; ^'Salutation unto thee, O air! Even thou art Brahme, 
present to our apprehension. Hiee I will eaS, 'present Brah « 
me': thee I will name, 'the right one': thee I will pronounce, 
the true one'. May that Brahme, the universal being entitled 
air, preserve me". Food too is den<»ninated Brahme; so is 
breath, and intellect, and feHcitj. Nay it is affirmed, as p»rt 
of the Hindu belief, that man himseU' may become Bn^me; 
thus in the Bhagvat-C^a Cdshna declares: ''A m»i being 
endowed with a purified understanding, having humbled his 
spirit by resolution, and abandoned the objects of the organs; 
who hath freed himself £rom passion and dislike, who worship- 
peth with discrinmiation, eateth with moderation, and is hum- 
ble of speech, of body, and of mind; who preferreth the de^ 
votion of meditation, and who constantly placeth his confidence 
in dispassion-, who is fireed from ostentation, tyrannic stren^, 
vain glory, lust, anger, and avarice; and who is exempt from 
selfishness, and in ail things temperate, is fonned for being 
Brahme". 

Some Missionaries have used the term Brahma as equiva- 
lent to the word Got> ; and Coi. Vans Kennedy, has proposed 
that it should be employed in this sense in translations of the 
sacred Scriptures. The most serious objections, however, 
must be urged against the adopticm of the word. ^^In the fircK 
place", observes my friend Mr. Law, whose attainments in 
£anskrita literature are of the very fiist order, '^Brahma is of 
the neuter gender; so that if in order to express th^ idea -of 
the Supreme Being, it is necessary to have recourse to the 
Hindu philosophy, Paramatma would be preferable, and has, 1 
believe, been employed in some versions. But such terms are 
as. remote as possible from conveying any thing like the truO 
notion of fiod, considered as the moral governor <^ the un^ 
verse; being always employed in Sanskrita woriks to designate 
the aU-pervading Spirit, the ^^mna Mmii^ of which neither 
personal, noir any active attribute can be predicated. It would, 



iodeed, hard been quite as reasonable for the Seventy lotdfi* 
pretersy through a fear of coafouuding the true God with the 
objects of naticmal idolatry, to have adopted from the Grecian 
Philoso[^ical Sects, some such term as 'Ho pleroma^', '^to ea"^ 
in order to eiq^ress the supreme Being, as for the modem tran£K 
lator of the sacred Scriptures into Sanakritay to employ any such 
terms as Brahma for the same purpose. Yet the impropriety 
of the former snpposion is sufficiently obvious. 

"Besides, as Dr. Mill correctly observes. "The word ex* 
pressing God in any language should be such as in enunciating 
the proposition "God is one"-^i>ettS Unu8 — should convey a 
marked denial of the polytheistic propositioa,, Dei plures siml*^ 
or there are more Gods than one". But it is evidently impos- 
sible, without a glaring solecism, to apeak of Brahma in the 
plural number. Would not the first commandment^ for i^ 
stance, translated in this manner^ appear to be sheer nonsense? 

"It is urged that when Deva » employed in Sanidcrita to es« 
press the Supreme Being, its bearing that signitication is otify 
determined by the context. BUt will not the context of Scrip- 
lure be suiBcient to point out in what sense Devu is to be 
tmderstood?" Orienittl ChrisHan Spedtttor, September I8St. 

C. [p. 39*] Contradictory Character of the 
Purdnus. 

Some of the SUoktts which I have quoted in ref^nce to the 
claims of the different Hindu Divinities have been ettracted 
from Mr. H. H. Wilson's mteresting essay on the Hindu 
Sects, contained in the mxteenth vohime of the Transacttons of 
file Asitttie Society. As the cireulafion of this volume has hi- 
Iherto been Hmited, oil account of its not having been repub* 
lilihed Itkig its predecessors in Ungliittd, the ibDowing eittrasct will 
ttot ph>ve unacceptable. 

**ln ftirther ilhtstra^n of our ttext, With regard to the instru- 
mentality of the PifrdMflw in generating religious dtstlhetions 
amongst the Hindus^ and as affording a view of the ViMmmm 
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feelings on this subject, we may appeal to the Padma PurAna^ 
In the VHara Khdnda^ or last portion of this work, tov^ards the 
end of it, several sections are occupied with a dialogue bet« 
ween Siva and Parvati, in which the former teaches the lat«» 
terthe leading principles of the Vdishnava faith Two short sec* 
tions are devoted to the explanation of who are heretics, and 
which are the heretical works. All are PdshdndaSj Siva says, 
who adore other gods than Vishnu, or who hold, that other 
deities, are his equals, and all Brahmans who are not Vaishno' 
i^os, are not to be looked at, touched, nor spoken to. 

^^SivA, in acknowledging that the distinguishing marks of 
bis votaries, the skull, tiger's skin, and ashes, are reprobated 
by the Vedas (Srutigerhitam) stales, that he was directed by 
Vishnu to inculcate their adoption, purposely to lead those 
who assumed them into error.^^NAMucHi and other DaUyas had 
become so powerful by the purity of their devotions, that Indra 
and the other gods were unable to oppose tbem. The gods had 
Recourse to Vishnu, who in consequence, ordered Siva to in- 
troduce the Saiva tenets and practices, by which the Daiiycis 
were beguiled, and rendered Vicked, and thence weak'. 

'^In order to assist Swa in this work, ten great Sages were 
imbued with the Tamasa property, or property of darkness and 
ignorance, and by them such writings were put Co th as were 
calculated to disseminate unrighteous and heretical doiirines, 
these were Kanada, Gautama, Sakti, Upamanyu, Jiimini, 
Kapila, Durvasas, Mrikanda, Vrishaspati, and BfiARGAVA. 

^'By Siva himself, the Pasupata writings were composed; 
Kanada is the author of the Vaisheskika philosophy. TChQ 
JVi/4^ orginates with Gautama. Kapila, is the founder of the 
Sdnkhya school^ and Vrihaspati of the Chdrvdka^ JaiminI| 
by SivAs orders, composed the Mimdnsay which is heretical, in 
as far as it inculcates works in reference to &ith, and Siva 
himself, in the disguise of a Brahman, or as Vyasa, promulga- 
ted the Vedanta, which is heterodox in Vaishnava estimation, 
by denying the sensible attributes of the deity. Vishnu, as 
BupDHA; taught tbe fiaMddha Sha9tray and the practices of go« 
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ing naked, or wearing blue, garments, meaning, consequently, 
not the Bauddhas, but the Jaims^ %r^9l^Wr\MiwMiPft 
g i|^ | 0^ The Pur4nas were partly instrumental in this 
business of blinding mankind, and they are thus distinguished 
by our authority and all the Vaishnata works. 

*^The Matsya, Kaurma, Lainga^ Saiva, Skanday and J^neyCy 
are Tamasay or the works of darkness, having more or less of 
a Saiva bias. 

"The Vishnuy ^dradiya, Bhdgavatj O&mraj Pddma, and 
Vdr'dhay are Sdtwikay pure and true ; being, in luct, Vcdshnava 
text books. 

^'The Brahmdnda, Brahma Vaiterttay M&rkandeya, Bhavish^ 
1/a, Vdmana and Brahma, are of the Rdjasa cast, emanating 
from the quality of passion. As &r as I am acquainted with 
them, they lean to the S£kta division of the Hindus, ot the 
worship of the female principle. The M&rkandeya does so no* 
toriously, containing the famous ChanM P&thy or Durgd Mdhch . 
tmya, which is read at the Durgd Pujd; the Brahma VaiverUa^ 
is especially dedicated to Krishna as Govinda, and is princi- 
pally occupied by him and his mistress Radha. Is is also full 
on the subject of Prdkriti or personified nature. 

"A similar distinction is made even with the Smritis, or works 
on law. The codes of Vasishtha Harita, Vyasa, Parasara, 
Bhardwaja and Kasyapa, are of the pure order. Those of 
Yajnawalkya, Atri, Tittiri, Daksha, Katyayana, and Vish- 
nu of the Rdjasa class, and those of Gautama, Vrishaspaii, 
Samvartta, Yama, ISankha, and XTsanas, are of the Tam^aaa 
order. * 

^<The study of the Purdnas and Smritis of the Sdtwika class, 
secures Muktiy or final emancipation, that of those of the Rdja* 
sa obtains Swerga, or Paradise; whilst that of the Tainasa con- 
demns a person to hell, and a wise man will avoid them", 

D. Legend of Divoddsa. 

, A converted Brahman, who was the first individual who 
brought this story under my notice, observed that even before 

s 
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he had embfueec) Christianity, gr known any thing of tU^ 9y$^ 
tf m, it ba4 inspired sti^ng doubts ii^ his mind respecting Hia« 
dqism. It might well produce this e^ect! Divodasa, (m oc^ 
eount of his piety receives a boon from Brahm& and in 
consequence Shiva retires from Kashi (a pretty good move-' 
ment for a God) ffi>d '^the ^Vise and illustrious Divodasas" Co 
quote the words of the Skanda Purdpa, ^^ook possession, wi&out 
rival, of Varanasl, and there established the seat of his gov« 
ernment; and, ruling with justiee, increased the prosperHy of 
his people^'.. /^B(it when Divodasa ha^ reigaed for eight thou- 
sand years, the gods, becoming desirous cf revenge^ repaired \& 
ikeir preceptor Brishtupatiy and An$ conguUed him:'^Qiivine 
aage! we gods shall suffer iSsctreme msTHfids, dumfd this 
ting obtain the Jknejicial result of his fiett ani (f his niumer* 
Qlf« sacrifices ji for he g&oems his people as if they vrere his awn 
ckUdreny and hie enemifis h^ suhdt^es ui^h iinse^. (!!!) Brihaspati 
replied, — 'O dwellers in heaven! one of the fonr resources of 
peace and war must be adopted, for uidcfss that king apts volun* 
tarily he cannot be vanquished; and this 10 the o^e named dis* 
sensioB, for could disagreement he created between him and 
the gods of the earth (th^ Brahmans,) many of whom are par-* 
tial to us, his prosperity would cease in one moment'.*...^^! do 
not, understand'^ quoth Mrs. P4rYati, ^Vhy thou fu^ obliged tg 
remain absent from that city, in which thou so much delightest 
Well pleased, Shiva drank the nectar of her word^, while she 
thus sweetly praised Varana3i,t and then sai(>:— *0 my belgvedl 
in consequence of a boon granted by Brahma to DLvoddsa, no 
other power can exist in Kashi a» long as justice and vil^ue 
prevail in it. How then can he b^ depri^ei of Ksisbi, 9ifSfie he 
ndes over hispeoplfi with such virtue thai piety ahnfi flourish^, ivt 
his kingdom^l The God here ended, and revolved in thought 
the means by which he might accomplish his wi^^ and the^iTO^ 
garding Devi, he summoned a band of Yoginis, whom he thus 

* The ^ods, in consequence, attfmpt to csifrj tins ^vfifi intp effect, bat prorft 
VDsucceRsful.— Col, Kennedy, 
t This long fwoegyrie onthe liolj city, friUoU m hXH J Hm JB^l Mi t^' pr ofS, I 
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i^44fefisecl>-^ Yoginis! hasten' to my city of Kashi, \^here IhQ 
king Div6d48a has reigned too loog^^'^svbvert his virtue^ and 
ihui effect his ruinj* Having heard this order, the Yogiiua 
fldade their obeisance to Shiva, and departed to Kashi. 

^^Hara, still abiding on Mount Mandara^ thus again began 
Co reflect :-^^Thc Y^iginh and the Sun have not yet returned; 
do difficult it is for me to obtain tidinga respecting Kashir 
Whom no^ shall I employ to relieve me from this consumiAg 
desire to revisit it my Kaabi^ or is ^ere one more skilled or 
wise than Brldund'? Having thus thought, he summone<| 
Brabmi; and, having received him vi^ith all due honour, thus) 
addressed him: — ^O lotos-born! I first senf the Yogiiua atkii 
then the Sun to Kashi, but they hate not yet returned; and no- 
thing can alleviate the pain which oppresses me, in conseqenc0« 
of my abseiice. from it^ Ncnr: ia the feverish heat produced by my r 
sepatatioirfroQi my beloved city assuaged by the cool drops of ^ 
amrit ildneh tke Moon sheds en my head. Therefore, O Birah- 
m6! do thou fasten io Ktrnkiy and employ (% t^Mom in order i^.- 
procare me rdkfi fbi' ihou kno#estihe eause of my quitting it^ 
and that I camidt &ef e return until Divodasa is voluntarily in^ 
docedtd^ abandon it. BxA ihou art Me to effeii this by thy de^. 
deptiony and to restore mb to that Kadbl which I so long to 
revisit.' This heatd Brofami obeyed the orders of Shiva, and^ 
moudting his swaoHh-smrn car, proceeded to Kashi; and there 
arriving, he assunei the ferns of an aged Brahman, and sought 
the kiag*'^ ' 

^<As €kMietiha delayed to return from K^bi^ Shiva thus ad* 
dressed Vi9hmi:'^^Ih tkou also proceed there} and delay tiot 'ia 
executing my wish, as those have done whom I before senV. Vish- 
nu replied^^To the&es^ ^^y abiUiyand vwkrsltmding will 

ly O Miankara! accomplish iky wish; and having tbiis spoken^ 

— ^ — i ' — . - ■ ., . - ■ . . — - — . 

* It is unnecessary to tranEcribe the conversation >vhich fakes place between 
the ting and Brahma, as it contains nothing interesting, fiui th«r rcstak w«, 
ihat-'Brahma Waft so pTeased ^iik tbe fAcif of Ditodaia, that he dt«l no* attempt 
to deprive him of K«ihi, bul r^oMuned ia Kashi in an abode provided for him by 
ihp king, ofHciatiDg at sacrifices, and teaching: the Yedas.- CoL K, 

dn Brahma's not returning ^biva ^ends a setected band |^ hb gangd, of ttt*- 
feiidants,>nd then Gftnesha to Kiibi, MSirltk sa fiOU mmJ^'^Wnk Jtk jyiJttr 
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and paid due obeisance to Shiva, Hari, accompanied by tjak" 
sbmi and Garura, proceeded to Kaehi, a little to the north 
of which he ^formed, by his divine power, a pleasant abode^ 
wbich was named Dhanna-Kshetraro, and there, attended by 
his lovely spouse, did the lord of Shri, the deludcr of the three 
worlds, reside, under the form of Buddha; while T^^ah"^* 
became a female recluse of that sect. Garura also appeared 
under the name of Panyakirti, as a pupil, with a book in his 
hand, and attentively listening to the debuivc uutntctiom of 
bis preceptor; who, with a low, sweet, and afiectionaie voice, 
taught him various branches of natural and supernatural 
knowledge. 

^^He then thus spoke: — *J%e aniy person who is truly DtHuour 
is the Bhuddisi^; therefore submissively listen, for submissiooi is 
the ornament of a pupil^ while I explam to thee the doctrines of 
that faith"..>^XaA:9Amt, also, under the name of Vidgtuma Em^ 
tnadiy inflamed the minds of the women of EMi wiA (fte delusive 
precepts of the Buddhist faith, and tau|^ them lo filace all bap-« 
piness in «effuuo2jp/eanfr«a":— «.,/<Such doctrines the women of 
the city heard from Vidgnana Kaumadi; and then, communi-^ 
eating them to their husbands, induced (hem by thevr blandish^ 
snents to embrace the deltisioe faith of Bhuddha, Vidgnaaa Kau- 
madi also attracted the women by rendering the barren mothers, 
by curing the sick, by giving them charms to increase their 
beauty, and by other artifices; and by such means she accom- 
plished the deception of all (he women of Kashi, Punyakirti, 
also, difhised throughout the city the doctrines of Buddha; and 
thus the inhabitants of Kashi were led to forsahe the &% 
religion of the Veda>s, 

''As these heretic doctrines obtained a prevalance in his 
kingdom, the power of Divod^a was gradually diminished, 
and he became grieved and dispirited. At length Vishnu, as- 
suming the appearance of a Brahman, visited the king, and 
was received by him with all due courtesy and honour". He 
succeeded in inducing Divodasa to abandon the throne.-— ^In Ken- 
nedy's work, from which this extract is taken^ there are maigr 
iateresting selections lh)m. the Pte&Ms. 
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E. Tract against the Prevailing Sj/stem of Hin- 
du Idolatry^ hy Brojomohon Deboshyo. 

The quotation which I have given at page 48 is taken from 
a small work with this title published at Calcutta i.i 1824. 
It forms the subject of the Review in the Fricud of India en- 
titled "Hindu Polytheism". Though the Reviewer expressly 
declares that "of its author we have been able to discover no 
trace beyond his name/' it was most ungenerously and un- 
justly insinuated in certain quarters, that the author was a 
native attached to the Serampore Missionaries. In the preface 
to the first £i glish Edition of the pamphlet, the following sta- 
tement is made. "The Author of the treatise was Brojomo- 
hon Mojmudar, a native of Bengal, belonging to the fourth 
class of the Hindus. Rammohon Roy, his intimate friend, has 
communicated to the translator the following particulars con^^ 
cerning him: — 

^^Brojomohon^s father was a person of respectibility, and 
was once employed as Dewan by Mr. Middleton, one of the late 
Residents at court of Lucknow. Brojomohon was a good 
Bengalee scholar, and had some knottrledge of Sunskrit. 
He had made 'considerable progress in the study of the Eng** 
lish language, and was also well versed in astronomy; and at 
the time of his death, was engaged in tranlating Fergusson's 
Astronomy into the Bengalee for the School-Book Society. 
He was a follower of the Vedant doctrine, in so far as to be- 
lieve God to be a pure spirit; but he denied that the humem 
soul was an emanation from God: and he admired very much 
the morality of the New Testament, Being suddenly takto 
ill of a bilious fever on the dth of April last, he begged his 
friend Rammohon Roy to procure him the aid of a European 
physician, which request was immediately complied with; but 
it was too late:« — ^the medicine administered did not produce ^ 
desired effected, and he died the very Eame night, aged thirty- 
seven years". 

It is a matter of rejoicing that there are now several Reformers 
among the Hindus^ who are disposed to go much farther thsii 
Braja Mohana. . - . . . 
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F. [p, 30J Hindu Morals depraved by the 

Stories of Krishna. 

^'Althoughi also, it cannot be denied", remarkB Lieutenant 
Col. Kennedy in his Researches lately published, <Hhat thei« 
are not a few censurable legends in the sacred books of the Hin^ 
dus, still those selected for the instruction of youth are never lia* 
ble to objection, as they always contain the purest princi|rfto of 
morality, and exalted notions (^the Deity; thongh the Christian 
world would, of course, disapprove of some of the observancei 
and tenets which the Hindu children are necessarily taught, as 
constituting the religion of their fathers". This is a strange 
statement. A few passages from the Hindu Sh^ras of tfa* 
nature alleged, would be a real curiosity; and the general use 
of them among the native youth would be a circumstance over 
which many would rejoice. The fact of the matter, how* 
ever, is thti^t the selections which are commonly made for the 
instruction of youth, are of the very worst kind; and that the 
c^ominable tales about Krishna, of which we have given a fe# 
specimens, are known throughovit the length and breaAh df 
the land. The only part of the Bh^avata which has been 
translated into Mar at, hi is the tenth Skaada; and the perusal 
of it, in many of the village schools, is undoubtedly in the high-* 
est degree destructive to the morality of the people. 

I m^y here notice Colonel Kennedy's estimate of the morar 
lity of the natives, as it is expressed in the page of his woric^ 
fx6tti which I have now made a quotation* ^^If filial bve and 
respect", he observes, ^Traternal afiection, kindness to every 
animated being, the detestation of eyery dishonest act> adhos 
fnce to truth, and, in short, all that can form the mind to rec- 
titude, be admitted to constitute morality, such are the lessons 
which are carefully t^gbt to every Hindu child. Nor are 
even the minor morals neglected; so that in propriety «id de^ 
coium of mamiers the Hindu Will, in general, be found to 
boirpass the European, child". These sentiinents accord 
with the. remarks whkk the author ibrmcvly m^de on Mill's 
bisiory of India; but *^the truth will come «vt". Cokmal 
Kennedy iuthe Appendix to his Sfythological Raseifrohes, ksdi 



condemaed the natives, including even the learned and respeic« 
table of them in the strongest terms. When adverting to Colo- 
nel Wiiford^s statement respecting his directing his Pandit to 
make extracts from the Puranas under proper heads, and his a« 
musing him by unfolding our ancient mythology &c. he declares 
<^It is surprizing that the slio^htest acquaintance with the natives 
should not have satisfied Lieutenant Colonel Wilford that noi 
(me of thstn was capable of executing such a teak as tl^is; and that 
it would in consequence inevitably lead the individual confided 
in to secuie his employer's lietvour, by havii^ recourse totnven- 
iiofi and iMposlare^\ I have not the slightest wish to represent 
the Hindus, as in the smallest degree worse thm they are ; and, 
while I admit that they are not all equally depraved, I must 
9tate it as my opinion, and that of many persons, who have ob- 
served them for a much longer period than myself, that the ge- 
neral morality of the country is exactly what might be expect^ 
ed from the depraved, but approved, examples and precepts of 
of the Shdstras. 

G. [|>. 51 ] Rama Avatdra. 

The occasion of this Avatara is thus stated in the trans- 
lation of V&lmiki's Ram&yan&, by Drs. Carey and Marahman. 

'^ishya-shringa than supplicated the gods assembled for 
their share of the sacrifice (saying,) ''This devout king Da** 
aha-ratha, who through the desire of ofispring, confiding in yoD^ 
has performed sacred austerities, and who has offered to you 
the sacrifice called Ashwa-medha, is about to perform ano- 
ther sacrifice for the sake of obtaining sons. To him fhua 
desirous of ofispring be pleased to grant the blessing: I sup* 
pGcate you all wkh joined hands. May he have four sons 
renowned through the universe". The gods replied to the 
sage's son supplicating with joined hands, ''Be it so. Thou O 
Bramhan, art ever to be regarden by us, as the king is, in a pe* 
culiar manner. The lord of men, by this sacrifice shall ol>« 
tain the great object of his desirea. Having thus aaid| the 
godsi preceded by Indra^ disappeared. 
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**Thoy fell then having seen that (sacrifice) pei formed by 
the gre&t sage according to the ordinance, went to Praj&pati 
the lord of mankind, and, with joinldd hands, addressed Brah- 
mk the giver of blessings, ^^O Brahma, the Rakshas, Ravana 
by name, to whom u blessing was awarded by thee, through 
pride trotibleth all of us the gods, and even the great sages, 
who perpetually practise sacred austerities. We, O glorious 
one, regarding the promise formerly granted by thy kindness 
tliat he should be invulnerable to the gods, the Danavas and 
the Yakshas^ have borne all (his oppression;) this lord of R4k- 
shas therefore distresses the universe; and inflated by this 
promise, unjustly vexes the divine sages, the Yakshas, the 
Gundharvas, the Asufas, and men: where Ravana remains 
there the sUn 'loses his force, the mnds through fear of him da 
not blow; the fire ceases to burn; the rolling ocean, seeing him 
ceases to move its waves. Vishravtina* distressed by his 
power has abandoned Lankti and fled. O divine one, save 
us from Ravana, who fills the world with noise and tumult. 
O giver of desired things, be pleased to contrive a way for 
his destruction'; 

"Brahm^ thus informed by the devas, reflecting, replied 
^^Oh! I have devised the method for slaying this outrageous 
tyrant. Upon his requesting, ^JVIay I be invulnerable to the 
divine sages, the Gandharvas, the Yakshas, the Rakshases, 
and the serpents' I replied, ^Be it so'. This Rakshas, through 
contempt, said nothing respecting man'; therefore this wicked 
one shall be destroyed by man. The gods, preceded by Shakra, 
hearing these words spoken by Brahmd, were filled with joy. 

"At this time Vishnu the glorious, the lord of the world, 
arrayed in yellow, with hand ornaments of glowing gold, riding 
on Vinateya, as the sun on a cloud, arrived with his conch, 
his dis9us, and his club in his hand. Being adored by the 
excellent celestials, and welcomed by Brahma, he drew near 
and stood before him. All the gods then addressed Vishnu, 



* ICuvora and Rasraaa are both called by this name, being both the eons of 
Tishnu-flh?av« by different mothera , . j(ler« th« former is meant. • 



<<0 Madhusudana* thou art: able to abolish thd dktreds of > 
thedifltroflftecL We iotreal; thecl^be our sanctaarjr^ O'Aehyuta'% 
Viahau replied, ^dajr ifhat shtll I do'? The celestial hearin^j 
these his words, added farther, ^The virtuous, the eacoup*'^ 
ager- <^ excellence, emineirt for truth, the &rtn observer of 
hk vows, b^ing childless, is performiag an Ashwa-medhi for> 
the purpose of obtaining offspring. For the sake of the good 
of the universe, we intreat thee, O Vishnu, to become his son. 
Dividing thyself into four parts, in the wombs of his three- 
consorts equal toHari, Shri; and.'Kirti,^ assume the son*' 
ship of kiii.Q^ Ddsha-ratiia^ the lord of Ayodhya. eminent in the 
knowledge of duty, generous, and illustrious as the great sages. 
Thus becoming man, O Vishnu, conquer in battle Ravana, 
the terror of the universe, who is involnerabio to the gods 
This ignorant Rakshus Ravana, by the exertion of his power, 
afflicts the gods, the Gandharvas, the Sid4lias, and the most 
excellent seges; tihese sages, the Gandharvas, and the Ap» 
saras, sporting in the forest Naadana,| have bees destroyed 
by that furious one. ^We, with the sages, are come to thee 
seeking his destrw^ion. The Sidhhas, the Gandharvas, and 
tiie Yakshas betake themselves to thee, thou art our ottiy re* 
fuge; ODeva, afflicter of enemies, regard the world of me% 
and destroy the enemy of the gods'« 

^^Vishnm, tiie sovereign of the gods, the chief of the celes* 
tials, adored by all beings^ being thus supplicated, replied to 
all the assembled gods (standing) before Brahmd, ^^Abandon 
fear; peace be with you; for yo«r benefit having killed Ravana 
the cnid, deslruoti^K^ aa&4, &e cat^Kt of fear to the divine 
sage9> tqg^ther with all his; po^^rity, his eourtiers and coim- 
seU(Hrs,. ^d his relations, and friends, protecting thei earl^ I 
wjOi rem^ ix^arnate ampQg n^ux ior the ^ace of eleveja. 
thousand year9\ .... < . 

"paving giyenthij^.^ppnuso, totl^ gods, the divine Vi^u, 
ardent in tbe work^ Jio^j|g^t a. birth'-place api^i^ m^n. JDi-- 

ffhe paradise or garden of Indra. ^i 

T 



ving himsdlf into foiir parts, he whose eyes fiesemble thelotcM 
and the pul^ha, the lotos petel^yed, chose for his father 
Dasha-ratha the sovereign of men. The divine sages then 
with the Gandharvas, the Rudras, and the (difierent sorts of) . 
Apsarasy in the most excellent strains, praised the destroyer 
of Madhu, (saying) "Root up Rdvana, of fervid energy, the 
devastator, the enemy of Indra swollen with pride. Destroy 
him, who causes universal lamentation, the annoyer of the 
holy ascetics, terrible, the terror of the devout Tapaswis. 
Having destroyed Ravana, tremendously powerful, who causes 
universal weeping, together with his army and friends dismissing 
all sorrow, return to heaven, the place free from stain tod sin^ 
and protected by the sovereign of the celestial powers* 

"Thus far the section, containing the plan for the death of 
Ravana' ^ 

Rama is a very popular character among the Hindus; but 
it is surprizing, that the intelligent natives seldom^ or never, re** 
fleet on the inconsistency c^ his history, either with a divine 
revelation, or historical fact. Theris is so. much of the mar- 
vellous and unnatural and absurd in the poem of Yaknici, that, 
however much it may be viewed as a curiosity, it must take a 
low rank as a literafy composition. Dr. A.. G. Schlegel de*. 
serves credit for seeking to introduce it more extensively to the 
knowledge of the western world^ but it is highly amusing to 
observe the pomp and parade which are associated with hie 
attempt. 

H . [p. 67.] Reported Miracles of Krishna. 

Nanda, the Vaishya in whose house he resided, when look- 
ing into Eriiihna's mouth one day had a surprizing view of this 
three worlds with Bramhl, Vishnu, and Shiva, sitting upon 
their thrones Krishna was connected with the following other 
marvels, according to the Agin Pur&na. "Once Tashoda, being 
angry, bound Krishna to a mortar; but he^ dragging h, passed 
between two tiees^ by which it was obstructed; and he 
pulled ^until the two treeiB fyUi ii&ather tioMi die tied bttptte 
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6 cart, but he broke it into pieces with a blow of hia 
oot: then Putana offered him her breast, and he sucked 
until she fell down dead. When, also, he had become a youth, 
be conquered the serpent KaHa, and expelled him from the pool 
of the Yamuna; and restored to peace the Talavanam by slay- 
ing the Asuras, Dhenuka under the form of an ass, Arishta 
under that of a bull, and Keshina under that of a horse. He 
aboUshed the festival of Indra; and when the lord of the sky, 
in consequence, poured down torrents of rain, he uplifted the 
mountain Goverdhana, and rendered these torrents innocuous... 
In a wrestling match, he slew Chanura and Mushtaka, and 
then slew Kansa the king of Mathura; after which he made 
Ugra Sena the king of the Yadavas. Having also been in- 
structed in learning by Sandipana, he restored to him, his child 
who had disappeared, after having slain the slain the Daitya 
Panchajknya and having been duly honoured by Yama. He 
likewise caused the death of Kala Yavana by means of Muchu? 
kunda^'. See Kermedy^a Miftkologiccd Rehearches, Kdd^a wa« 
. almost a match for Jack the Giant killer. 

I. [p. '?6.] On the Origin of Idolatry. 

Notwithstanding all that has been written on this subject in 
ancient and modern times, it must be admitted that it is still one 
of extreme obscurity. The perplexity in which most writerfli 
have involved themselves is, in a great measure, tQ be attributed 
to their desire to give undue prominence to one particular theory. 
There surely can be nothing unbecoming, however, in the ab- 
^nce of direct historical testimony, in the admission that its 
rise in the various countries of the world, may be sufficiently 
accounted for on various suppositions. Those which I consi- 
der the most entitled to attention in regard to the Heavenly 
Host, are the following:— 

1 . "In the days of Enos the son of Seth", says Maimonides, 
^*raen fell into grievous errors, and even Enos himself partook 
of their infatuation. 'Their language was, that since God had 
placed on higk the. heavenly bodieSp aiid used (Item as his mini^t^s^ 
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U was evidently his rvillj that they ehould receive /iv>m mtm tke 
same veneraUon, as the strvants of a great prince justly claim 
from the subject multitude. Impressed with thit notion, they 
began to build temples to the Stars, to sacrifice to them, and to 
worship them, in the vain expectation, that tfarf should thus 
please the Creator of all things. At fh^t indeed, they did not 
suppose the Stars to be the aniy deities^ but ad<n:ed in conjonc- 
tion with them tha Lord God Omnlpoteirt. In process of time^ 
however that great and venerable name was totally forgotten; 
and the whole hiuwn race retained no other religion, than the 
idolatrous worship of the host of heavenV ^'With this supersti- 
tion", says Mr. Faber, ^^the patriarch Ham seems fo have been 
tainted, and to have conveyed the knowledge of it to his own 
|Mnrticukur decendants''. 

3. The typiccd reference to the heavenly bodies, and elements; 
and the confusion which would afterwards fdlow it, has been 
adverted to by several writers. lieutenant Coloael Vans 
Kennedy supports the theory which is founded tmon it with veijr 
considerable ingenuity. After staitiag tliat the fimdfimeatal 
truths of rehgion must have been revealed to the progenitors of 
the human race, be remarks thQt, ^^If these postulatabe once 
admitted, the origin of idolatry becomes immediately obvious. 
For the impressions made on the minds of the first men by 
their immediate commutiication with God would become fainter 
in each succeeding generation; and, as the human mind is 
scarcely capable of devotion to an invisible and incomprehensi^ 
ble Being, their descendants would be naturally led to adopt 
some sensible object, as the type of that one self-existent and 
eternal God whom their fathers had adored. But in this case 
what other object could Nature present so typical of divine-ex- 
cellence and supremacy, as — 

<The orb that witH surpassing glory crownM 
Look'd from his sole dominioii» lika tHe^rod 
Of that new world, at whose sight all the stara 
Veil'd their diminish'd heads*. 

''The sun^ however, was not always visible, Snd the Sacred 
fire obviously suggested itself its adequate repres^tative; npr 

if idolstry originftt^d m A^ or Egypt; coold the iidiahitfmta. 



these coimtries have bug contemplated the serene and hriliiaat 
expanse of the heayens, -without Jmagitimg that iialsamigiit 
be a God, and hence.— • 

< Aspice hoc 8id>limo candems, qutiifi invocant omnes JJoycxa\ 

**Thc earth was the next bbjoct that nnpres^d on the minds^ of 
men the idea of a divine ndlare; and th« cause seems evidi^it 
from all nations having, o^aQcount of^its fi^aitfulness, represent* 
edit under the female charattet. The ^deification of sensible 
objects having thus commenced, its^ extension to the other ele- 
ments is easily conceivable; and to evince that this was actually 
the first form of "idolatry, there seems to be sufHeient evidence", 

9. Perhaps the opinion of some of the Christian Fathers^ 
that when the knowledge of the divine glory and spirituality, 
which liad been cpmm unicated by revelation became obscum, 
mefi imagined the sun from his station in the heavens, and &om 
bis enlightening and vivifying powers, to be ^tctuiMy the 8u^ 
preme God, and the other heavenly bodies infbriot' deities is en- 
titled to the highest respect. When the depravity of man is con* 
mdered, the tendency to this corruption is at once perceived. It 
is probably that which is recognized by Job, when he sayid. 
^^f I beheld the sun when it shined, or the moon walking kn 
brightness; and my hesart hath been secretly enticed, or my 
mouth hath kissed my hand: this also were an iniquity (against)^ 
the Judge; for I should have denied the Grod thbt ia l^ove". It 
is an indubitable fact that in many countries of the world thft 
heavfenly bodies arc believed to be actually gode. 

It has been paid that the transition from the beavcnolj' bodies 

to Beings of different Shapes, and particularly of the hmimQ 

form, is easily conceived. It is mo0t rational, howevei:, to 

suppose, that the worship which referred to these objects, had 

an origin different from the worship of the fbrmer. 

1. The ante-diluvian and poat-diluvian progenitors of mankittdy 
the founders of states and cities, the ipventors of particular aita 
and improvements, distinguished conquerors, and indeed all re- 
markable characters, would naturally be greatly venerated an4 
respected. . This regard combined with the belief in &e immoiv 
tality oCtheeouF, mgU lead ttMiii* nueceieontoimagiro th^rl 
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they might have an extraordinary power with the Deity, to view 
them as mediators, and to address them in worship. 

2. Men, when reasoning on the nature of God, and the exei^ 
tions of his power, might suppose that he had a form which ac- 
ted on matter, and that this form was the human, the most noble 
with which they were acquainted, or similar to those of animals 
and objects with which energy is particularly connected. The 
Jews were repeatedly commanded to remember that God had no 
likeness; and this fact shews that there is a tendency to evil in 
this direction. 

3. The origin of the doctrine of pantheism, and of that viri^ 
ation of it, which, while it admits the distinction of matter 
and spirit, recognizes the existence of one soul withmulti-; 
farious emanations, has seldom formed the subject of dispute; 
but its connexion with popular polytheism has not beensufil* 
ciently illustrated. A choice of individuated forms, according to 
the views entertained of their importance, is a necessary, or at 
least not an unnatural, consequence of pantheism. This cir-o 
cumstance may, in many cases, account for the origin of goda 
possessed of forms. The doctrine of the metempsychosis, 
perhaps originated in pantheism, and from the belief in the me- 
tempsychosis, there would be a disposition to trs^ce a supposed 
god in several appearances, at difierent periods of time. 

4. The traditions relative to the visits of angels might, when 
abused, in some cases produce cormpticm in worship. 

The resort to Images, as symhoh^ would be an easy step in 
depravity, when once it was. imagined that the gods had forms. 
When an image was consecrated to a particular God, it might 
be supposed that qa emanation from the divinity made it a spe- 
cial residence. The symboUcal worship would> on account of 
this latter circumstance, as in the case of the Hindus, be en^ 
tirely lost sight of; and a present God, with a material body, 
would be recdized. 

In the changes of society, and the progres of time, the wor-t 
ship of the different countries of the world underwent grea( 
vicissitudes. Gods were forgotten, and gods were borrowed; 
and the same gods were plaped in the Calendar with di^erent 
names. The subject is the most melancholy and awful which 
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can be imagiaed. Men professing themselves to wise became * 
ibols, and changed the glory of God into a lie. 

K. [p. 79] Idolatrous Worship of the Hindus. 

In the text I have alluded to the different ceremonies, as they 
have been presented to my oWn observation. Somt of the ex* 
prcssions quoted are thoae which are principally used by the 
agriculturists in the Dakhan. In the third volume of Mr. 
Ward's Work, there is a very correct and pretty extended view 
of the subject The following quotation from the Linga Parana 
is to be found in Kennedy's Mythological Researches. 

"Having 1 athed in the prescribed manner* enter the fdace of 
worship; and, having periormed three suppression^ of the 
breath,* meditate on that god who has three eyes, five heads, 
ten arms, and is of the cc^our of pure crystal, arrayed in cost-* 
ly garments, and adorned with all kinds of ornaments: and* 
having thus fixed in thy mind the real form of Maheshwara, 
proceed to worship him with the proper prayers and hymns. 
First, sprinkle the place and utensils of worship with a bunch 
of darbha dipped in perfumed water, repeating at the same time 
the sacred word mn, and arrange all the utensils and other 
things required in the prescribed order; then, in due manner, and 
repeating the proper invocations, prayer^, and hymns preceded 
by the sacred word <wn, prepare thy offerings. For the padiam,t 
these should consist of ushiram^! sandal, and similar sweet-smell* 
hig woods; for the achamanam,^ of mace, camphor, bdellium, and 
agallochum, ground together; and, for the arghya,|| of the tops 

* "Pranayatna, whidi Mr. Celebrooke thtts describes: — * Closing the left nos- 
tril v/ith the two longest fingers of the fight hand, the worshipper draws breath 
through the right nostril, and then closing that nostril likewise with his thumbs 
holds his breath; he then raises both fingers of the left nostril, and emits the 
breath which he had suppressed*. — Anatic Rehear ehes. Vol. V. p. 348. 

f « Water for Uie ablution of the feet rendered fragrant by theso means. The 
water is not here specified, as it is implied in the word padiam. 

X *'The root of the Andropogon muricatus. 

§ "Water for rinsing the mouth. 

II <*A particular kind of oblation, which consists of difierent articles in tJm 
worship of difierent deities. Here the pieces of money are u&usaal/ and ilhti 
(mad« from dried eow-dtt0g,) are Bflcred tor 6hlvft only. * ' 
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of kuaha grass, prepared grains of rice, barley, sesamum, ola- 
rified butter, pieces of money, ashes, and flowers. At the 
same time, also mast be worshipped Nandi,* a- id his wife, ttie 
daughter of Marat. Having tlien with due. rites prepared 4 
seat, invoke with the prescribed prj*yers the preseaco of Para- 
mesh wara, and present to him the padiam, ac}i(Hmanam and 
arghya; Next bathe the lingam with perfuiued water, the live 
products of the cow, clarified butter, honey, the juice of the 
sugar-cain, and lastly pour over it a pot of pure water, conse* 
crated by the requisite prayers. Having thus purified it, adorn 
it with clean garments and a sacrificial string, and then offer 
flowers, perfumes, frankincense, lamps, fruits, and diflerent 
kinds of prepared eatables, and ornaments. Thus worship the 
lingam with the prescribed oflerings, invocations, prayers, Aa4« 
by circumambulating it, and by prostrating thyself before Shiva^ 
represented under thi3 symbol".! 

L. [p. ^90.] Labourn of Shtmkat^dchdrya. 

The Brahmans consitier Shankara as a great champion or 
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* "The principal attendant of Shiva, and supposed to be a portion of that 
God, who granted a son as a boon to a holy ascetic nanaed Shilada, and also 
iQBse(rte4 thKfe he would be horn as ihat son". 

• t *'Lafi)\ga Pi^cana, part i- chapter 25. I have hero considerably abrid|;ed tiie 
original^ but nothing material U omitted, as the invocations, prayers, and hymna 
are not inserted 'at length ,^^b(it nierely referred to by their titles. At the present 
day the Whole, of thiaziiual .i$ aot ob«etved> nor is this wwiriiip performed hi- 
\^^,t costly .maimer which is recommended in t^o Parana. But the worship pf 
afl the deities consists of sixteen essential requisites: — !• asanamf the preparing 
a scat !br tho God; 2. asoAanerm,' the invoking his presence; S, paBiarhf 
4. achamanamj 6. (irghtfaj, 6.. ba^hin^ the image;. 7, eJothing it; 8. ^eitkig 
it with a SAcrificial string; 9. ofi*eciaga of pe^rfumes; 10. flowers; II. inpen^i 
12* lamps; 18« naivqdyai if e. offerings coofistiaif of fruits and propped eatable; 
14. betel leaf; 15. prayerg, &c.;. l(j. civaun^nUHilatioa. The more uf thos^ 
acts that are perA>rme4the more .opmpleie is the worship; b«t at pretteia -'ii iq 
^neral consists of nothing more .than presentijBg some of ^i^ presorilisd o9br- 
ings, and muttering a short prayer or two whiie tbo Ungam is CkreummEambnl** 
ting: the rest of the acts bein^ performed by,th^ officiatisg priest. 

'*It ought to be added, that tiiis worship nee4 npt be periofned si', a temfrte, Jliat 
in any properly purified place; and Uiaib it is most e£«acioas when p^^cmed ou 
^e^^a/ik of soin^ holy riv^r» before a lingam. ^rm^ pro knc tu'os c^.olftf' 

which, on\he worship beiof ,$^cmaiMed| ill Utnmn into thAsaor^di ttjt«mV^; ^r 
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{heir fkith; but, in thicr ptrt of India at least, they are gene- 
rally ignorant of his tenets. The allusion whieh is made to 
him by Mora Bhatta, I have reason to believe, is merely in* 
tended to impress his readers with the vain idea that powerfiil 
arguments in defence of Hinduism are still in store. Se- 
veral commentaries are ascribed to Shankara; and there is also 
a work entitled Sfumkara Digvijaya, and purporting to be 
written by Ananda Giri^ one of Shankara's disciples. ^^Some of 
the marvels it records of Shankara", says Mr. H. H. Wilson 
'%hich the author pr(^esses to have seen, may be thought to 
effect its credibihty, if not its authenticity; and either Ananda 
Giri must be an unblushing liar, or the book is not his own: it 
is^ however, of little consequence, as even, if the work be not 
that of Ananda Giri himself, it bears internal and indisputabW 
evidence of being the composition of a period, not far removed 
from that at which he may be supposed to have flourished, 
and we may, therefore, follow it as a very safe guide, in our 
enquiries into the actual state of the Hindu Religion about 
eight or nine centuries ago. The various sectaries of the 
Hindu Religion then existing, are all introduced to be combat« 
ed, and, of course, conquered, by Shankara". 

The Hindu sects which are said to have been conquered 
by Shankara are the Vaishnavas, consisting of the Bh&ktaSf 
BhdgavataSy Vaishnavas^ ChakrinaSj or PanchardtrakaSy Fat- 
khdnoMSf and Karmahinaej and subdivided into the Karma and 
JnydncL. portions; and none of which can be identified with the 
Vaiahnava sects of the present day; the Shivas, embracing 
the ShaivaSy Raudras^ UgraSy BhaktaSj Jangamas, and Pdsih 
paias; the worshippers of Brahma,A6ni, Surta, Ganesha; 
the adorers of the female energies, Buavani, Maha-Lakshmi, 
and Sarasvati; the iKrinxL Sscts, or the Chdrodkas or <SAun- 
yavadiSy Saugatky KshapanatcaSy JainaSy and Bauddhas, It is 
Vorthy of remark that no allusion is made to the worship of 
Sit& and R&dh&, either singly^ or in eonjunction with R&ma 
and Krishna. See wSnottc Besearchss Vol. XVI. 



154 /^fwnuc: 

M. [p. 108] Gurga RisMs Com. 

<<Th6 Rishis asked^ ^How did Kaushika's sons dbtam the 
Supreme LTraon. Suta repKed: — ^in Kuruks&etra^ there was ft 
^bhi, named Kaushika. He had seven sons called Swasripai. 
Krodhana, Himstra, ]IKshana, Kavi, Wagridita, aiid Pitriwartf. 
Ht^ir father KauVihika died; and a dreadAil famine came on. 
Having nothtiigi to isat,' they went to Garga Rishi, who seiit 
^em into the woods to'turd his cow. One day when pinched 
ivith hunger they said among themselves: — ^What would you 
%in3c of kifiing the cow anci eating her. The youngest son 
iikid:-^Ifwe kill her let us offbr her td th^ manes of our ft- 
iher, and' fbiast on her afterwards. All agreed to his plan ; anil 
lie having pttt two of liis tirothers in the place 6f gods, and 
three in fhe place of ancestors, oneheing made argues!, 
they kHled ahd'at6 up the cow; and at ni^t hrou^ht home 
the calf to the Ri^i, aikl told him that a tiger had eaten up 
the cow. For this meritorious act they ohtained union in five 
birtiis; and had the remenibrance of all the former in every 
succeeding birth". Extract from the Mat9ya Purdna. The 
Ifoy. Mr. Stevenson of Poena observed to me, that he has 
frequently found the recital of this story a powerfid arffmentuin 
ed h^minem in the case of the BrdlunanEf. 

i 

N. [p. 125.] On the fl^sponsibilit^ ofih^ Hmthm. 

The statement made in the text may appear to some prcH 
iessing Christians as harsh and severe. It is consistent, how* 
ever, with the doctrine of all the Reformed Churches, whicfi 
have exhibited their creeds and confessions. '^The eighteenth 
Article of the United Church of England ahd Ireland^ I havie 
observed in another place, "is the following: *They also, are' 
to be had accursed that presume to say that avety niah shatt 
be saved by the Law or Sect which he professeth, so that he Mp 
diligent to frame his life according to that law, and the light <>^ 
nature. For Holy Scripture doth set out unto us on(iy'the name 
of Jesus Christ, whereby men must be ^aved « The deotrine of 
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tU' Chufdi; of SdoftIiuid> aiMlof tM dt&erPi^sbyteriwCfaiitJh^ 
esy w^ be kiufndd from the foUdwing passagie frdiki the Wesi4 
nniiBter Confeasi^ of Faith. >£lect iisiuil% iyvkg in, iiyt 
fkn^^ are rcgeneratoi mM sarred by Christ ^cn^ the Sphit 
wto w0ikbth when^ aad where, «fi4 1]»# he pfeaaeth. 43o aim 
ute ati other Etecit pdnioiiay irho ard meapeitaie e^ beteg cabled 
by die.inmistry of ihe woifd. Othevs^not dedted^ althoughr 
(hey may be called by the mmist^ of the wolrd, flsid may have 
some common operations of the Spirit; yet they aevw tnily 
come to Christy and therefore cannot be iaved: modh Idif:^ cai^ 
men, not profesdng the Chiistian Religion^ behaved in any^ 
other wBy whateter^ be they never 00 diligent to fi'ame their 
Ihres aecording to the light of nature, aad the laif of that refigioti 
they dd profess; and to assert that they ku^y ia very perak^OUtf 
and to be detested'. Quotations of a similar aatiurej firoAl 
other stai^hrds, and hrom the writings of th^ mds( rei^etabM 
divines, can easiiy be addtk^ed. Those whie& Wl» haV^ givetf 
shew, that the respective churtehes aUuded 16' diMnctly teacil^ 
that not only is salvation, in every case, the purchase of Christ; 
but that, in every case, it is applied through the sanctificatioa 
of the Spirit. 

'^God, who is just, will not condemn any portion of man- 
kind for acting contrary to principles and laws which have not 
in any form been revealed to them, or which they could not 
in any possible manner discover; for he will assuredly accept 
according to what a man hath, and not according to what he 
hath not. But the foundation of the argument relative to the 
impossibility of the salvation of the Heathen, while they re- 
mam in their present situation, consists in the fact that they 
have transgressed, and habitually transgressed, the law which 
God originally implanted in the human heart, and which re- 
quires perfect and perpetual obedience, — the love of (Sod with 
the whole heart, and soul and strength, and mind. Of this 
law they undoubtedly have some knowledge; and into this 
law, the works of God, and the dealings of his Providence, 
have a tendency to lead them to inquu-e. By this law they 
wai be judged^ and for the trausgression of the law, they will 
be coodemaed. 
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^'Let no man think lightly of the wretched condition of the 
Heathen, We know who has declared, that they %ave no 
hope, and are without Grod in the worid'. Among them there 
fnay be some few ^elect persons who are incapable of being 
outwardly called by the ministry of the word', and who <are 
regenerated and saved by Christ through the Spirit, who worketh 
when, and where, and how he pleaseth';, but none, as fiur as 
we are aware, have yet been recognized, in the judgment of 
Christian charity, guided by the word of Grod, as existing in 
this situation. The uniform testimony of those who have 
minutely observed the heathen, has been, that they worship 
not the Father of Spirits in spirit and in truth; that they prac* 
tise the most abominable idolatries; and that they do Chose 
things, which are not convenient'. The gospel must be pro-^ 
claimed to them as the only remedy; and even in mercy to their 
immortal souls, they, as well as professing Christians, must be 
informed, that he that belieteth not on the Son of God^ is con- 
demned". Oriental Christian Spectator, JfyrU 18S1. 
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Page 30 line 7 for "stdpani", read "st'hipa^^'^ 
„ 40 „ 1 for ^^business'', read ^^baseness". 
„ 43 „ 18 e^er "disposed", irwerf "of. 
„ 43 note after "See", imerl "also". 
„ 51 line 12 /or "Valmika", read "Valmikl^ 
„ 125 „ 28 for "impurity", read "impunity**. 
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